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PREFACE 


Ir is the conviction of the writer of this Primer 
that Hinduism cannot be understood unless it be 
studied historically. For this reason the first thirteen- 
chapters of the book deal with the growth of the reli- 
gion in connexion with the political and literary history 
of the country. Only when the student has realized 
how Hinduism came to be is he in a position to-attempt 
to study any particular part of the religion. To think 
of the religion as a sort of intricate machine to be 
studied in pieces is to misconceive the whole. 

The practical purpose in view has dictated the 
method of teaching the history. The long millen- 
niums have been divided into periods, so that the 
mind may be able to retain the course of events.: But 
it is most necessary to realize that, these divisions are 
artificial, and that, while tliey do correspond to'changes, 
they must not be pressed:t00 far. There is usually no 
hard line betweeir.the periods: one melts into the 
other. NE ILU IRR EN 

The exact dates of most of the events in.the history 
of Hinduism are unknown, and the same is true with 
regard to the literature. But, although the dates arc 
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unknown, the order of events, and the relative age of 
the great groups of books, and of many of the indi- 
vidual books, are well established. For this reason 
the general place of certain events and books is often 
indicated in the tables of this Primer, even when no 
definite dates are available. 

The Illustrative Readings will, it is hoped, enable 
the reader to envisage the character of the leading 
books more vividly than is possible from a bare de- 
scription. The tables are meant to bring chronological 


and other relationships before the mind in concrete , | 


form, and to serve for reference. 
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CHAPTER I 


PREHISTORIC PERIOD 


I. (A) The Aryan People. In the dim background 
of history we catch misty glimpses of a great people which 
had a common culture, a common religion, and a common 
language, but which in the following centuries through 
division and migration split up into many groups and thus 
produced a large number of the leading nations of Europe 
and of Asia” In the language, religion, and life of their 
descendants we can still find traces of the common life 
lived so long ago by the Aryan race. 

2. The careful comparison of the religions of the various 
ancient Aryan peoples enables us to realize in some degree . 
what the religion was in the still earlier days of the undivided 
people. It seems certain, first of all, that they honoured a 
vast number of special gods, each of them supposed to over- 
see some distinct aspect of life. But in that primitive age 
these Aryan men had already another group of gods distin- 
guished as the heavenly ones (deva—deus) from the vulgar 
throng. They were all natural phenomena, but they were 


NorE.—The head-piece above is part of the coping of the rail of the 
Bharhut Buddhist Stipa now in Calcutta Museum (Cunningham, Stūpa 
of Bharhut, pl. xiii). See below, p. 62. 
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also all connected one way or another with the sky and with | 
the grandest of nature's operations. It scems clear that the | 
undivided people “already worshipped Sky, Sun, Moon, | 
Dawn, Wind, Fire. But though they regarded and wor- | 
shipped them as gods, they still called them by their) 
significant names; they had not given them proper names | 
or epithets. The usual method of obtaining the help of | 
the gods in those days seems to have been already pray& | 
and sacrifice of a rudimentary kind. In both prayer and 
sacrifice true religious feeling mingled with belief in the | 
eccult power of charmed words and deeds. It was believed | 
that special knowledge was required for both prayer and |” 
sacrifice. Hence, the man of skill in these important | 
matters was a person of consequence. The Latin word | 
Jtāmen and the Sanskrit dra@hman seem both to go back to | 
the Aryan original which was used to designate this embryo 
priest. "The earliest’ form of sacrifice consisted merely in | 
laying out food and drink on the ground for the gods to | 
come and enjoy. | 
8. Ancestor-worship Was almost as important to the | 
original Aryan people as the worship of the gods. Um | 
civilized people usually believe that the soul survives death | 
and lives a new life apart from the body. But early man, | 
not having been able to reach the idea of spirit as distinct | 
from material substance, conceives the soul as a material A 
thing, and believes that after death it is dependent for its i 
continued existence on food and drink precisely like 4 
living man. In consequence of this, nearly all primitive | 
: n Gon accustomed to provide food and drink for | 
d d MESE members of their own family. Tho 
invited' to come a A eet sue of the eam 
must note ads ki ma be Rey SERM rese va 
iue Y that this practice, which is all būt | 
among the simpler peoples, is a service of souls 
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and not a worship. The dead are dependent on the family 
for their nourishment. 

4. But these belicfs have passed among many peoples 
into a more developed stage, where the dead are conceived 
as being powerful beings, controlling the welfare of the 
family. When this idea arises, the old service of the dead 
becomes a worship. The family pays them great reverence, ` 
not merely because they are relatives, but in order to secure 
their loving care over the family. This form of worship, ` : 
then, had been developed before the original Aryan race 
split up. 

5. The father was the high-priest of the family, and con- 
trolled the worship of the ancestors of the family in all 
details. He alone knew the peculiar ritual which was 


. traditional in his family, and which had to be maintained 


unchanged, if the favour of the dead was to be retained. 
He alone had the power to pass on the rites to his son. 
As high-priest of theancestral rites he was the acknowledged 
head of the family. The reverence and the power which 
his priestly position brought him made him supreme in 
the home. He had full power over his wife and his young 
children, and in many of the nations of a later date his 
grown-up sons also were completely under his àuthority. . 
The property of the family was altogether in his hands.. 


_ This is the source of the patria potestas of Rome, and of the . 


prominent place held by the father in Greece, Persia, India, 
and among Teutonic and Slavonic peoples as well. 

6. This type of family, which is known as the patriarchal, 
succeeded an earlier and less "developed type; and the: 
changed form of family life produced great and far-reaching 
results. The first of these was a new consciousness of the 
unity, sanctity, and value of the family ; and ‘this new and 
lofty conception produced in turn a great advance in family 
morality, in family feeling, and” fant) pride. Marriage 


FP 639 s D 
^ 4 . 
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became universal ; for every man wanted a son to take over | 
the worship of the ancestors at his death. Since the father, 
. was supreme, and since every family wanted sons, there vas | 
a tendency to set less value on woman. In consequence | 
many girl babies were exposed or put to death in every rac | 
practising ancestor-worship ; and a woman was held to be! 
of far less account than a man. E | 
7. (B) The Indo-Iranian People. A certain portion | 

' of the mighty Aryan family broke away from the main | 
stock—we do not know when or where—and remained a | 

* united people for some time, but finally fell in two, one | 
taking up its abode in Iran,.the other moving into the | 
territory on both sides of the upper Indus. This people, 
the ancestors of the Zoroastrians and of the creators0l| 
Hinduism, may be designated Indo-Iranian during the period 
while they were still one. By inference from the Vedas, the” 
earliest literature of India, on the one hand, and from the] 
Avesta and other Iranian records, on the other, we are abl! 
to realize in hazy outline what the religion of this prehistoric 
people was. The Avesta is the literature produced by Zot 
aster and his friends in the great reformation carried out by 
them about 600 B. c., but it contains many older elements: | 
8. Clearly considerable advance had been made in cof; 

- ceiving the heavenly gods ; for there is now quite a gro. . 
of personalized divinities with definite names and Wii ; 
ae cane clear that the following at least vet 
and long ze tl a Anyaman Bhagan ang e 

Z iem Yama and Soma. Theology had mace | 
ae aL praem; for they are thought of as spiri E 
originally E e natural phenomena from which. ad 
der prang are now but the medium of their manif | 
; i - - | 

A An meanwhile, had been greatly elaborate 
cen established, and hymns as well as pr?) 
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accompanied the stated acts. The home of the gods being | 
now consistently believed to be in heaven, it was the 
common practice to send the sacrifice to them on the flames 
and smoke of the altar fire. The drink of the gods offered 
in sacrifice is the juice ofa plant called soma in Sanskrit, 
aoma in Zend, the language of the Avesta. A special 
ritual for the offering of this divine drink had‘ appeared, and 
the drink itself had undergone apotheosis. Soma is already 
a god. The priests, too, have now far fuller functions and 
are called by special names. ES 

IO. The belief about the dead had also made con- 
siderable progress. Burning had almost universally taken 
the place of burying, probably from a wish to release the 
soul as completely as possible from the body and to bear it 
away on the flame of the pyre to the heavenly regions. For 
when men die, they are believed to go to heaven, where they 
join the blessed dead and enjoy immortality with the gods. 
They are invited to the sacrifices in the same way as the 


` gods. They are believed to be very powerful. 


NorE.—The tail-piece below is another part of the coping of tlie rail 
of the Bharhut Stipa (Cunningham, Stäfa of Bharhut, pl. xliii). 
Note the animals worshipping the sacred trec, Sce below, p. 62. 
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: Umbrian. 
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CHAPTER II 
CREATIVE, PERIOD. 
TI IE TIIREE V EDAS 
` Dates Unknown 


11. History. Our first historical knowledge of the ‘Aryan 
tribes which produced the great civilization of India shows 
them settled in the Western Punjab and beyond the Indus. 
They were a tall, fair people. They gradually spread further ' 
east, as far as the district of Karnal, later known as the 
holy land of the Kurus, Kurukshetra. They were then 
soldier-farmers, equally used to the plough and the sword. 
They were constantly at war with the aborigines around 
them; and they looked eagerly for sunshine and rain to 
mature their crops and give them fodder for their cattle and 
herds. They were still a primitive: people, living in "simple 
villages, with but few of the arts of civilization, and un- 
trammelled by the bonds of caste. ‘hey had no writing 
and no coinage. They ate beef and drank intoxicating 
drink. The tribes lived each under its own chieftain, and 


NoTE.— The text at the top of the page is THE GĀVATRĪ, the most 
famous of Hindu prayers: ‘ That excellent glory of the Quickening Sun, 
the god, may we attain; may he stimulate our devotions. Rigveda, 
TIT. lxii, 10, S 
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now and then quarrels led to war among them. ‘The family | 
was still in a healthy condition. "Their women had a great | 
deal of freedom throughout their lives. ‘There was no child: | 
marriage among them, no seclusion in the zenāna, no widow: | 
burning.and no law against the. remarriage of widows | 
Like most primitive peoples, they practised the exposure d : 
girl children and old people... l 
12, Religion. Like their carly Aryan ancestors, they) 
worshipped the' heavenly powers, calling them devas; and | 
they were very. conscious of the great advantage which their | 
„knowledge of these gods gave them over the aborigines | 
They arranged their gods in three groups, according as they | 
belonged to the upper region of light, the atmosphere, or the { 
carth.. These three groups were designated Upper, Middle, l 
and Lower. The chief divinities were—Upper: Varuna, | 
Surya, Savitri, Vishnu, Ushas, Aditi, Mitra, Aryaman, tk 
Asvins; Middle: Vata, Indra, Rudra, Parjanya, the Maruti; 
Lower: Agni, Soma, Yama. Their worship was largely | 
sacrificial. Animals were often killed in sacrifice ; but thei | 
most elaborate.rites were connected with tlre offering of the | 
Soma, of which we have already heard, and of clarifiel | 
Sai called £7. They were accustomed to ‘have hymns | 
recited at all sacrifices. But, although they laid so much | 
E 2 enin they had no temples and no image | : 
vērtā) des Uie in the open air, and the arrangement " 
ee Skanas The gods were so closely connected VI" | 
ena that no visible symbol was required. | 


. Already the people seem to have been roughly divided, 
Into three grou 


aie "OUps—warriors, priests, and agriculturists ; bit | 
Ey were classes rather than castes. The priest, Brahma | 


m a Yery influential ; for he was believed to have) 
power over the gods. iaftai is owl 
Brahman chaplain, 2 Every chieftain had hi 


T Zurohita, whose help he sought befor 
entering on any undertaking, "The priests tended to becom | 
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a caste ; for they already made great pretensions and claimed 
exclusive powers. They were sub-divided into three orders," 


* each. of whiclr had its own special duties to perform at the 


sacrifices. Already schools were in existence for the educa- ; 
tion of priests. In this fact lies one of the chief reasons for 
the extraordinary predominance which the Brahmans finally 
attained. : 

13. Austerity, called ¢afas in Sanskrit, was practised in 
those days. Various forms of self-torture were endured, 
with a view to securing warlike prowess, invincibility, 
‘miraculous powers, or heaven. The zwi, who practised 
tapas, wore yellow robes. 

14. The worship of ancestors was kept up with great care, 
by the Indo-Aryans. They were called pidaras, ‘fathers,’ 
were regularly worshipped, and were invited to come to the 
sacrifice along with the gods. After death it was believed 
that the souls of the good were conducted by Yama to the 
place prepared for them, where they enjoyed an immortality 
of peace and happiness along with the ‘fathers’ and the gods. 
There was no doctrine of transmigration in those days. 

15. Literature. By the end of this period the centre of 
Hindu culture had moved east with the moving tribes to the 
holy field of Kurukshetra. ‘The hymns, which had been 
composed during the previous centuries, and which were 


.. carefully preserved in the great families and believed to be 


inspired, were now gradually gathered in some priestly 
school into the great collection which is called the Rigveda. 
Young Brahmans committed these hymns to memory at 
school, in order to be able to use them at the sacrifices. 
The collection was universally accepted by the people as 


| their sacred book, every hymn being recognized as a divine 


utterance revealed to the riski, ‘seer,’ whose name it bears. 


1 See p. 28. E 
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Just ere the collection was closed, a hymn was added | 


which declares that the three great divisions of the peopk| 
and the aboriginal Südras had each’ a distinct origin in Got | 
` ‘Thus a religious basis was found for that old-world form d | 
fixed social organization which soon developed into caste. | 
16. These hymns which form the Kigveda are one of th! 
. most interesting groups of literature in all the world. Ni 
other people ever produced a body of religicus poetry d! 
such striking originality and beauty at such an early stag | 
of their history. The nearest parallel is formed by tht! 
Zoroastrian Gāfkas or hymns of the Avesta, the earlies | 
literature of the sister people, the Iranians or early Persiansj,) 
but they have not nearly the interest and power of the 
Rigveda. The people in their daily life, their war, toil and} 
worship, stand out clear and distinct in these hymns; and, 
there is something most fascinating in the way the gods att) 
conceived and addressed. ue. 
A few of thé latest hymns are philosophical. They a! 
questions rather than answer them; yet already the con 
ception of the One behind all the gods finds expression, and | 
a number of the ideas which afterwards helped to create tht | 
Hindu systems are tentatively put forward. | 
RE oss ed a large number of verses were gatherél | 
arranged as to - oe ui Ug scs uos ‘if 
SERE ave a especial manual for the second o 
verses were didici niles Ha d akas " 
consisting TT a the Soma sacrifice. Another man al 
o eR 2. is partly of sacrificial formulae ! 
REST egether for the use of the third order, # | 
the Yajurveda. At a lat v scho? 
separated the sacrifici per Cote RE ai! 
tee lal formulae from the verses. The) 
yurveda was thereafter called Black, while the unm 
text was known as th Whi e C BUS o | 
TA € White. "These new collections V 


1 Sce p. 28, 
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held to be divinely inspired, just like the Rigveda. They 
were Revelation in the fullest sense. The word for revela- 
tion is suzi, ‘hearing? When the second and third orders 
had each formed its own Veda, the Rigveda tended to 
become the manual of the first order? only. 


1 See p. 28. 


NoTE.—The text below is THE CHARTER OF CASTE :— 

©The Brahman was his (Purusha's) mouth; the Rājanya was made 
from his arms; his thighs became the Vaišya ; from his fect the Südra 
was produced. Rigveda, X. xc. 12. ; 


. ATSA Yeager: wn 
we ade uuu Vari gt dara d. 
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| 
| 
| 
| 
| 
. ILLUSTRATIVE READINGS | 
| 
1, A Hymn to Agni, the Priest among the Gods | 

} 

| 


NorE.—Fire is onc of the early Atyan gods. When it becum | 
customary to send the sacrifice to the gods by fire, Agni, the fire goli] 
became recognized by the Indo-Aryans as the Messenger of the sacrifice, | 
the great Priest. 2 ) 


O worthy of oblation, Lord of prospering powers, assume | 
. thy robes, and offer this. our sacrifice. | 
Sit, ever to be chosen, as our Priest, most youthful, through | 
our hymns, O Agni, through our heavenly word. | 
For here a Father for his son, Kinsman for kinsman Wor | 
sbippeth, and Friend, choice-worthy, for his friend. | 
Here let the foe-destroyers ‘sit, Varuna, Mitra, Aryaman, LI 
men, upon our sacred grass. | 
O ancient Herald, be thou glad in this our-rite and fella. 
Ship; hearken thou well to these our songs. | 
Whate'er in this perpetual’ course we sacrifice to god and | 
god, that gift is offered up in thee. | 
May he be our dear household Lord, Priest, pleasant ? ul 
choice-worthy ; may we, with bright fires, be dear to hi^ 
The gods, adored with brilliant fires, have granted precios | 


wealth to us; so, with bright fires, we pray to thee. i 
And, O SENI One, so m 


belong to us and thee alike. 


With all thy fires, O Agni, find pleasure in this our scsi 
and this our speech, O Son of Strength. 


Rigveda, I. xxvi ; Griffith, vol. i: 3h ' 


ay the culogies of mortal ne 
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2. Funeral Hymn 


Note.—The verses of this hymn are used in the Hindu funeral 
ceremony as it is prescribed in the Sütras, Sce Āsvalāvana, GriAiyasit/ra, 
iv. 1-6. 


Him who departed over the mighty mountains, and thus 
showed the path. to many, the son of Vivasvant, the 
gatherer of the peoples, Yama the King, do thou honour 
with an oblation. : 

Yama first found a refuge for us; nor can that rich land be 
taken away. Whither our fathers of old time have gone, | 
thither along their own paths the children go. 

Go forth, go forth by the ancient paths whither our fathers 
of old time have gone. ‘Thou shalt sce both kings re- 
joicing in their bliss, Yama and Varuna the god. 

Go join the Fathers, join Yama, and thy merit in highest 
heaven. Leaving thy imperfections, return to thy home, 
and, filled with life, join thy body. 

Depart, separate and disperse: for him the Fathers have | 
prepared this place; Yama grants him a place of rest, 
adorned with days and waters and nights. 


_ By the straight path hasten thou past the two Sarameyan 


dogs, four-eyed, brindled. ‘Then draw near the mindful 
Fathers, who revel in bliss with Yama. ~ 
And these two dogs of thinc, Yama, tarders, four-cyed, 
path-guardians, men-beholders, to them do thou entrust 
this man, O king, and bestow both health and wealth . 
upon him. : 
Ķipveda, X. xiv. 1-2, 7-11. 
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. TABLES 


* a. The Divisions of-the Vedic People which 
became the Great Castes 
ñi : r-men, priests. ` " | 
2 pru 5 P ety rulers and soldiers (called also Kājaugai | 
3. Vaifyas: men of the people, agriculturalists. _ F 2 
4. Šūdras: aboriginal people brouglit under Brāhman authority. 


9. The Three Orders of Brühmans. 


"1. kolri = ‘sacrificer’ from iw - pour on the fire, | 
2. udyüffi = ‘singer’ from udgai = sing. 
3. adkvaryu = ‘working priest’ from adAzara = a ritual act. 
4. The Vedas and their Names | 

H . D | 

the kori recites zichas, ‘praises’: hence Āģreeda. | 

- the udgūtri raises sāpi, * chants’: hence Sāmnacūlzi, 


_ the adhvaryu mutters yamhshi,' sacrificial formulae" ; hence Yajurcelzi 
Nore—lhe word Veda means knowledge. 


5. Growth of the Three Vedas i 
DATES UNKNOWN 


| 
| 
i 


; : tai History. Literature. 
The Indo-Aryans I 
-| on in Em of | 
. c Indus. S) 
Israel La Gradual | 
Tene og ; Composition | 
The Priests f . i i 
E ee nto ° 
ree Orders. ! 
Fall of Troy. | Dant. the ! 
| Eos of Priestly 5 | 
David, King ; Education. ymns. i 
of Israel, E | 
about 1000 x Í 
B, C. , S i | 
Che T ndo-Aryans 
astar eastas | Gradual 
£ | Kurukshetra, | Compilation | 
j» ofthe Compilation 5 
Fo T othe Rigveda, of the Cont he | 
Samaveda. rris 
amave yoj uri? 
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CHAPTER III 


SACERDOTAL PERIOD 
THE BRAHMANAS 
Dates Unknown 


18, The great question which we have to learn to answer 
at this point is: How did the simple people we have: just” 
heard of become the Hindus whom we know? The trans- 
formation took place as a result of two forces :— 

(a) The gradual development of the culture of the 
people. 
(4) The gradual conquest of India by them. 

The conquest was carried out partly by war, but largely 
by the priests, who won over the tribes by their superior 
knowledge and culture. "This chapter and the following will 
show how the simple faith of the Rigveda was transformed 


into the Hindu system. : 


19. Z/isiory. ‘The Aryans continued to advance eastwards 
during this period, leavening the old population as they 
went, until by its close nearly the whole of North India had . 
come under their government and civilization. As they 


Nore.—The text at the top of the page calis THE BRAHMANS GODS : 
‘Verily, there are two kinds of gods; for, indeed, the gods are the 
gods ; and the Brahmans who have studied and teach sacred lore are 
the human gods.’ Savapatha Brahmana, II. ii. 2, 6. 
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went, the Brāhmans brought the aboriginal tribes under | 
their priestly rule, giving each tribe a definite place in their | 
social system, which was now steadily stiffening into caste, | 
Thus many new caste-groups arose. The land was divided | 
into a great many small kingdoms, most of them ruled by | 
kings of Aryan race. Large trade sprang up; even sea.) 
voyages on the Indian Ocean were undertaken ; and wealth 
increased. Through the intercourse of Indian sailors with | 
merchants in Babylonia the art of writing was introduced; 
but for lack of suitable writing materials it was not used for 
literary purposes for many centuries. By the end of the 
period the patriarchal family had become more developed, 
and women were beginning to be looked down upon: It 
became the rule that a Hindu could not eat with his wife. 
20. Religion. The -extension and elaboration of the 
- sacrificial system is what gives this period its religious | 
character. While, in the times of the Rigveda, men sought | 
to win the regard of the gods, or to persuade them to give | 
. their help by sacrifice, hymn and prayer, in this new period ; 
the sacrifice is regarded as a, mysterious operation which, if | 
faithfully carried out, will irresistibly compel the gods to 
grant the appropriate reward. If only carried far enough, i 
sacrifices will exalt a man to the level of the gods. The | 
accurate performance of every detail of the ritual thus | 
became a matter of extremest importance. 2] 
21. For this reason the priest was all-powerful. His help | 
was needed at every point in the intricate ceremonial of the 
altar. Without him the layman was helpless. Hence the 
divine authority of the Brahman was fi ully acknowledged and : 
became firmly rooted in the religious practicé of the nation. 
Indeed, so great had the power of the priests become that 
they were spoken of as gods upon earth, and were feared 1 
even more than the gods of heaven, Fees paid to them 
were declared to be quite as meritorious as sacrifices offered 


—— Ó— — n mam 
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to the celestials. All the old sacrifices were greatly extended 
and elaborated, so that no layman could conduct them with 
accuracy. It was during this period that the Xājasūya, or 
Coronation Sacrifice, the Asvamedha, or Horse Sacrifice, 
an assertion of imperial authority, the Purushamedha, or 
Human Sacrifice (but a substitute was used), and the other 
great sacrifices, took definite form and became famous. 

22. During this period the theological ideas of the 
Brāhmans underwent a great change. A deep tendency is 
manifested towards belief in one God, either the personal 
Creator, Prajāpati, or, more often, a mysterious incompre- 
hensible divine essence diffused through all things. Along 
with this new God came the idea that the ordinary gods 
were merely mortals until 
they extorted immortality 
from the Supreme by sacri- 
fice and austerity, Many 
of the ancient gods had 
already fallen into the back- : 
; ground, while others had 
come into great prominence, 
among whom were Rudra, 
who now received his more | 
attractive name, Śiva, and 
Vishņu; Śivaasthemountain- 
god and the god of thieves, 
and Vishnu as the sun-god. 

23. Towards the end of 
this period we begin to`r, A .VANAPRASTHA AND 111s Hut 
meet a real order of ascetics. From the Bharhut Stipa, now ip 
They lived in the forest and m der EIU n 
usualy built _ themselves 
huts of wood or leaves. They were called Vanaprasthas, 
forest-dwellers, hermits, and.a collection of their huts was 


Lr Tui mi 
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: : | 
called an drama, hermitage. They wore eR he M 
skin, wound up their hair in matted coils, an ly E 4 S i on | 
woodland fare. The law of addzisā eel eee nat they 
must not kill an animal nor break a living twig from a tree, | 
lly arose among them. They continued the Worship | 
ge) of the gods and the worship | 
of their ancestors, and they | 
retained their place in the! 
family and in caste, but did, 
ho work of any kind. They; 
practised various methods | 
of severe austerity, enduring ļ 
extreme cold and heat! 
strange food, most painful; 
postures, and such like. | 
The purpose of the endur | - 
ance of this zapas was still | 
in the main the attainment! * 


2. AN ASRAMA. , 


Two Vanaprasthas with their huts 
and the implements of fire-sacrifice 
in a hunting scene from the Buddhist 
Stipa at Sāūchī (Maisey, pl. xxiii). 
See below, p. 6r. 


as well as power over gods and men. 


of miraculous powers; but! 
moral aims now began't | 
mingle with the older mo | 
tives. Hermits seek purily | 
of soul and nearness to God | 
A special form of | 


teaching: called āraņyaka, i.e, belonging to the forest, seems > 


to have-been given to young men.who were about to entet 
The essential element in this forest 


pt to spiritualize the sacrifice by means 
of allegory. This instruction would then form the basis 
the hermit’s meditation in the fore: i 


upon the hermit life. 
teaching was an attem 


24. The abori 
old gods and th 
‘ment of the supremac 
ideas was all that w 
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the intercourse which thus sprang up, the aborigines learned 
much from the Aryans. On the other hand, a great many 
aboriginal ideas and many alien religious practices and 
conceptions found their way into the Vedic faith. The 
most important change thus produced was the movement 
of thought towards Transmigration. Snakes, trees, and 
pools were by this time held in great reverence, and 
pilgrimage was recognized as a meritorious religious practice. 
25. Literature, &c. The priestly schools had now become 
great and learned associations, each with a tradition of its 
own; and so honoured were they that a man was proud 
to avow himself a member of his school. Every Brahman 
had to pass through one of them, in order to qualify as 
a priest. He had to learn by heart the Veda which bce- 
longed to his order, and to receive from the lips of his 
teacher a great deal of detailed information, especially with 
regard to his work at the altar, the correct pronunciation 
of the sacred hymns and the meaning of certain acts and 
stories. ` Language-study had made considerable progress 
„among them. As time went on, the teaching given in each 
school took definite form and was handed down with great 
verbal accuracy from teacher to pupil. ‘The oral tradition 
of a school was called the Bramana of that school. From 
this point onward then each priest studied the Veda of his 


* "order and the Bra@/mana pertaining to it. Then as educa- 


tion advanced, a number of schools arose under each Veda, 
„and differences, great and small, crept into the teaching, 
until each great school had its own Brāhmaņa, usually 
called by the traditional name of the:school. Thus arose 
the Brahmanas, the most absurd and uninteresting prose 
literature in all the world. They are, however, of consider- 
able value historically; for they enable scholars to form a 
picture of the life and religion of the times. 

During this period a fourth V eda, the Atharvaveda, was 

TP C59 C 
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compiled. Although as a collection it is later than th: 
other three, a great deal of the material embodied in iti 
of early date. It is a more popular work than the oj 
Vedas, reflecting the superstitions of the people, and «con. 
sists mostly of charms, which are of two classes, those that) 
bring weal and those that bring woe. It was some tim! 
before the A/harvaveda received equal recognition with the) 
three older collections. | 


Norx.—The text below gives the rule, that A MAN MUST NOT ENÍ 
WITII HIS WIFE: * Hence let him: not eat in presence of his wife; fci 
from him who does not a vigorous son is born; and she in who 
presence he does not eat bears a vigorous son:' Satapatha Dráhmam, 
X. v. 2; 9. 


aai 
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ILLUSTRATIVE READINGS 
3. The Origin and the Power of Sacrifice 


Now Prajāpati the lord of creatures, having created living 
beings, felt himself as it were exhausted. The creatures 
turned away from him ; the creatures did not abide with 
him for his joy and food. : 


He thought ‘within him, ‘I have exhausted myself, and 
the object for which I have created has not been accom- 
plished ; my creatures have turned away from me, the 
creatures have not abode with me for my-joy and food.’ 


Prajāpati thought within him; * How can I again strengthen 
myself; the creatures might then return to me ; the crea- 
tures might abide vith me for my joy and food.’ 


He went on praising and toiling, desirous of creatures. 
He beheld that set of cleven victims. By offering therewith 
Prajāpati again strengthened himself ; the creatures returned 
to him, his creatures abode for his joy and food. By offer- 
ing he truly became better. 


` Therefore, then, let the sacrificer offer with the set of 
eleven victims, for thus he truly strengthens himself by 


„Offspring and cattle; the creatures turn unto him, the crea- 


tures abide with hinr for his joy and food; he truly becomes 
better by offering ; therefore, then, let him offer with the set 
of eleven victims. S 


Šatapatha Brāhmaņa, III. ix. 1, 1755 S./i.Z. xxvi. 217-18. 


ca 
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4 A Charm against Fever 


‘Varuna, the Press-stone, and the Altar, 
And Grass, and glowing Fuel banish lever. le 

hateful things stay at a distance yonder. 
And thou thyself who makest all men, yellow, consum) 

ing them with burning heat like Agni, Í 
Thou, Fever! then be” weak and ineffective. Pas, 
. hence into the realms below or vanish. 


Peer M a Pa RED c 


1 
| 
1 


. Go; Fever, 10 the Mūjavats, or farther, to the Bākhlīkas | | 


Seck a lascivious Südra girl and seem to shake E | 
through and through. i 


. Go hence and eat thy kinsmen the Mahāvrishas mi 


Mūjavats. 


These or those foreign: regions we proclaim to Fever fut 
his home. 


Go Fever, with Consumption, thy brother, and with thy 
sister, Cough, i 


ae thy nephew Herpes, go ES) unto o that al 
0 


. Chase Fever whether cold or hot, brought by the summi 


or the rains, 


Tertian, i intermittent, or autumnal, or continual. 


dhas 


E over Fever as it were a servant and a thing 
rice. 


Atharz m pi 
arvaveda, V. xxii. 1,2, 7, 8, 12, 13-14; Griffith, i, PP- 2247 
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? TABLES 
6. The Chief Charaņas or Schools with their 
Brāhmaņas 
ASS Charanas . Brahmanas ea 


A. Rigveda— : 
1. The Aitareyins . . . | Aiareya 
a, The Kaushitakins . . | Aaushitghi 


B. Simaveda— 
I. The Tándins . . . . | Paftchavintia 
2. The Chhündogyas . . | [Chihdndogya} 
3. The Talavakāras. . . | Zalavakara 


Black Yajur— 2M 
1. The Taittiriyins 2. ] Taittirīpa 
C 3. The Kāthakas 
| 3. The Maitrayaniy: as 


White Yajur— 
1. The Vājasaneyins. . Šatapathā 


D. Atharvaveda— 
7 Gopatha 


NorE.—The Chhdudogya Brahmana has not SM though we 
have the Chidndogya Upanishad. 


7. Relative Age of tle Brahmanas 
DATES UNKNOWN 


nn 
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"CHAPTER IV 


PHILOSOPHIC PERIOD ` 


ESSENTIAL HINDUISM 


jars e Sb Since aides  — ————— nmn mm rs cee 


Period ends about 480 B.C. 


26. History. This period saw the completion of tht: 
-spread of Aryan influence all over North India, and the 
still further progress of the organization of the people under 
the Brahmans. North India was divided into a large 
number of different states, of which a few weré ruled s 

republics, but the majorit 

as monarchies. Several o 
them were of considerable 
: > . Size, and had great militāri 

3. EARLY INDIAN Corn power. The chief of thes 
. : were undoubtedly Magadha; 
corresponding roughly to Bihar, and Kosala, corresponding 
een to Oudh. The capitals of these states were no® 
arge, prosperous, wealthy cities. Industry, trade, and the 
simple arts were Progressing. A rude coinage, consisting 


| NOTE—The text at th : 
c top of i jest nO 
anm On KARMA AND ARRIERE x bates lone n Ec 
e In . x 
EM M ER 3 S consists now of this or that, just as he re 
Wives So Will be bom? Brikadāraņyaka Upanishë't 
r . 
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of rectangular picces of gold, silver, and copper, with a few 
signs punched on them, was introduced. "There were still. 
vast tracts of country under forest, but each of the states 
contained scenes of busy, happy life ; and there was constant 
communication between all the chief points. E 

27. Religion. During this period the Brahmans continued 
their sacrificial work, and also carried on the great task of 
bringing the aborigines under the influence of Aryan culture. 
New gods and demigods constantly found their way into the 
pantheon. `The schools of the priests were more important 
than ever. The city of Taxila in the extreme north-west of 
the Punjab was the chief centre of learning. 

28. Religion as a whole remained much as it was during 
the previous period: Innumerable “sacrifices were still“, 
offered, and the old beliefs continued unchanged for most 
people. But the more intelligent men underwent a revolu- : 
tionary change. i s 

(a) The old hazy pantheistic faith became clear and was 
grasped more firmly. The whole world was paltry and 
unreal in comparison with the One which informed it and 
was its sole Reality. All the ordinary gods were spoken of 
as mere temporary manifestations of the unchanging and 
actionless Absolute. Yet the worship of the gods went on 
unchanged, as the Absolute is unknowable. 

(2) The problems raised by the very varying fortunes:of 

“men and the extraordinary differences in character met with 
everywhere were solved for the Indian mind by the doctrine , 
of Transmigration and its pendant Karma. 

The doctrine of Zransmigration is that souls are emana- 
tions of the divine spirit, sparks from the central fire, drops 
from, the ocean of divinity, that each soul is incarnated in a 
body times without number, that the same soul may be in 
one life a god, in another a man, in a third’ an animal or ` 
even a plant, and that there can be no rest for the soul nor 
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relief from suffering until it finds release from the neces] 

‘of birth and returns to the divine source whence it came, ] 

The word arma means literally action, but the doctr: 

means the inevitable-working out of action in new life. "Tk, 

idea is that a man's body, character, capacities and temper, 

. ment, his birth, wealth and station, and the whole oft} 
experience in life, whether of happiness or of sorrow, togette 

form the just retribution for his deeds, good and bad, dor’ 

in earlier existences. The expiation works itself out n: 

only in his passive experience (¿%okłritvam), but in ki! 
actions also (Aartritvam). Then these new actions for! - 

: new arma which must necessarily be expiated in anottē | 
existence; so that, as fast as the clock of retribution rt; 
"down, it winds itself up again, as Deussen remarks. | 

(c) As it is deeds, good or bad, that form 4arma, í 

1 


„thus lead to rebirth, the idea lies ready to hand that, if E 
any means à man can cease acting, he may thereby g 
Release from the necessity of rebirth. Quite naturally a 
unreflectingly men took action to' mean the business of lift- 
so, there arose the universal conviction that, if a man wish) 
to reach Release, he must give up the ordinary life of mz. 
with all its gains, pleasures and interests and live an actio 
less existence, turning away from the unreal world a 
drawing near the one actionless Reality. The ascetic F 
the only truly religious man, according to this doctrine. | 
< ees the doctrine of the frequent rebirth 
and eerie SE the theory of the cyclic destruct" 
DL: n of the world. The idea is that the C! 

al, phenomenal world periodically returns to 2 su 


ae talk invisibility; souls leave their Dodi 
atter and souls remain in undisturbed peace unti ^ 


momen 1 O 
t comes for a new creation, Then matter bes” 


once ‘ i 

x ore to evolve ; inorganic things, the vegetable wo 
animals, men and gods : ae ess C 

t gods come into being; the proc 
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transmigration begins at the precise point where it stopped 
when the world disappeared ; the castes are re-formed ; the 
rishis see the Vedas once more ; and thus the world comes 
to be just as it was before. 

The period between creation and destruction is called a 
kalpa, the period of repose a pralaya. So much,is common . 
to all schools of Hindus, and to Buddhists as well. In the 
subdivision of the Za/fa a descending series of four ages, 
corresponding roughly to the golden, silver, bronze, and iron 
ages of the Classics, is much used,sbut there are considerable 


‘differences in the detailed application of the idea! The 


Jains drop out the period of repose, and diyide time into 
alternating periods of degeneration and progress. In all 
schools time has neither beginning nor end. 

(e) The Brahman was everywhere accepted as the divine 
teacher and sacrificer; his Veda was the one Revelation; , 
and Caste was the heaven-sent system. for the social organi- 
zation of the people. 

(f) This then is essential Hinduism :— 

A. Zhe Theory of God aud the world, consisting of— 
. (1) The one impersonal Reality and the unreal 
phenomenal world, which undergoes cyclic 
change. All minor gods are gathered under 
. the pantheistic All. 
(2) Transmigration and Karma the explanation of 
the world. : 
(3) Release from Transmigration and union with 
"the one Reality; the object of all "serious 
men. c : 
B. Zhe organizing conception, consisting-of— 
(1) The divine priest. : 
(2) The inspired Veda. e 
(3) Caste. NS 
1 Sec p. 46. 
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(g) By the time that this new conception of the voi) 
had taken distinct form, it had become the custom to seni 
every boy belonging to the Brahman, Kshatriya, and M 
castes to a Brahmanical school to receive an ‘education! 
A ceremony of initiation introduced the lad to this reli | 
gious training. A Brāhman priest muttered sacred text) 
over him and put the sacred thread on his shoulder; ai! 
immediately thereafter his education began. It was a birth! 
into a new life. Hence these three castes are known s 

' twice-born. The fact that every man of these castes s 
* several years under Brahman discipline and teaching explain. 
in some degree the extraordinary influence of the priest) 
class. No one but a- Brāhman was allowed to teach 
Teaching, sacrificing, and receiving gifts were the thre) 
funčtions which belonged to them by virtue of their birth) . 
This universal education of the boys of the three twice 
born castes, coupled with the ‘absolute exclusion of even 
other one from this, the one avenue to culture and know 
ledge then open in India, helps to explain the greti- 
predominance of these castes throughout India. „N 
arrangement was made for giving girls an education 
marriage took the place of initiation in their case. 

(4) By the end of our period we have trustworthy evident 
to prove that two of the most characteristic Hindu custo? 
je: regarded as right, namely, the use of idols in worship 1 
"ens Ue Šis Hindu law enjoined that a gil 
ad dā d before she reached the age of pubettji 

5- necessarily led to child-marriage. We may ai% 


note that by this time o ; 
only th i llo 
"to remarry. . y the childless widow was 2 


29. This brief outline of Essential Hinduism is sufficit! 


el us whet an overturning change the Indian ™ 
pērienced. The Steadily-growing culture of i 


Bri UNUS 4 
āhmans and the wider Experience of men and things whid 
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they were daily acquiring as they went on with the work 
of reducing the whole population of India under their own 
religious sway had brought them to this newand far-reaching 
system of thought. Under the wide dome of this universal 
pantheism they were able to gather all the aboriginal wor- 
ships of the land and by tactful arrangements to give them 
a certain distinct unity. The common people continued 
their worship practically unchanged : only Brāhman teachers 
taught Transmigration everywhere, and spokeof the great God 
behind all gods. How different all this. is from the beliefs 
of the Rigveda ! 

This radical system has been taught wherever Hinduism 
has gone ; it,lies behind all the philosophies and is implied 
in the asceticism, the laws, the worship, and the life of the 
people. 9 

Notr.—The text below is the law of CHILD-MARRIAGE in the 


earliest Hindu Law-book: *A girl should be given in marriage before 
puberty.” Gautama, Dharmasitra, xviii. 21. 
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“ILLUSTRATIVE READINGS . 


5. The One Reality 


Who is he whom we meditate on as the self? Whati 
that self? That by which one sees, by which one haw 
by which one smells scents, by which one forms speech, bj; 
which one discriminates sweet and sour? ‘That which f) 
the,heart and the mind, perception, injunction, understant 
. ing, knowledge, wisdom, vision, firmness, thinking, conside 
ing, helping, memory, resolution, will, breath, love, d 
desire? All these are only names of knowledge. Thi 
(self) is drakman, Indra, Prajāpati, all the gods, the i 
great elements, earth, air, ether, water, lights, all these ati 
those which are mixed with small as it were, seeds of variot | 
kinds, born of eggs, born from the womb, born from heal 
born frdm germs, horses, cows, men, elephants, and all ths! 
aema whether it walks or flies, and what is immovbēļ | 
de is guided by knowledge, it rests on knowledge. Ti 
j s guided by knowledge. ‘Knowledge is its founds 
tion. “Knowledge is brahman. 
having left this world and 
"the world of heaven, 


He by his knowing 58 
having obtained all delights ™ 
became immortal. 


Aitareya Aranyaka, ji s ; nē 
Anecdota Oxonicnsie + i. G. Krom Keith's text and translatio? 
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6. Excommunication ` 


Nore.—This passage has been selected for reading because it sets 
forth so clearly a number of the elements of the Hindu system. Here 
we have the sanctity of the Vedd, the privileges of Brahmans, the 
restrictions of caste, the sacred cord, the lock of hair on the crown of 
the head, and excommunication carried out by the performance of the 
funeral ceremony and znfezdictio agud, an old Aryan custom, "The law 
here stated as applicable to a Brahman father who has to be excom- 
municated by his own son is of course all the more applicable to castc- 
breakers of lower degree. AVhen a Hindu becomes a Christian by 
baptism, this law comes into operation, because he ‘dwells with men of 
the lowest castes’. 1 


Let him cast off a father who assassinates a king, who: 
sacrifices for Südras, who sacrifices for his own sake, 
accepting money from Südras, who divulges the Veda toe 
persons not authorized to study it, who kills a learned 
Brahman, who dwells with .men of the lowest castes, OT 
cohabits with a female of one of the lowest castes. Having 
assembled the sinner's spiritual Gurus and the relatives by 
marridge, the sons and other kinsmen shall perform for him 
all the funeral rites, the first of which is the libation of 
water, and afterwards they shall overturn his water-vessel in 
the following manner ; a slave or a hired servant shall fetch 

- an impure vessel from a dust-heap, fill it with water taken 
from the pot of a female slàve and, his face turned towards 
tlie south, upset it with his foot, pronouncing the sinner's 
name and saying: ^I deprive N. N. of water” *AIl the 
kinsmen shall touch the slave, passing their sacrificial cords 

. over the right shoulder and under the left arm, and untying 

the locks on their heads. The spiritual Gurus and the 
relatives by marriage shall look on. ic 


Gautama, Dāaymasūtra, xx. 1-6 (for this book sce below, p. 73) 
S: B. E., vol. ii, pp. 277-8 
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TABLES 
8. The Ages of the World 
There is some reason for thinking that at first the follor 
ing was the whole scheme of the Ka/pa :— 
Krita yuga ` | : 


i iis ia STR te: 


| 
i 


Treta yuga 
Dvāfara yuga 
Kali yuga 
The names are taken from the game of dice, Ara, ‘th: 
four,’ designating the Golden Age, when virtue is fou 
‘square ; Zre/a, ‘the three,’ designating the Silver Age, whe 
one-fourth part of virtue has been lost ; Dud@para, * the two, 
„when one-half of virtue has disappeared ; and Kali, “thi 
one,’ when only one-fourth part of good remains. Yuga 
„ the Sanskrit word for ‘age’. 

But the scheme was much elaborated by the varios 
schools; and the doctrine finally adopted by orthoda 
Hinduism is that these four ages make one AZahayuge € 
Great Age, and that it takes 1,000 AZahdyugas to complet 
a Kalpa. 3 

The nuniber of-dice Spots was applied also to-the lengt! 
of the ages as under :— y 

Dawn 400 


Day iem = Krita yuga 


D» 
= alba 


Twilight 400 
Pam 300) 
ay 1900 = ay 
Twilight im Rer 4 
Day n — 200 ; ` ò = Mahāyuga 
2 — 7 P 97, E 
Twilight Len x Mou 
pom ` 100 
ay .1,000 = Ka A 
Twilight e Ese. 
This elaborate «sche 
sophic period. 


Me arose much later than the philē 
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CHAPTER V 
PHILOSOPHIC PERIOD CONTINUED 
THE UPANISHADS, BUDDHISM AND JAINISM 

Period ends about 480 B.C. 


go. A time came when there arose a great passion among 
thinking men in North India to win Release, and many 
theories as to the true path to Eurancipation were proclaimed. . 
Most of the leaders declared that Release was the fruit of 
knowledge, but others laid stress on sacrifice or Vedic study, 
and many declared that the true means was /afas, austerity. 
So, many went out to the old hermitages and sought by 
. indescribable self-torture to reach the end, of birth and 

sorrow. Pas : 
' gr But the'more serious men went farther. They re- 
garded the whole phenomenal world as inherently antagonistic 
to the spiritual life. "They therefore decided to go much 


Nore.—The text at the top of the page'is AN ANCIENT PRAYER from 
the oldest Upanishad :— 
. From the unreal lead me to the real! 
From darkness lead me to light! — - 
From death lead nie to immortality! . 
Brikadārayaka Upanishad, I. iii. 28. 
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farther than, the hermits: they:gave up the worship of t, 
gods, ancestor-worship and all family connexions, and becar 
homeless beggars. They might seek Release either by taj: | 
or by knowledge, or by a combination of the two; but} 
any case they abandoned all connexion with the life of met, 
This new type of ascetic was called parivrājaka, wander | 
_ bhikshu, beggar ; sannyast, renouncer. z | 
32. The attempt to reach Release by means of tm 
` knowledge led to momentous results. Many theories « 
` thé constitution of the world were formed and taught; b] 
the most important of all is the doctrine of the Upanishaé 
The ordinary name for the World-soul was Brahman 4 
neuter noun which expresses the common thought of th 
time, that the World-soul is an impersonal ‘essence pres!) 
_ inallthings, There were many speculations as to its nātit | 
until some wise thinker called Brahman the āžwau, or S 
-of the universe. "Then, as the soul of the universe " 
āfman, and the soul of the individual was @man, the € 
clusion was soon drawn that the two were identical. 
` great affirmation was made, ‘My self is the infinite Sell 
“the soul of the universe, whole and undivided, dwells H. 
me. Thus self-knowledge is knowledge of God ; and, + 
Ss of God leads to Release, the man who relie 
um sany of his soul with the World-soul is thercby " 
om the cycle of births and deaths ; he will not bebe? 
again. The great phrases used are, ‘Thou art That,’ Jari 
Brahman,’ and ‘I am He? This is the Vedanta philoso 
In its earliest form, 
- oe: lg of Brahman-Ātman in the Upanishads) 
many a noble S S tut, a hte Cys bes | 
is the Rei En E consciousness d 
incomprehensible bus eee Joyi Mes | 
are done. ‘The ph y the command of Brahman al e 
le phrase, sackchidananda Brahma, ‘BA 


2 
1 
|] 
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is reality, intelligence, and bliss,’ is a very late one, not found 
in this period at all, but it sums up Upanishad thought with 
great accuracy. 

But there is one fatal omission in this conception. Brah- 
man is not conceived as holy: we are nowhere told that 
Brahman is righteousness. The fact is that the theory of 
the Atman is simply a very lofty philosophic presentation of - 
the ancient pagan conception of God. Consequently, the 
Vedānta philosophy has never been to India what the teach- 
ing of the prophets was to Israel. Hinduism remains from 
first to last crippled, because the idea of God was never 
moralized. 

33. The philosophy of the Atman sketched above was 
by no means the only philosophic system put forward as the 
way to Release. Numerous philosophic leaders stand out 
dimly in the pale historic light, each with his own specialized 
doctrine.and his following of monks. In an old Buddhist 
book there is a catalogue of sixty-two different theories of . 
the universe taught at this-time in North India. All these 
system-builders had a great deal in common. Transmigta- 
_ tion was accepted as an axiom, and also the beliefs, that 
earthly things had to be given up if Release was to be won, 
and that knowledge was the right means of Release. Hence 
the'search for knowledge and the wandering monkish life 
Were universal among philosophers. Women also adopted 
«the wandering life; so that each school had nuns as well as 
monks, 

34. It seems to be certain that the Sankhya system as 
well as the Vedanta was sketched at this early date, but no 
treatise of the school belonging to this period | survives. 
Among the numerous teachers of the time two stand out above 
all others, Mahavira, ‘the Jain leader, and Gautama, the 
founder of Buddhism. They were contemporaries, Mahavira 
the older of the two. Their exact dates are not known as 

TP 639 D 
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5° OUTLINE OF THE H ISTORY . | j 
yet, but it seems clear that Gautama’s death occurred witi! 
a few years of 480 B.C. the date which closes our period, | 


35. Jainism was originally merely 2 specialization au 
intensification of the old ascetic discipline under the influer: 
of an extreme reverence for life and of a dogmatic bd 
that not only men, animals, and plants, but the E 
particles of earth, fire, water, and wind are endowed i 
living souls. Consequently, a very large part of the Jë 
monk's attention was directed to using the extremest c 
not to injure any living thing. So eager were the Jains) 
part with the world to the uttermost that many of the) 
monks wore not a scrap of clothing. "Twelve years of mo | 
severe asceticism were necessary for salvation. After that 
a monk did not wish to live longer, he was recommen 
to starve himself to death. i 

36. Buddhism, on the other hand, while it recommend: 

a mild asceticism, condemned sclf-torture, and found salt 
tion in Avowledge and right living. The knowledge whit’ 
Buddha taught was summed up by him in three propositi i 
known as ‘the three characteristics of being’, namely = į 
All its constituents are transitory ; | 
AIL its constituents are misery.; 
fe ER tas are lacking in an ego. E 
Sorrow, and that h Da eiee geme E. by 
sd ri mem a as no soul to save, he will there) 
the nirvana (i © chains of the world, and will ki. 
Having reached ae of l ust, hatred, and ign® 
theses ASR he will live his life according ” 
the world, he vil (M aeae, thua a congos 
be born s at death enter final xirvāņa; he ™ 

Buddhism, Jainism, 

the existence of the 


and the Saikhya system fail to t 
living eternal only God, bv! s 


: + wing U^ 
a very bumble placē, «a systems gus 
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* 87. Philoscphic leaders in those days received numerous 
honorific tides from their followers, duddha (enlighjened), 
jina (conqueror), ērtkakara (ford-maker, i.e. religious 
leader), &c. Gautama finally became known as the Buddha, 
Mahavira as the Jina (whence the word Jain). 

38. Both of these leaders also formed an outer circle of 

lay followers, who were not required to practise the 
ascelicism of the monks, but obeyed easy regulations. 
. 89. Literature, &c. The Brahmans, perceiving the power 
of the philosophy of the Atman, were not slow to adopt it 
and to introduce it into their schools. There it was taught 
as a special discipline preparatory to the life of the 
*parivrājaka, while ordinary Brahman pupils took it as an 
extra subject at the close of the regular priestly course. 
As this knowledge was regarded as the final aim of all 
Veda study, it was called Vedanta, i.e. Veda-end. 

Gradually the allegorical teaching given as a preparation 
for the hermit life, and the philosophic instruction intended 
for the wandering life, took definite shape and were handed 
down orally from teacher to pupil in fixed language, each 
school having its own sacred deposit. The former was 

. called ērayyaka, or ‘forest teaching’, as we have seen ; the” 
latter “panishad, probably in the sense of * secret doctrine’. 
Thus were formed the wonderful treatises which we now 

(know as the Aranyakas and the Upanishads. It is to be 

/ noted that the two types of teaching frequently overlap in 
one document. To this early period belong only the first 
great group of prose treatises, written in the style of the 
Brühmanas, viz. the four Aranyakas and the Brikadāray- 
Yaka, Chhāndogya, Tuittirtya, Aitareya, Kaushitakt, and 
Kena Upanishads.. These have been used devotionally all 
through the centuries by a small but select company of 

. intellectual and spiritual men. F 


40. During this period a theory oat. the Paap peseRy ARADHYA 
NANA SIMHASAN JNANAMANDIR 
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with their appendices, the Aranyakas and the Upanishaż | 
are Revelation, šrudi, in precisely the same sense st) 
Vedas themselves, took shape and found acceptin) 
Indeed it became customary to use the word Veda to con; 
all this prose literature as well as the hymns; so that ci 
has constantly to ask whether the word is used in the wi! 
or the narrow sense. The theory was that no hymn: 
Brāhmaņa had a human author, but that they were eter) 
and that they had been ‘seen’ by the 7/s/is, i.e. “seer 
Through this idea the limits of the canon were fixed. 4 
that is frw/i is included ; all that is not szu£ is exclude | 
The Veda was held to be so sacred that to reveal, 
portion of it to any one other than a member of the the 
highest castes was regarded as a heinous sin (see p. & 
There is a vast amount of sacred literature besides this, E 
it is only smyi#i, ‘recollection, that is Tradition. It has 
a limited authority. | 
4I. Towards the end of this period the Kāvāyaņa in^! 
earliest form, which consisted of only five books (ii-vi) 4 
composed by Valmiki, in the Kingdom of Kosala. In t 
: work Rama is a purely human hero. i 


LAS TRETEN 


1 


MAN ;— 


“He who knows Brahman as Reali Eternal, he "v 
ity, Knowledge, Eterna), A 
all desires.’ Zaittiriya Upanishad, ae Ier og oe i 


NoTE.—The text below expreses TIIE JOY OF E 


1 


Web wr sp wr da 
Mega watt grama 
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ILLUSTRATIVE READINGS 


7. The Vānaprastha and the Āšrama 


When Rāma, valiant hero, stood 
In the vast shade of Dandak wood, 
His eyes on every side he bent 
And saw a hermit settlement, 
Where coats of bark were hung around, 
And holy grass bestrewed the ground. 
Bright with Brahmanic lustre glowed 
That circle where the saints abode: 
Like the hot sun in heaven it shone, 
Too dazzling to be looked upon. 
Wild creatures found a refuge where 
The court, well-swept, was bright and fair, 
And countless birds and roedeer made 
Their dwelling in the friendly shade. 
Beneath the boughs of well-loved trees 
Oft danced the gay Apsarases. 
Around was many an ample shed 
Wherein the holy fire was fed; 
With sacred grass and skins of deer, 
Ladles and sacrificial gear, 
And roots and fruit, and wood to burn, 
And many a brimming water-urn. 
There, clad in coats of bark and hide— 
Their food by roots and fruit supplied— 
Dwelt many an old and reverend sire 
Bright as the sun or Lord of Fire, 
All with each worldly sense subdued, 
A pure and saintly multitude. 


53 


Valmiki, Ramayana, Book III, Canto i; Griffith, p. 228. 
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8. The Horse of the Ašvamedha 


A Meditation for the Vānafrastha 


7 


Verily the dawn is the head of the horse which is fti 
sacrifice, the sun its eye, the wind its breath, the mouth 
Vaisvanara fire, the year the body of the sacrificial hos | 
„Heaven is the back, the sky the belly, the earth the chi} 
the quarters the two sides, the intermediate quarters t1 
ribs, the members the seasons, the joints the months =) 
half months, the feet days and nights, the bones the an) 
the flesh the clouds. The half:digested food is the sr) 
the rivers the bowels, the liver and the lungs the mountat | 
the hairs the herbs and trees. As the sun rises, it is È 
forepart, as it sets, the hindpart of the horse. When èl 

horse shakes itself, then it lightens; when it kicks!) . 
thunders; when it makes water, it rains; voice is its voit] 


Verily Day arose after the horse as the golden veš 
called Mahimān, which at the sacrifice is placed before Ü 
horse. Its pláce is in the Eastern sea. The Night a 
after the horse as the silver vessel, called Mahimān, wii 
eae ue is placed behind the horse. Its place is! 

vestern sea, i f te 
each side of the ue these two vessels arose to P! 1 


A ; E 
CERE racer he carried the Devas, as a stallion Ë 


sears ee as a runner the Asuras, as a horse mēn. 
1S Kin, the sea is its birthplace. 


Brihadāraņyaka Upanishad, i, 1 ; S. B. E. xv. 3% 


L] 
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g. The Identity of the Human and the Divine Self 


‘Place this salt in water, and then wait on me in the 
morning.” 


The son did as he was commanded. 


The father said to:him: ‘Bring me the salt, which you 
placed in the water last night.’ 


"The'son, having looked for it, found it not, for, of course, 
it was melted. 


The father said: ‘Taste it from the surface of the water. 
How is it?’ 


The son replied: ‘It is salt.’ 

‘Taste it from the middle. How is it?’ 
The son replied: ‘It is salt.’ 

‘Taste it from the bottom. How is it?’ 
The son replied: ‘It is salt.’ 

The father said: * Throw it away and then wait on me.’ 
He did so; but salt exists for ever. 3 


Then the father said : ‘Here also, in this body, forsooth, 
you do not perceive the "True, my son ; but there indeed it 
is. That which is the subtle essence, in it all that exists has 
its self. That is the True, That is the Self, and thou, 
O Svetaketu, art That.’ 


Chhandogya Upanishad, vi. 13; S. B. E. i, 104-5. 
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g. The Relative Age of the 


Events outside 


India 


Zoroaster, 
66c-583 B.C. 
The Avesta 


Jeremiah, 
627-590 B.C. 


Pythagoras 
died about 
510 B.C. 


Athens a re- 
public, 510 B.C, 

ome a re- 
Public, 509 p. c, 


Confucius the 
inese sar 
551-479 B. C, 
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TABLES 


PERIOD ENDS ADOUT 480 r.c. 


All North India | Transmigration 


under Aryan 
influence 


Rise of great 
cities 


Coinage ap- 
pears 


Gradual Con- 
quest of the 
South 


500 Darius 
Conquers the 
Punjab 


History | Religion E Literature | 


„and Karma 
accepted 


Taxila a seat 
of learning 


Idols in Hin- 
duism 


Rise of Jainism 
Rise of Bud- 
dhism 


Death of 
Mahavira 


Death of 
Gautama about 
480 n. c. 


HISTORY 


Early Upanishads | 


The 
. D? diesem 


. Chhāndogyā 
. Zaittirījā 
. Aitarye 


. Kaushital 


. Kena 


| 
| 
| 
! 
| 


1 
t 


early pe 
Upaaishass 


RST Rats mua qr ES a a ama as SS na ie PR j———ÁÁ 


Rämä 
TH TV! 


eee 


| White Yajus 
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10. Sruti, the Hindu Canon 


NorE.—For the A/ahanarayana and the other Upanishads which are 
not mentioned in section 39, see section 57 and p. 73. Many later 
Upanishads, not included in this table, are recognized as frui also; 
but they have no definite place in any Vedic school, but are loosely 
attached to the Atharvaveda. 


— -= ———— —————M— ——— mam = 


5 Āraņyaka Upanishad 
Veda PUDE For the For the 
Hermit Wanderer 
Rik I. dilareya I. Aitareya 1. Aitareya - 
2. Kaushitaki | 2. Kaushitaki | 2. Kaushitaki 
Sama I. Laitcha- 
viria 
2. (Chhando- 2. Chhandogya 
gya] 


3. Talavakāra 3. Aena 


Black Yajus 1. Zasttirīja |1. Taittirīva I. Zailtiriya 


Makānārāyaņa 
2. 2. Kathaka 
S 3. 3. Maitrayamya 
vetāšvatara 


I. Brihadaranyaka 


. Satapath 
I apaia Tea 


I. Brihat 


D 


Atharvan Mundaka 
Prašna 
Mandikya 
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SANGHAM ŠARAŅAM GACCHĀMI 


CHAPTER VI 


SCHOLASTIC PERIOD 


SŪTRAS AND SUTTAS 


——————————M BS omm e e 


480 B.C. to 184 B.C. 


42. History. The greatest fact to be realized with reg 
to the history of this period is the gradual Aryanizing¢ 
South India. We have no detailed account of how it © 
carried out. Doubtless the chief work was done by Brahm 
priests, who went all over the south country as missional 


€. Apart from this, N i 
The li practically as it was before until gui 
iterature speaks of the existence of sixteen leat 
Powers in North India in these centuries. The bri 
invasion of the Punjab by Alexander the Great in 3:69 


NOTE.— Th 
ENTRANCE ru at the top of the page is the FORMULĀ 


Rī in the Doctrines fan’ take refuge in the Buddha; 
all, 


6; I take refuge in the Order.” . The lango | 
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did not disturb appreciably the other parts of India; and 
-very soon after his death in 323 B. C. a revolt destroyed the 
Greck power in the Punjab. 

44. But the young adventurer who overthrew the Greeks 
in the Punjab soon brought the whole of the northern half 
of India under his rule, and thus founded the first empire 
ever known in India.(321 p.c.) His name was Chandra- 
gupta, and Zāfaliputra, i.e. Patna, the capital of Magadha, 
was his capital. His grandson, Ašoka (272—231 B.C.), ruled a 
large part of South India also. Under this man, a ruler of 
the highest capacity and character, civilization made great j 
strides. Stone architecture and sculpture made their 
appearance in India during his reign, and from his time 
onwards inscriptions are common. His descendants, how- 
ever, proved unfit for impe- 
rial power; and the empire 
gradually weakened and 
finally broke up in 184 B.C. 
After Alexander the coinage 
of India became artistic under 
the influence of the mints of 
Greece, Bactria, and Persia. 

45. Religion. During this 
period Hinduism with its 


NAV 


Veda and caste-system, its 
priests and regulated worship, 
completed the conquest of 
the peninsula. From this time 
onwards the Brāhmans are 
everywhere recognized as 


divine representatives of the gods. 
became supreme wherever they 
part of the population under 


4. HINDU IDOLATRY 
The earliest surviving represen- 
tations of Hindu idols occur in 
Buddhist sculpture. This is the 
goddess Sri from the BharhutStüpa, 
now in Calcutta Museum (Cun- 
ningham, xxvi). Scebelow, p. 62. 


But, although they 
went, and brought the better 
their care, there were large 


sections of the people everywhere whom they considered 
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| 
| 


low and degraded to receive their ministrations. T 
too low a 


dgscen 


try. In the south a very 
a ee held to be so unclean as to be beşe | 


of the population was 


2 jū 


EX NW 


Ci NY 
MISA 


5. A HINDU TEMPLE IN BUDDHIST 
SCULPTURE 

From the Safichi Stüpa of second 
T B.C, (Maisey, xiii), See 
fig. 6. The divinity is a five- 
headed snake, or Nāga, which is 
visible within the shrine, In front 
stands a fire-altar, while a Vāna- 
prastha and his leafy hut may be 
seen in the right foreground, 


number of the seco 
One of the chief 
time was the desire 
in well-arranged m 
This Scholastic t 
Buddhist literature 
in groups, numbered 
Truths; the Noble P 
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ndary castes were already in exis 
characteristics of the priesthood 3" 
to express everything with great e^ 
anuals, each devoted to a single E. i 
endency comes out very distinc 
also; everything is classified, ? 
and labelled. ` There are re 
ath is eight-fold ; there are tvelt?" 


dants of these groups are found to this day int) 


large proporit | 


the pale of Brahman seri’ 
and the millions of tk, 
descendants still rem 
outside (see Chapter XV 
This period is Ec 
in most of its religi 
features. Hindu pract:) 
became steadily more Te 
lar under the uncesst, 
pressure of priestly aut, 
rity. This is most n 
worthy in the realm L 
social life; at the beg 
of the period there was 
a considerable amount í 
caste — laxity through 
Northern India, but br 
close a great advance F, 
taken place. The wht 
system had hardened d 
was very much what d 
been for centuries. À A 


<= 
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in the theory of Dependent Origination, the Buddhist theory 
of how living beings come into existence. The same is true 
of Jainism. 


6. NonrH GATE OF THE SAÑCHI STŪFA. 

This noble monument stands at Sāūchī in the Bhopal State. The 
huge mound of the stūpa is visible behind the gate, but the ornament on 
the top is gone. Portions of the stone rail are visible on each side of 
the gale. There are three other galcs. (Photograph by Jolinston 
& Hoffmann.) 


Images and temples rose during this period to the place 
which they have ever since held in Hindu life, The tradi- 
tional appearance of the various gods, with their dress, 
weapons, and ornaments, became definitely fixed ; while the 
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plan of the temple court was modelled on the arrangeme: 
of the ground for the ancient sacrifices. 

46. When Gautama the Buddha die 
into seven portions, were laid in seven stüpas erected fe 


them; and the great teachers who followed him ver 


d, his relics, cine 


! 
1 


similarly honoured. Nor was that all. Buddhists son, 


began to believe that the truth had been taught by a lon 


7. BUDDHIST WORSHIP 
Bharhut St angels adoring a stüpa, This is a relief from the rail o 


Men and 


aut Stüpa of the second x 
Cunningham, Stipa of Bharh DM B.C, now in Calcutta 


Succession of Buddhas bef E - 
age another, efore Gautama, and that in ‘ 


, named Maitreya; would arise. (See P. % 
jas pings Stirred feelings of piety and e. if 
before the is Crowds of lay believers bowed dot 
relics and x stūpas in reverent meditation, adoring | 
stūpas in a ting sacred formulas, and walked round “ 
and to th emn religious March. To these obser". 

© stated gatherings in the chaityas, or assem 
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halls, we must attribute the beginnings of Buddhist 
worship. 

47. In the ninth year of his reign Ašoka became a Bud- 
dhist layman. Later he actually became a monk. He 
spent a great deal of energy in trying to lead his subjects 
to the adoption of the moral teaching of Buddhism. For 
this purpose, he had long edicts cut on rocks in various 


8. BUDDHIST WORSHIP ‘ 
A chaitya or Buddhist hall and Buddhists adoring a dharmachakra, 
. or wheel of the doctrine, a symbol of Buddha's teaching. A relicf from 
the Bharhut Stipa. Cunningham, xxxi. 


parts of his empire, calling on the people to cultivate filial . 


piety, righteousness, reverence for all religions, and kind- 
ness to animals. He erected hospitals for man and beast, 
and in every way sought the welfare of his subjects. 
Innumerable religious edifices were erected „to his order, 
chiefly stüpas, chaityas, monasteries, and rock-cut celis 
for monks. But the most significant act of his reign 
was the sending out of missionaries to spread Buddhism 
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throughout India a 


a 


nd the neighbouring lands. Asa res: 
Ceylon became a Buddhist country, and the religion al 
made great progress beyond the river Indus and upon ù 
Himalayas. It was Asoka that made Buddhism a Wot 
conquering power. 

48. The first beginnings of worship among the Ji, 
appeared in much the same way as they did in Buddhis 
but this community was not so successful at this time: 
securing royal and wealthy patrons as the Buddhists we: 

- "Their earliest monuments are two to three centuries later. 

Then the Jain community broke in two in A.D. 8% i 
was a question of clothes that led to the separation. Ti 
monks of one section wore no clothing and were, there: 
called Digaméara, ‘clothed-in-atmosphere,’ while the moš 
of the other group wore white robes and were called Sti: 
bara, ‘clothed-in-white.’ j 

49. Literature. Quite early in this period, the eae 
form of the great epic, the A/ahabhara/a, appeared. ! 
probably arose in the country between the Ganges and E 
J umna. It was then a poem of very moderate length, C 
taining about 8,800 couplets, and was called the Bhir. 
Krishna is a purely human hero in it. 

Geb NE teaching of each philosophic leader was ha 
down orally in his monastic school. It is noteworthy; 
ie that Sanskrit was used in the Brāhmanic schools si 
: dr eM Buddhists used the vernaculars. sd 
ho ciem ELM and the compass and the num 
MEKĀ e t in the Brāhmanical schools E 
run Pres : ass of material to be learned by 3 

nd more unmanageable. It became impo": 
for the student to store in hi thing V 
he wanted to know Eemo. eve e o 
J » 50 long as it was presented ! 
in the extraordinari] li à n nas ^ 
new method was Pd prolix manner of the Brāhmat " 
erefore invented. All the knon 
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which the student had to acquire was expressed in strings 
of aphorisms of the briefest and most pregnant description. 
As time went on and the new method developed, it became 
a conventional system of technical terms like a modern 
telegraphic code. These tabloids of condensed knowledge 
were called sz/ras. Is not this the very climax of scholas- 
ticism? These books, if books they can be called when 
they were not written down, dealt with all the subjects of 
a priest's education. They were usually summed up under 
six heads, called the vedārigas, or members of the body of the 
Veda. Of the six, Kalpa, ceremonial, is the most important. 
Under Kalpa there are three groups of sū/ras, the Srauta 
Sūtras, which deal with the sacrifices, summarizing the 
teaching of the Brāhmaņas, the Griya Sūtras, which 
deal with domestic ceremonies, and the Dharma Sitras, 
which provide rules of conduct for the various classes of 
men and the various stages of life. The Brāhmanical 
schools were now more numerous than ever, many of the 
earlier schools having split into several branches ; and each 
had its own series of siras, dealing in turn with all the 
subjects comprehended under the six vedángas. Panini, 
the great grammarian, wrote in siiras, and his work 
comes under gyakaraya, one of the vedangas (see 
p. 76). He was connected with Taxila and flourished 
about 300 B.C. 

The language used in the Brahmanical schools was gradu- 
ally polished and brought under phonetic and grammatical 
rules, while, with the spread of the people all over North 
India, the ordinary language had necessarily developed into 
a number of provincial vernaculars. The literary tongue of 
the schools was called samskrita, i.e. polished, while the 
vernaculars were called prūšrifa, i.e. natural. Pānini's 
grammar finally fixed the form of Sanskrit. Already in his 
day it was very distinct from the popular dialects. These 

FP 639 à E 
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Jatter naturally continued to change, and they have ES 
duced the great modern Aryan languages of India, Hirž) 
Punjabi, Gujarātī, Marathi, Bengali, Oriya, Assame| 
and the rest. i 

51. Tn certain of the schools at this time some of the bs) 
parts of the old Upanishads were versified and str; 
together, so as to make new Upanishads. (See p. 73.) Tt 
brief, pointed, aphoristic character of these poems she 
plainly that they were put together with a view to the 
being easily committed to memory. 

52. As we have seen, the Jains and the Buddhists uc 
not Sanskrit, but the vernaculars in teaching their hears]. 
Their sermons were called su//as, which is the vernaci: 
form of the Sanskrit siz/zas. These were handed downt 
word of mouth from teacher to pupil; but during Ù 
earliest generations they were considerably changed © 
expanded. i 

By the year 200 mc. the Buddhist Zripitaka, that j 
the triple basket, or canon in three parts, was practic 
complete. Many of these s/as are beautiful as literati 
and are filled with a love of righteousness and a mount; 
passion for spiritual things which give them great disti 
i When Buddhism -was destroyed in India, this li i 
Anau also, but it has been most faithfully presi 
This S ad e language of the Zripijaka- is called PN 
c rane of any old Indian vernacly 
a tick Shalese word for ‘text’, which has come: 

Bnate the language of the text, in contrast 


TEE 
he Singhalese of the commentary. Scholars have n0t 


able to decide as yet wh: ; E 
through being u Yet which of the old Indian vernāct 


2 sed by the monks who won Ceylon t° 
y 
faith, has been Preserved for us in the Pāli text. i 


Jain teaching was simi 
as similar] ch 
permanent form later still pened domi Puce 


CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


SŪTRAS AND SUTTAS 67 


Many other schools had their traditional swZ/as, but they 
were necessarily lost when the school died out. 


Notr.—The text below is a mnemonic verse giving the names of 
THE SIX VEDANGAS: — $iksňā, pronunciation; 4a/pa, ceremonial; 
wydharana, grammar ; nirukla, etymology; chhandas, metre; jyolisha, 
astronomy. , 
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ILLUSTRATIVE READINGS 
10. Sitras 


NoTE.—A literal translation of each sūtra is given in italics, z | 
then the meaning follows in roman. For a more condensed exam; | 


see p. 94» 
1. Now, therefore, the right. 
Now, therefore, the right of performing sacrificial ac 
will be laid down here. 
2. Acts fruit-attended. 
Sacrificial acts are attended by fruits, such as heaves! 
wealth, &c. : 
3. Of all without distinction. 
One would expect that there must be a right of all live 


beings without distinction to perform sacrificial ac 
as all desire fruits, 


4. But of human beings from the power of undertaking. 
But the right belongs to human beings only, beat 


they only haye the power of undertaking sacri 
acts. 


5. Cripple, ignorant, eunuch, Sidra except. 


Cripples, those ignorant of the Veda, eunuchs, Sid; 
are to be excepted, 


6. Of Brakmans, Rajany 


: 'as, Vaityas, from šruti. 

The right belongs to Brühmans, Kshatriyas and Vail? 
but not to Südras, according to Vedic precept. 

A woman also without distinction. 

A woman also h 
between her 


7. 
as the right, as there is no distinc 2 
and her husband. 

Kūtyāyana, Šrauta Sūtra 


„o 
iTi 
+] 
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Ez. A Buddhist Sutta 


Thus have I heard. Tt 

On a certain occasion The Blessed One was dwelling at 
Sāvatthi in Jetavana monastery in Anàthapindika's Park. 
And there The Blessed One addressed the monks. 

‘Monks,’ said he. 

‘Lord,’ said the monks to The Blessed One in reply. 

And The Blessed One spoke as follows : 

‘I will teach you, O monks, the burden, the bearer of the 
burden, the taking up of the burden, and the laying down 
of the burden. 

* And what, O monks, is the burden ? 

*Reply should be made that it is the five attachment- 
groups. And what are the five? They are: the form- 
attachment-group, the sensation-attachment group, the per- 
ception-attachment-group, the predisposition-attachment- 
group, the consciousness - attachment - group. These, O 
monks, are called the burden. 

* And who, O monks, is the bearer of the burden ? 

*Reply should be made that it is the individual; the 
venerable So-and-so of such-and-such a family. He, O 
monks, is called the bearer of the burden. 

* And what, O monks, is the taking up of the burden? 

‘It is desire leading to rebirth, joining itself to pleasure 

` and passion, and finding delight in every existence—desire, 
namely, for sensual pleasure, desire for permanent existence, 
desire for transitory existence. This, O monks, is called 
the taking up of the burden. : 

* And what, O monks, is the laying down of the burden? 

*It is the complete absence of passion, the cessation, 
giving up, relinquishment, forsaking, and non-adoption of 
desire, "This, O monks, is called the laying down of the 

burden? 

Sanyulla-Nikaya, xxi. 22; 15 Warren's Buddhism in Translations, 
P- 159. 
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12. A Passage from a Verse Upanishad 


As the one fire that passed into the world 

Has there transformed itself to many forms, 

So the one Self within all creatures 

Transforms itself to many forms, while outside all. 


As the one air that passed into the world 

Has there transformed itself to many forms, 

So the one Self within all creatures 

Transforms itself to many forms, while outside all, 


Just as the sun, the whole world’s eye, 

By visible external foulness ne’er is tainted, 
So the one Self within all creatures 

By the world’s sorrow ne'er is tainted, being outside it 


et ee AD IES U S I STE 


The one Controller, the Self within all creatures, 
Who makes the one form manifold— 

Those wise men who behold Him in the self, 
They and no others have eternal joy. 


He who, Eternal, Conscious, One, fulfils 
The longings of the Transient, Conscious, Many— 
Those wise men who behold Him in the self, 
They and no others have eternal peace. | 
The truth, that this is That, they feel to be 
Bliss indescribable, supreme. 
How can I come to know it? 
Shines it effulgent, or reflecting light? 
Pe ore not the sun, nor moon and stars; 
ais E ate shine not; how much less this fire! 
pee pi ining makes the All resplendent! 

15 glory that this whole world gleams! - 


Kāļhaka Upanishad, Y-9"* 
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13. Buddhist Teaching in Verse 


Do not follow the evil law! Do not live on in thought- 
lessness! Do not follow false doctrine! Be not a friend 
of the world. 


Rouse thyself! do not be idle! Follow the law of virtue! 
The virtuous rests in bliss in this world and in the next. 


Follow the law of virtue ; do not follow that of sin, The 
virtuous rests in bliss in this world and in the next. 


Look upon the world as you would on a bubble, look“ 


‘upon itas you would on a mirage ; the king of death does not 


see him who thus looks down upon the world. 


Come, look at this world, glittering like a royal chariot; 
the foolish are immersed in it, but the wise do not touch it. 

He who formerly was reckless and afterwards became 
sober, brightens up this world, like the moon when freed 
from clouds. 

He whose evil deeds are covered by good deeds, brightens 
up this world, like the moon when freed from clouds. 

This world is dark, few only can see here; 2. few only go 
to heaven, like birds escaped from the net.” 

The uncharitable do not go to the world of the gods ; fools 
only do not praise liberality ; a wise man rejoices in liberality, 
and through it becomes blessed in the other world. 

Better than sovereignty over the earth, better than going 
to heaven, better than lordship over all worlds, is the reward 
of Sotāpatti, the first step in holiness. 


Dhammapada, 107-174) 1 77-178; S.B.E. x. 4ī. 


» 


CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


72 OUTLINE OF THE HISTORY 


14. Sātyaki's Sons slain 


Morning with her fiery radiance oped the portals of the diy, 
Shone once more on Kuru warriors, Pāņdav chiefs in drez 
` array! 


Bhima and the gallant Arjun led once more the van d 
war, 

But the proud preceptor Drona faced them in his soundin; 
car! 


Still with gallant son of Arjun, Lakshman strove with bor 
and shield, 

Vainly strove; his faithful henchman bore him bleedin; 
from the field ! 


Lakshman, son of proud Duryodhan ! Abhimanyu, Arjun: 
son ! 

Doomed to die in youth and glory ’neath the same revolvits 
sun! 3 

Sad the day for Vrishņi warriors! Brave Sātyaki's soms d 
might, ) 

'Gainst the cruel Bhūri-śravas strove in unrelenting fight, 


S brave brothers, pride of Vrishni, fell upon that fis 
ay, 2 


Slain by mighty Bhūri-$ravas, and upon the red field lay E 


Aahālhārata, R. C. Dult's version, P: 109 


- 
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Scholastic Period. 480 to 184 B.C. 


Sūtras are the characteristic type of Hindu literature throughout this 


period. 
_ Dharma class, 


The Gautama Dharmasiitra, which is the carliest of the * 
probably dates from the end of the philosophic period, 


and one or two of the Srauta class may be as early. In any case, all 
three classes, Srauta, Grihya and Dharma, continued to be composed 
throughout the period. They are not set down in this table, because 
their chronological order is not yet accurately known. 


External 


Leonis History Keligion 
Continued 
conquest of | 
the South 
400 
Socrates 
drinks the 
hemlock, 
399 B. C. 
Plato, 
427-34 
AR 
384-322 
The AVESTA| Alexander 
burned by in the 
Alexander Punjab 
" -300 
Rise of 
Buddhist 
architecture 
Ašoka Buddhist 
missionāries 
sent out by 
Ašoka 
Fall of 
Asokan 
Empire 


RA 


Literature 
fa 
VERSE Earliest 
UPANISHADS form of 
the 
Mahāthā- 
rata 
Kūthaka 
Wa 
Švetātvatara | Gradual 
Formation 
; of the 
Buddhist 
Mundaka PRI 
leida Canon, 
the 
> Tripitaka 
Mahanara. : 
yaxa 


—— 
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12. Conspectus of the Ch: 


NoTE.—This table is meant to show at a glance the way in 
the Vedic literature grew up, and to which school cach great mes 
belongs. The numbers show the school connexion: -thus the g: 

. Taittirīya school of the Black Yajur Veda had a full series of man 
Brāhmaņa, Aranyaka, Upanishad, Srauta, Grihya, and Dharma si 
Brackets are used to keep together the branch schools belonging 
cach ancient charana. Where there is uncertainty as to the schod 


Sruti 
Veda Brāhmaņa Ārayyaka Upanishad 
1. Aitareya 1. Aitareya 1. Aitareya 
RIK | 2 J 
2. Kaushītaki 2. Kaushitaki | 2. Kaushītaši 


I. Zaichavimífa 


SĀMAN 42. [Ckkāudogya) 2. Cāhāndogyā 


3. Zalavakāra ~ | 3. Kena 
ii Re DSS ES —- t 
1. Taittirīya 1. Zaittirīga j Zaittiriya 
I. īnārājā 
BLACK EU 
YAJUS |2. 2. Kathaka 
3: 3. Adaitrāvaņij — 
Suctasvatars 
WHITE z) 
YAJUS | t. Satapatha 1. Brihat n. pritadir 
. tà A 
ATHARVAN Gopatha Mundaka 
Prasna 
Manditky4 
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Manuals of the Vedic Schools 


which a manual belongs, no number is prefixed to the name, as in the 
case of the Vasishtha Dkarmasūtra. One Dkarmasūtra has been put in 
brackets: the reason is that no manuscript of it has been found; it is 
known only by quotation ; but it is mentioned, because it is the source , 
whence the Afanava Dharmasastra (see section 62) sprang. All this litera- 

^ ture was taught only by Brāhmans and only to men of the three twice- 
born castes. Women and men of other castes were not allowed to hear it. 


SEER ee 


Smyril 
VIE aa a ms 
Šrauta Sūtra Grihya Sūtra Dharma Sütra 
1. dšvalājana 1. Afvalayana Vasishtha 
2. Sankhayana 2. | Sankhayana : 
Sambazya 
— 
Masaka Gobhila I. Gautama 
1. 
1.4 Drahyadyana BR. 
| Latyayana 
-= TO VE EE 
| Baudh Baudhā; 
| Jaudhayana Baudhayana audhayana, 
_ 4 Apastamba Spe fa ^ stamba 
zs | Hiranyakeśsin 1.) Hiranyakesiu iranyakesin 
` \Bharadvaja Bharadvaja - 
2. Kathaka = 
3. Manava 3. Mānava [3: Manava] 


I. Katyayana 1. Paraskara 
Be Shige sot EAs I [rite ict ie cR ee 


Vaitāna 
Kauģika Kaušika 


Is Mos 
SUSYEPIA XIS ILL 
eee oe 
Áurouoijsv AZojowkyo — rwwurvss orou X soneuoud ]viuouro199 
»ysuotf* DAN cüm4pypé svpuvyy) PISYIS voy 
n T————— 
: (27$ WII) "9 "t 
| (gius woy "3'1 *omyo1oy] 2742145) i 2272245) 
VAIHNYSILVHq VuLNAS-VNĀāVH( V4LAS-VĀHIŪT) VALAS-VLAVUS 


GVIISINVYd[) j VÅVKHYNg 


(oSpopwoux) vuv (sx10A DHADY 
ne 


VO3A 
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14. The Buddhist Tripitaka 


7. Zhe Vinaya Piļaka: the Discipline Basket, the rules 
of the monastic life." s 
(a) Sutta Vibhaiga. 
(b) Ažaudkakas. 
(1) Mahāvagga. 
(2) Chullavagga. 
(c) Parivāra. 


2. The Sutta Pitaka: the Sermon Basket, the teaching 
of the Buddha. 3 
(a) Digha Nikaya. 
(b) Mahima Nikaya. 
(c) Samyutta Nikāya. 
(d) Aūguttara Nikāya. 
(e) Khuddaka Nikaya. 


3. The Abhidhamma Piļaka: the Exposition Basket, an 
enlarged and detailed treatment of Buddhist doctrine. 

(a) Dhamma Sangaut. 

(b) Vibhaiga. 

(c) Katha Vatthu. 

(d) Puggala Pailiatti. 

(e) Dhatu Katha. 

(f) Yamakas. 

(g) Patthana. 


1 This part of the Buddhist canon was kept secret by the monks, and 
was not revedled even to the Buddhist laity. Most of the monastic 
orders seem to have refused to divulge their disciplinary rules. 
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15. The Four Aéramas or Stages of Brahmani 
Life 


During the scholastic period, it was recognized that t 
ideal life for a Brahman was to spend twelve years 3 
student, then to marry and beget children, and then to re? 
to the forest as a hermit, taking his wife with him, ifhe 
to do so, 


At a still later date a fourth stage was added: the Brihr: 
was recommended, after he had lived as a hermit, to € 
his days as a houseless parivrajaka, thinking only of Gol 


I. Brahmachari : student. 
2. Grihastha: householder, the ordinary Brahman pré 
3. Vanaprastha: forest-dweller, hermit. 


4. Parivrājaka : wanderer, houseless monk. 
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CHAPTER VII 


INCARNATION PERIOD 
PoLITICAL TROUBLES: THE DHARMASASTRAS 


From the Fall of the Ašokan Empire to the Rise 
| of the Guptas, 184 B.C. to A.D. 320 


53. History. The largest fact in the history of these 
centuries is the irruption of hordes of invaders from Central 
Asia across the Indus both in the north and in the south. 
Necessarily these invasions created great disturbances, and 
produced considerable mixture in the population of the 
frontier provinces. ‘The break-up of the Ašokan Empire also 
led to many revolutions and upheavals. There was thus 
much violence and frequent political change throughout 
these centuries in Northern and Central India. We need 

not here catalogue the many yarious dynasties which 
»^lollowed each other east, west, north, and south. We need 
only notice the rise of the one great empire which appeared 
during our period. "This was the kingdom of the Kushans, 
a people from Central Asia, their greatest ruler being Kan- 
ishka. Peshawar was their capital; and that city, during the 
first and second centuries of our era, was the centre of a 


_ NoTE.— The text at the top of the page is A COUPLET ON INCARNA- 
TION put into the mouth of Krishna: * To save the righteous, to destroy 
evil-doers, to establish the Law, I come into birth age after age. 
Bhagavadgīta, iv. 8. 


CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


So OUTLINE OF THE HISTORY 


flourishing civilization in which Indian ideas mingled fre: 
with the influence of Persia and of the Roman Emp: 
These kings would appear to have favoured Hinduism & 
Zoroastrianism quite as much as Buddhism; yet the hr. 
religion clearly dominated the country round Peshāvz 
Architecture flourished, s: 
a famous school of sculpteļ. 
arose under Greek influen: 
The art of the kingdom: 
known as Gandhāran art (g 
Figs. 9, 11, 14, 16 and pp.t} 
and 202). Buddhism in 
a new base for its operati 
in Peshawar; and Sans 
first came to the front: 
the common language: 
India in the Kushān Emp 
54. Religion. Under A? 
and his obscure succes 
9. RELIC-CASKET Buddhism was gei: 
Recently discovered in the ruins VOUEL Vast sums 0! I^^ 


of Kanishka's stūpa at Peshāwar, were spent on But 
The casket is of dark metal and is buildings ; and it 
seven inches high. Contained a 555 


rock orystal pim containing Clear from Ašoka's edic ^, . 
nes, said to be Buddha's. O : > r 
top of casket Buddha aud two other — 1005 laws and reg! 


ae Note dia haloes. Beneath Were enforced hi 
tal shaped dua dip Please Buddhis Or 

would necessarily g'* l 
please Brāhmans. With the fall of the great empīīē 
the rise of the Suhgas to power in Magadha, the " 
were turned ; for the new dynasty favoured the p d 
as much as the old favoured Buddhism. Patafijall y 
of the Commentary on Pāņini's Sütras and founder ^ 
Yoga philosophy, was the priest of Pushyamitrā, the 4 
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Éuiiga king, and refers to his celebration of the Ašvamedha, 
or horse-sacrifice, which is a public claim to imperial power. 
The influence and favour of the court led to great literary 
activity on the part of the priests. 

55. The main feature of the religious history of the period 
as a whole is this, that Hin- 
duism and Buddhism now 
stand opposed to each other 
as rivals, and influence each 
other very greatly in many: 
ways. 

56. One very noteworthy 
change occurred in Hinduism ği 
at this time and, as. we shall. 499 
see, a similar change passed ' 
over Buddhism. While at the 
beginning of the fifth century 
B.C. Rima and Krishna were 
but human heroes, they were 
already worshipped in the time 
of Megasthenes, the Seleucid 
ambassador at the court of 
Chandragupta; and by the 


i 10. THE BOAR INCARNATION 
opening of the second century OF VISHNU 


"~ E.C. they were acknowledged This relief is at Mahāvellipore. 


1 : A ts Vishņu in his boar 
to be incarnations of Vishnu. Iir SP IR Wife Lakshmi. 


In the first and last books Beneath is a five-hooded Niga, 
of the Rémayaya, which gies. ome T 
Were written in the second 

century p.c, Rama is represented as an incarnation of half 
the essence of Vishnu, and in the additions made to the 
Mahābhārata about the same time Krishna is regarded as 


a minor divinity and in some sense as an incarnation of 


| Vishnu. (See section 63.) 


TP 039 F 


CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


82 OUTLINE OF THE HISTORY 


During the next three centuries this rich warm worshipt 
incarnate divinities became entwined with the philosophy, 
the Atman, and first Krishna and then Rama rose to thel 
position of incarnations of the Supreme. Krishna occurs: 
this guise in the latest parts of the /ahabharata, dati; 
perhaps from the second century A.D., and also int 
Bhagavadgita. (Sce sections 63 and 64.) 

Certain of the old myths of the Vedas and Brahmans} — 
were transformed into incarnations of Vishnu, and othe 
were created. The series of semi-animal and other incar: 
tions (ava/aras is the Hindu word) which are supposed tt 
have preceded Rama and Krishna was thus formed. Thi 


II. HINDU IDOLATRY 3 
A coin of Kadphises II, the Kushān king who preceded Kai 

€ reverse gives us Šiva with his bull and his trident. Time 
century A.D. (V. Smith, Lardy History of India.) 


long line of Vishnuite incarnations is parallel to the long 
of mythical Buddhas which grew up in the Buddhist Chu 
and the similar list of mythical Tirthakaras which took iy 
In Jainism at this time. (See p. 97.) These new for i 

faith, so well calculated to stir emotion and to P"? 
enthusiastic Worship, naturally led to a great go" 
Vishnuism. The leading school of Vishņuites Wet yi 
Bhāgavatas, i.e. Worshippers of the Bhagavan, the A 4 
Lord. Unlike the teachers of the Vedanta, who 
only the three highest castes could reach Release b 
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they alone were allowed to read the Upanishads, the Bhāg- 
avatas offered salvation to all. 

But the cult of Šiva did not lag behind. The sacred bull 
became his companion; the trident was connected with him;, 
the phallic symbol, the Zia, was adopted for his worship ; 
and he was represented as the typical ascetic, Vishnu in 


SHEE. 


12. BUDDHIST CHAITYA 
Excavated in the solid rock at Karle, near Poona. Tn these assembly- 


_ halls a small stüpa, introduced to inspire meditation, led to real worship. 


ZA 


The resemblance to a Christian church is very striking. He ee Bets 


ere are aisles behind the fine Persian pillars. Date; first century B.C. 
(Photograph by Clifion & Co., Bombay.) 
his incarnations, and Siva with these fresh attractions, now 
stand side by side with Brahma. (See p. 99.) ‘The words 
aivas and Vaishņavas are used for the followers of these 
gods. S « E 
57. It was during this period that the six systems of philo- 
Sophy which are recognized as orthodox by Hindus were 
F2 


` 
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worked out in detail. Each took shape in its own scho 
gradually developed and expounded by a Succession c 
teachers, They expressed the system in sütras int 
briefest possible way, and explained the sütras by means, 
" a commentary. Many of these ancient sūtra manuals lu; 
perished, but several survive, of which the greatest is t 
manual of the Vedanta school, the Vedāta-sūdras of Bits 
riyana. ‘Table 17 givestt 
main facts about thë: 
systems. 
58. Buddhism, wb 
originally was an agms 
philosophy attemptingtoc 
the work of a religion, e 
developed the beginning 
of a worship, as we b 
already seen. During tē 
first half of this per 
another step was. 
Images of Buddha, his 
disciples, the previous 
dhas and Maitreya 7 
= coming Buddha, were * 
13. IMAGE OF BUDDITA upat the stūpas, in pē 
basi (otrai (Fro e Anurā- and chaityas. Though 
card.) A a post- original purpose Was 
) to stimulate meditatio", 
though the monks usually kept themselves to that, 
necessary result was that the common people worship. 
RARE Offerings of flowers and fruit were presented to 
Incense and tapers were burned before them ; and pe 
* m: um with humble adoration and fervent Y | 
y Buddhism went; and we have this fo ^g 


preserved for Us practically unaltered in Burma and 


‘ 


di 
1 
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59. But the kingdom of the Kushāns was the scene of a 
still more significant change. Buddhism up to this time 
had contained many philosophic schools, but there had been 
no schism. In the great intellectual activity of the Kushān 
Empire, however, there came a M 
development of worship and mno» 
theology which split the Buddhist 
world in two. The new system, 
which finally received the name 
Mahāyāna (gréat path) in contrast 
‘with the old, which was called 
Hinayána (humble path), soon 
became very popular. In it we 
meet the new doctrine, borrowed 
from Hinduism, that behind all 
things there is the universal soul 
of which the Buddhas are but 
manifestations. Under the old 
system the great ideal for the 
monk was to become an a7/a/, 
that is a. perfect man, destined at 
death to pass into xirvāņa; but 
the ideal of the Mahāyāna was the 
Bodhisattva, & being who might 
‘become a Buddha and enter 
nirvana but denies himself that 
cou that he may remain in the =e 
eavenl i i and 14. BODHISATTVA FRO 
Goran divini 3 MES hel Marc 

ivinity ready to help y iu Zudiars Art, fig. 63. 
those that appeal to him. But the 
Chief difference lies in this, that the Hīnayāna saved the 
few, while the Mahāyāna offered Release to the many. 
_ The leaders of the Mahayana frankly treated the Buddhas 
_ and the Bodhisattvas as gods, and set up & most elaborate | 
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system of worship. In front of the images in the chaita 
altar was erected on which offerings were made. Tj 
chaitya thus became a temple and the’ monk a pris 
Prayers were composed, and a special liturgy for each gre 
* divinity. Each accessory that was likely to make thew: 
ship attractive and ples 
ing to the people m. 
added—richly decorate 
altars, paintings, gorge: 
robes, music, procession 
banners, incense, iy 
Thus Buddhism, ong 
ally an agnostic phil 
sophy, became one oft: 
polytheisms and idolatne 
of the world. Thels 
of the Buddhas is gié 
On p. 97. 
Buddha himsell © 
transformed into * 
Saviour god, incarnate E 
the good of men, 57 
may see from the i | 
15. MAHAYANA WORSHIP ister as, me o) 
Ru stūpa with image of Buddha ^ %darīka, an | 
(Photos, t Kenherl near Bombay. works of the first 
F unk kindly favoured by Mr. + turies af 
rank Anderson, Bombay.) second centuri¢> E 
Thus the same spit 


Worked in Hinduism worked in Buddhism. The G^ 


the Saddharma P uudarika are parallel compositions: 


d n most interesting of all the new divinities ; 
A Wb Who is described in the Amitays d 
OU rers moet C other books written in North India e 

. VIT Period. This Buddha is said to live now in # 8° 
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; paradise in the West; but, when he was still a Bodhisattva, 
he vowed that he would never accept w/rzàya until some 
means were provided whereby all mankind would be able to 
receive salvation through faith in him. The worship of this 
imaginary god cannot now be traced in the history of ancient 
India, except in sculpture ; s 
but it was carried into 
China, where he is still 
worshipped, and into 
Japan, where the two most 
vigorous sects of our time 
are worshippers of Amida, 
the Japanese corruption of 
Amitābha., 

61. Literature, Se 
During the first half of 
this period the scholars of 
India began to use the art 
of writing for their books. 
The Buddhist Tripitaka 
eel i a aaa 

ott, A piece of devotional sculpture 
we may be certain that from the Kushan Empires Tu inf 
about the same time, Or Salie De daha is in the centre, 
earlier, a similar process Avalokitešvara m. the left, ti 
was carried out in India, SALA Virchacological Sur- 
among Hindus as well as vey, 1906-7; P- 114-) 
Buddhists. 

62. We foünd in each Brāhmanical school the subject of 
dharma, or the right behaviour of the Hindu in every station 
of life, dealt with in a Dharmasūtra. In this new peri 
these rules of conduct were gradually rewritten In à popular 
versified form to be used by the Hindu householder outside 


the schools. The poems thus produced are known as the 
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Dharmašāstras. The greatest of all these law-books jg ¢ 
Mānava Dharmasastra, or law-book of Manu, which; 
believed to have been founded on the A/anava Dhar: 
sūtra. Its growth seems to cover several centuries, Ith: 
reached its present shape by A. D. 200. One of them; 
mentous changes in Hindu life which this fresh code enali: 


ma A ^" FÉ. g 


ei 17. MAHAYANA WORSHIP, 
itkā a bronze image of Vairochana, a Buddha of light, t 
stara, in Japan. It is 53% feet in height. These gig?” 
images were common in India, (From a postcard.) 


Us to realize is this, that all widows, even virgin am 
widows, were by this time forbidden to remariy- bodē 

63. It seems most likely that the first and the last D 
of the Ramayana were added about the beginning jl 
period. Here, Rima is represented as an incarnation 0 4 
the essence of Vishnu and the Ramayana thereby 99 gl 
a Vishnuite work, About the same time large addition | 
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made to the A/ahabharata, which made it an epic of 24,000 
okas. In the new matter Krishna is a demi-god. The re- 
creation and re-publication of these great works, which 
glorify Hindu kings and Hindu life and worship, was almost 
certainly carried out under the patronage of the Suügas. 

About four centuries later (c. A. D. 200) vast quantities of 
new matter were introduced into the Mahābhārata, trans- 
forming the epic into a didactic library. Among the addi- 
tions was the Bhagavadgita. Here and elsewhere in the 
new matter Krishna is represented as the Atman incarnate. 

The two epics are the earliest popular literature of India. 
They sprang from the heart of the people ; and though the 
Ramayana was edited for a sectarian purpose, and the 
Mahabharata has been perverted by the Brahmans into an 
immeasurable mass of priestly laws and traditions, they are 
still greatly beloved by the people; and, unlike the Vedic 
literature, they may be read by women, and by men of any 
caste. : 

64. The Bhagavadgita or ‘Song of the Adorable which 
is largely a product of Bhagavata theology, is one of the most 
noteworthy pieces of literature produced in India. Itis the 
noblest and purest expressions of modern Hinduism. The 
author wished to produce a poém to express his own bound- 
less reverence for Krishna, to gather the best thoughts of the 

panishads and unite them with the most helpful parts of 
the philosophies, and at the same time to bind people to the 
ordinary life and worship of Hindu society. His book was not 
| intended to be a class-book to be used in a Vedic school or 
by a few hermits in a forest, but a manual which the farmer, 
| the soldier, the shopkeeper, and the Brahman might read 
| day by day, while pursuing their ordinary avocations. He 
did not wish to turn men into sannyāsīs, but wished to 
Present a religious system which people might accept and 
‘Use, while they continued their ordinary daily work and 
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lived within the caste system. ‘Ihe two most signi 
points in his teaching are the supremacy of Krishna ang 
theory of Karma-yoga. The significance of Krishna ki 
this, that he is conceived as the absolute Brahman, thec 
* of all the meditation of the sages of the Upanishads, wi 
the same time as a personal god approachable with sari 
and prayer, like other personal gods. The significan: 
Karma-yoga also lies in its combination of philosophy 
the popular life: as Krishna unites the loftiest meditatiz 
the philosopher with the simplest worship of the ignorar 
 Karma-yoga unites philosophic renunciation of the v: 
with practical everyday life. The commands of Karma. 
are: Give up all desire for the fruits of action, and ther 
fulfil the philosophic ideal, but continue to do your oi 
work in the world at the same time, and thus fulfil youre 
as a member of a Hindu family and caste. The auth 
the Gz/2 is as anxious to persuade his readers to fulfil al 
rules of caste laid down in the Dharmasastras, as hee 
make them rise to the philosophic contemplation & 
absolute Brahman. (See section go.) No other Hindut 
has laid hold of the educated classes with the same po 
the Gita. ` : 
65. About the Christian eta the great books of MIU 
Buddhism began to be written. Some of the early A, 
in the vernaculars, but very soon Sanskrit comes to the 
and thereafter every great Buddhist work was vrittā 
Sanskrit. A very large literature sprang up in Not : 
at this time. Many most famous and influential 1 
might be mentioned, the Questions of King Mir 
Lalita Vistara, the Saddharma Puņģarīka, the ki 
charita, the Amitayus Sitra, &c. These and may) 4 
hooks of the old Tripitaka were carried over to Cnt 


translated into Chine holars, bo! 
and Chinese, se by competent scho 


a b ot a C Mm Ge 
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Mahāyānists formed a canon for themselves, consisting 
mainly of new Mahāyāna texts but also including large 
parts of the old canon. In arrangement it is.a Tripitaka 
also. This canon has been lost in India, but is' preserved 
in distinct forms in Tibet and in China. ‘The student will 
most readily get some idea of it by looking through Bunyiu 
Nanjio's Catalogue of the Chinese Translation of the Buddhist 
Tripitaka. 


NoTE.—The text below is THE LAW AGAINST WIDOW-REMARRIAGE ; 
‘Until death let the widow live a life of endurance, self-restraint, and 
chastity, yearning to fulfil the law of wives of one husband, that most 
| excellent law. Manava Dharmašāstra, v. 158. 


aAa auraa raat AeTATTAT | 
HY cua ware «get AARAA | 
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ILLUSTRATIVE READINGS 


15. Hindu Incarnation 


Krishna speaks at the battle of Kurukshetra :— 


‘Many births of Me and thee have passed, O Ajin 
I know them all; but thou knowest them not, O afi; 
of the foe. 


Though birthless and unchanging of essence, and 
lord of born beings, yet in My sway over the Nature th 
Mine own I come into birth by My own Magic. 


For whensoever the Law fails and lawlessness upt 
O thou of Bharata’s race, then do I bring Myself to be 
birth. 


1 


To guard the righteous, to destroy evil-doers, to 6 
the Law, I come into birth age after age. 


He who knows in verity My divine birth and works 


not again to birth when he has left the body, he come 
Me, O Arjuna. 


The Four Castes were created by Me according P3 
orders of Moods and Works; know that I am indiy 
doer of that work, yet no worker, unchanging. 


; Father of this universe am I, mother, ordaine", 
sire, the thing that is known and the being that makes 
the word Om, the Rik, the Sāma, and the Yajus; 


i The way, the Supporter, the lord, the witness, de^ 
ing, the refuge, the friend, the origin, the dissoltth |. 
abiding:place, the house of ward, the changeless i 


Bliagavadgītā, iv. 5-9, 13, ix, 17-18; Barnett, in the Temple ^ a 
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16. Buddhist Incarnation 
Gautama the Buddha speaks on Gridhrakūļa :— 


* An inconceivable number of thousands of kotis of Aeons, 
never to be measured, is it since I reached superior enlighten- 
‘ment and never ceased to teach the law. 


I roused many Bodhisattvas and established them in 
Buddha-knowledge. - I brought myriads of kotis of beings, 
endless, to full ripeness in many kotis of Aeons. 


I show the place of extinction, I reveal to all beings ' 
a device to educate them, albeit I do not become extinct at 
ithe time, and in this very place continue preaching the 
(law. 


‘Repeatedly am I born in the world of the living.’ 


| ‘What reason should J have to continually manifest 
(myself? When men become unbelieving, unwise, ignorant, 
careless, fond of sensual pleasures, and from thoughtlessness 
Tun into misfortune. 


A^. Then I, who know the course of the world, declare, “ I am 
A e Tathagata,” and consider, How can I incline them to 
enlightenment? How can they become partakers of the 
Buddha-laws? 


So am I the Father of the world, the Self-born, the Healer, 
the Protector ofall creatures. Knowing them to be perverted, 
| nfatuated, and ignorant, I teach final rest, myself not being 
“at rest? 2 


Saddharma Puņdarīka, xY. 1-3) 1; 21-233 S.B.E., vol. xxi. 
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17. From the Vedānta Sūtras 


NOTE.—A literal translation of each sūtra is given in italics, 
then the meaning follows in roman. 


I. Then therefore Brahman-inguizy. 
Here beginneth the inquiry into Brahman. 


2. Whence the birth, &c., of this. 
Brahman is that from which the creation, prec 
tion, and destruction of this world proceed. 


3. From being the source of Scripture. 
The omniscience of Brahman follows from its b 
the source of Scripture. 


4. But that from immediate connexion. 
But that Brahman is to be known from Scrift 
because it is connected with the Upanishié 

their purport. 


5. From seeing not, unscriptural. 

On account of seeing (i. e. thinking) being atti: 
in the Upanishads to the cause of the wo 
pradhana of the Sātkhya philosophy ist") 
identified with the cause indicated by the 
shads ; for it is not founded on Scripture: 


6. Jf figurative, no, from word Self. 
If ü be said that the word ‘seeing’ is used fe 
tively, we deny that, on account of the V^ 

being applied to the cause of the world: 


E Ziras, Looe 
Badarayana, Vedanta Sūtras, Hi 
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TABLES 
16. Chronology of the Incarnation Period 
a —— == 
| External | History aud LASER 
| Events Keligion Literature 
184 B.C. 1$4 B.C. Second Stage Books I and VII 
Fall of of of 
Ašokan Mahāthārata Ramayana 
Empire 
cj 100 L.C. Images in 
Buddhism 
72 Fall of 
unga 
Dynasty 


44 Caesar 
murdered 
31 Augustus 
supreme 


29 Christ 


crucified Z MAHAYANA 
d LEADERS 
The New ondophares 
Testa- Kanishka ASvaghosha Gradual 


ment 
Trans- 
Third Stage Nāgārjuna lation 
of s 
Mahabharata of 
The Gua Bud- 


A-D. 200 dhist 


Christianity 
in Malabar 


Krishņa as t 
the Ātman Manava Aryadeva 
Dharnia- : 
fastra 


Books 


into 


Chinese 


"Mec cg ae Pa KL e. 
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17. The Six Orthodox Systems of Hindu Philos; 


sacrifice, founded on the Srauta Sütras. Jaimini we 
main treatise, the Karma Mindvitsa@ Sūtras. 


2. The Uttara ALimdiisd, ‘later inquiry’, the philosophy d 
Upanishads, the Vedanta, systematized by Badarayam i 
work known as the Vedanta Sūtras, the Brahma Sic 
the Sārīraka Sūtras. 


3. The Sēižāya, a dualistic athcism, ascribed to the er 
* Kapila. No early treatise survives. 


4. The Yoga. In this system the Sankhya metaphysic is c 
with a personal God and with bodily and mental est 
called yoga. Pataūjali, of the second century B.C45 


I. The Karma Afimázna, ‘work inquiry’, the philos 
: 
author of the manual, which is called the Yaga Sura. 


logical categories, and attributes the origin of the m 
atoms. The author of the manual, which is known, 


Vaišeshika Sūtras, is remembered by the nickname 


f The Vaišeshika. This system classifies all phenomen? 
C. “atom-cater’, 


6. The Ayaya accepts the melaphysic of the Vaiseshika, 1 
a very detailed and acute exposition of formal p 
manual, which is by Gautama, is called the A7 
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Buddhas 


Mythical :— 
Dīparūkara 
Kondaiiiia 
Mangala 
Sumanas 
Revata 
Sobhita 
Anomadassin 
Paduma 
Narada 
Padumuttara 
Sumedha 
Sujāta 
Piyadassin 
Atthadassin 

. Dhammadassin 

Siddhattha 

Tissa 

Poss 
ipassin 

Sikhin 

Vessabhü 

Kakusandha 

Koņāgamana 

Kassapa 


Historical :— 
Gautama 

| Future :— 

Maitreya 


with asterisks. 


INCARNATION 


Avatàras of Vishņu 
*Matsyal: the Fish 
*Kürma ; the Tortoise 
*Varāha: the Boar 


*Narasimha : 
*Vāmana 3 


the Man-lion 
the Dwarf 


*Parašu-Rāma 


*Rāma 

*Krishna 
Vyāsa 
Prithu 
Hari 
Harsa 
Manvantara 
Vajīa 
Rishabha 
Hayagriva 
Dhruva 
Dhanvantari 


Nara and Narayana 


Dattātreya 

Kapila 

Sanaka 
*Buddha * 


*Kalki 


* The Buddha avatara of Vishnu is 
Buddha, One of the many means emplo 
Buddhism was to recognize the Buddha as a 


G 


97 


18. Buddhas, incarnations, and Tirthakaras 


Tīrthakaras 


Ķishabhadeva 
Ajitanātha 
Sambhavanatha 
Abhinandana 
Sumatinātha 
Padmaprabha 
Supāršvanātha 
Chandraprabha 
Suvidhinātha 
Sitalanātha 
Sreyamsanatha 
Vāsupūjya 
Vimalanātha 
Anantanātha 
Dharmanātha 
Šāntinātha, 
Kunthunatha 
Aranātha 
Mallinātha 
Munisuvrata 
Naminātha 
Neminātha 
Pāršvanātha 


Mahavira 


1 The ten avatéras of Vishnu which are usually met with are marked 


really Gautama, the historical 
yed by Hindus to overcome 
Hindu incarnation. 
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CHAPTER VIII 


PERIOD OF DECADENCE 


THE GUPTAS: THE PURĀŅAS 


From the Rise of the Guptas to the Fall d 
Harcha's Empire. A.D. 320-650 


66. History. Our period opens with the rise of the 
dynasty of the Guptas, who during the earlier part of t 
rule reigned at Patna, but later moved up to Ayo: 
Under their empire North India enjoyed a period of 
good government, worthy of comparison with the time 
Ašoka. The two greatest kings of the dynasty wet x 
dragupta and Chandragupta II Vikramāditya. The 
king conquered Malwa and probably lived from Ui 
time in Ujjain ; so that he may be the reality behin 
mythical tales told about the great Vikramaditya of 

67. This dynasty went down before the attacks dd 
Huns. These Mongol invaders behaved with mon 
cruelty and violence during the fifty years they 
India. They destroyed Patna. They sacked B'A 

et IN pu : 

M oration to Śambhu, adorned with the chowsie-likt " 
worlds |? First LES i m phe Spalding of thera | : 
couplet of Bana's Harshacharita. d 


ASE The text at the top of the page is 2 coupl 
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monasteries, massacred the monks, and even killed the 
Patriarch. ‘They were driven out, however, in A.D. 528; 
and from that time onward until the invasions of Mahmūd 
of Ghazni about A.D. rooo, India was comparatively free 
from foreign attack. 

68. About: A.D. 550 a powerful dynasty known as the 
Chālukyas arose at Bādāmi in Dharwar and played a great 


P "18. THE TRIMŪRTI 3 

4 a The Hindu Triad, representing Brahma, Vishņu, and one 

. dsone. A most powerful piece of sculpture, cut in the aol 
tock of the cave of Elephanta, near Bombay, dating from abou 
A.D. 800, (Photograph by Clifton & Co., Bombay.) 


Part in South Indian politics and civilization for two cen- 
st), tries ; while on the other coast at Kālichī, now Conjeeverem, 

| the Pallavas ruled the surrounding country. xy ias 
69. During the seventh century another brilliant figure les 
| appears in North India, the famous Harsha of Kanauj. 
| He spent many years in conquest, and finally was the 
|| acknowledged sovereign of the whole of North India from . 


p G2 
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the Himalayas to the Nerbudda. He was fortunae 
having at his court a distinguished literary man named E: 
who wrote an historical romance setting forth the greate! - 
of his patron. We also hear a good deal about him f 
the Chinese traveller Hiouen Tsang, who was tre 
honoured by him. Our period closes with his empire. 

70. Religion. Hinduism during this period is di? 


19. THE MARRIAGE OF SIVA AND parvati — Y 
A very fine piece of work, but badly damaged. Also at Ep? 
(Photograph by Clifton & Co., Bombay-) 


marked by a coarse noisy sectarianism with little y | 
morality in it. The follower of Siva or of be j 
most extravagant language i ising his OW" y 

ge in praising i 
curses the deyotees of the other heartily. A" ri | 
made to reconcile all sectaries by the doctrine Of T 
fold manifestation of the Supreme in Brahm | 


Siva ; but the concept never truly laid hold 


of the i 


iv: Ae, M 

fal Palias p iN dee 

ees ION TM tnu? veles TET t; 

ELR MEMUDAR ate in. 3 
b s. : 
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t4 people. The Triad is frequently mentioned, and itis now and 
E then represented in sculpture; but it was Siva and Vishnu 
| that drew the reverence of men. The mythology of the 
Í time is wild and extravagant, and there is but little serious- 
| ness in the teaching. The Puranas (see section 72) are full 
of bombast and pretentiousness. 

In this period the myths about Krishna underwent con- 
siderable embellishment. The story : 
of his childhood was told in great 
detail, several points being borrowed, 
as it seems, from Christian sources. 
His cowherd exploits also took form 
at this time and captured the masses. 
All this fresh mythology had its 
centre in Mathurā and Vrindāvanā. 
Clearly the cult of Krishna was: 
carried on there with great fervour. 

Hinduism and Buddhism drew 
nearer and nearer to each other 
during those centuries, each borrow- i ACE 
itig from the other, both becoming aun PEN Note 
steadily coarser, but Hinduism con- the great halo. 
tinuously gaining in popularity. It 
was a period of marked decadence ; but Hinduism had by 
far the stronger constitution. E 

71. This period saw a very great expansion of Buddhism 
in other lands. It became supreme in China; and through- 
out the period numerous Indian scholars went to China to 
il teach the faith, while many Chinese pilgrims found their 
way to India. ‘The translation of Buddhist texts ino — 
Chinese went on apace, both Indians and Chinese dong 2 
large service in this way. From China the religion passed — 


K into Korea and Japan. Devoted missionaries carried it to i 


| | |: Burma, Siam, and Java, and won joe Popas RU VISHWARADE 
E GNA SIMHASAN JNANAMANE 
CC-0. Jditgamwagi Math tian IB) rota = 
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lands. Its influence spread far and wide over the who: 
Central and Eastern Asia. India was its home, and th: 
its most famous scholars studied and taught, The pret: 
University of Buddhism, Nālandā in Bihar, was foug 


21, ROCK-CUT SHRINE 


At Mahāvellipore. A reference to 
fig. t will show that the design is 
copied from a hut, But the interest 
of the form is this, that it seems to 
be the origin of the curvilinear tower 
of the Indo-Aryan style. Imagine 
the Centre of the roof raised, and the 
lines of the Indo-Aryan tower are at 
once realized. (See figs. 22 and 28.) 


The existing Puranas, however, are sectarian pamp E 
Sanskrit verse, written to catch the popular eat Ei 
worshippers for Vishnu, Šiva, or Brahma. Eac 
with an account of the origin of the world, 
becomes a panegyric of the favourite divinity: 
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during the sixth cent 
and was adorned by ak: 
succession of great scho: 
for at least two centu 
thereafter. The philoso: 
of Buddhism at this ü 
shows a great approx: 
tion to Hindu thought. 
q2. Literature, &c. TS” 
Guptas were great paltt 
of literature. The eatls 
existing Puranas, vii 
embody the sectarian t 
gion of the period, seem 
date from their time; % 
every branch of st? 
literature rose to S] le 
under their fostering © 
the Drama, Kavya Fo 
Rhetoric, Grund ae 
nomy, Romance. 75. | 
Purāņa means sil 
logica, and was first ™ y 
old-world myths 27. 
about the origin 9 
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4 any caste, and women too, are allowed to read the 
Purāņas. . 

Buddhist literature at this time consisted mostly of philo- 
sophic works produeed by the scholars of Nālandā. 

The Svetàmbara Jain canon received its final form in 
A. D. 454- 
. gg. During this period 

architecture was cultivated 
with zeal and success by 
Buddhists, Jains, and 
©, Hindus. A great deal of 
ye finest cave-work dates 
Ti from this time. Very few 
buildings, however, be- 
|] longing to these centuries 
remain above ground. 


beautiful, the great Bud- 
dhist pagoda at Buddh- 
j| Gaya, has survived, though 


probably much altered. & —— 
The rich cluster of Hindu 22. TEMPLE OF MUKTESYARA 
temples at Bhuvanešvara , At Bhuvaneivara. , A a 
ube uvane$varà fu] shrine of the Indo-Aryan 
" in Orissa are also still style. Te ornamental arch in Sap 
ES E i rana, is very S 
A standing. They are of un E Kindiy favoured by Mr. 
the Indo-Aryan style. Frank Anderson, of Bombay.) 
A Hindu or Jain temple 
consists of a cubical cell, lighted only from the door, but 
c d in the cell; 


surmounted by a tower. The image is place de 
which thus becomes the shrine. The tower marks the 
rch stands in front of. 


position of the shrine. Usually a po 
the door of the shrine. 

The three leading styles dre distinguished from each n 
by the form of the tower. The Northern or Indo-Ary 
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tower has curvilinear sides: see figs. 22 and 28, Th 
Southern or Dravidian tower is pyramidal and in storis; 
see fiģs. 23 and 34. The Chālukyan towér is usually stx. 
shaped: see fig. 29. "The earliest. existing examples q 
Dravidian architecture are the Pallava temples of Conje 
veram and the rock-cut monuments known as the Seia 


ar 23. ROCK-CUT SHRINE 
At Mahāvellipore. "This and the other shrines, known as the ša 


Pagodas, are all Hindu work. B i le is 

- But the style of this example 
Ed from a Buddhist vikāra sme . Then this in ui 
produced the tower of the Dravidian style. (Sec figs. 21 and 2$) 


Pagodas at Mahāvellipore near Madras, which date from) 4 
Seventh century. About the same time the Chalukyan* Pi 


arose in the West, 


NOTE.—The text 
intolerance; 
(i. e. Siva) is 


at the bottom of the page is an example 0 
‘Vishnu is the divinity of the gods; the Tride 
the divinity of devils,’ Kürma Purana, xxii. 43° 


gari Rai augini fepe | | i 
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ILLUSTRATIVE READINGS 
18. Vishņu as Saviour of the Gods 


Au Example of Purāņic Mythology 


„The gods addressed the mighty Vishnu thus— 
‘Conquered in battle by the evil demons, 
We fly to thee for succour, Soul of all: 
Pity and by thy might deliver us.’ 
\ Hari the lord, creator of the world, 
Thus by the gods implored, all graciously 
* Replied— Your strength shall be restored, ye gods; 
Only accomplish what I now command; 

Unite yourselves in peaceful combination 

With these your foes; collect all plants and herbs 
Of diverse kinds from every quarter; cast them d 
Into the sea of milk; take Mandara, 

The mountain, for a churning-stick, and Vasuki, 
The serpent, for a rope; together churn 

The ocean to produce the beverage— 

Source of all strength and immortality ; 
Then reckon on my aid. I will take care 
„Your foes shall share your toil, but not partake 

In its reward or drink th’ immortal draught’; 
Thus by the god of gods advised, the host 
United in alliance with the demons. 
| Straightway they gathered various herbs and cast them 
Into the waters, then they took the mountain 3 
To serve as churning-staff, and next the snake 
To serve as cord, and in the ocean’s midst 

Hari himself, present in tortoise-form, 
_ 9ecame a pivot for the churning-staff. 
Vishnu Purana, i. 9; Monier-Williams, Indian Wisozi, 498- 
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1g. Living Souls in Particles of Earth 


Nore.—This extract is inserted here as an example of the characte: 
teaching of the Jains. ' Similar statements follow in the same Sita 
reference to living souls in fire, water, and air. 


The living world is afflicted, miserable, difficult to instrecf 
and without discrimination. In this world full of pain, sufe 
ing by their different acts, see the benighted ones car 
` great pain. See! there are beings individually embodied: 
earth; not one all-soul. See! there are men who conr. 
themselves, whilst others only pretend to be houseless, ti. 
monks such as the Buddhists, whose conduct differs n: 
from that of householders, because one destroys this eit 
body by bad and injurious doings, and many other bein 
besides, which he hurts by means of earth, through his doz: 
acts relating to earth, 

As somebody may cut or strike a blind man who cant: 
see the wound ; às somebody may cut or strike the foot 
ankle, the knee, the thigh, the hip, the navel, the belly, # 
flank, the back, the bosom, the heart, the breast, the ^ 
the arm, the finger, the nail, the eye, the brow, the fore" | - 
the head ; as some kill openly; as some extirpate Se") 
thus the earth-bodies are cut, struck, and killed, thought 
feeling is not manifest. He who injures these earth: 
does not comprehend and renounce the sinful acts ; he 
does not injure these, comprehends and renounces the 
acts. Knowing them, a wise man should not act px 
towards earth, nor cause others to act so, not allow E Ü 
to act so. He who knows these causes of sin re% 
earth, is called a reward-knowing sage. Thus I sā)” 


Achärčiga Sūtra, T, i. 2, 1-2, 5-6; S.B.E vol. 399 


eo Eit 
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TABLES 


ig. Period of Decadence 


E ————————————Á 


External "E: LER x 
Events History aud Religion Literature 


A.D. 320 Rise of the Guptas 
A.D. 326 Samudragupta 
Buddhism | A.D. 375 Chandragupta II 


Vayu Puya 


enters 
Korea BUDDHIST 
A. D. 400 
CNN PE SDU m 
The Iron Pillar at Delhi | Kālīdāsa SCHOLARS 
R j ain i 
acier Buddha- 
canon fixed g 
, AD 454 | 
A.D. 500 x The Huns | 
Fall of the Gupta Empire pcm 
—— | .. Ta 
d ] | Earl Purāņas p 
AI RUE 7 
Pataliputra destroye Jit ed 
A.D. 552 | A.D. 528 Defeat of the Huns | — — m | Antes 
J Ciedebism | HINDU | badha 
we ote ARCHITEC- | Dignāga. 
i TURE 
A.D. 600 i | 
ERU. Sager irae S De o —- 
Muham- | Harsha reigns A.D. 606-647 Rajputana | S 
mad Hiouen Teng in India Bādāmi : 
119-632 A.D. 629-646 | 3 : 2 
dhis Persian cross at Kottayam |; Conjccvera š 
mun Mahāvellipore | Dharma- 
Burma Bhuvanesvara kirti 
|. and Java l 
MEE e ss ss ss a RRR 
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20. The Leading Divinities of the Hindu Panther 


The incomprehensible Brakman is manifested in th 
Triad—Brakmā, Vishnu, Siva. 


Brahma, the Creator, mani 
Sarasvati, the goddess of lan} 


ing. 
Brahman — — — — Vishnu, the Preserver, marii 
c Lakshmi, the goddess of weil 
` called also Sri. 


`~ Šiva, the Destroyer, mami 
Umi, the daughter of Hit 
laya. She is also called F 
vati, Durga, Kali, Bhavanl. 


Their sons are Gaņeša, the ë 
phant-headed god, whose fur 
tions are somewhat like ti 
of the Roman Janus, and 

Kārttikeya, called also Sun E 
manya, Skanda and Kum 
the god of war. | 
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CHAPTER IX 
PERIOD OF RECONSTRUCTION 
POET-SAINTS AND COMMENTATORS 


From the Fall of Harsha’s Empire to the Conquest 
of North India. A.D. 650-1200 


4. History. There are very few outstanding events in 
the dead, dull level of these five and a half centuries. 
Muhammadan aggression was almost entirely confined to 
Sind and the frontier until the latter part of the twelfth 
century. Yet great ethnic changes were gomg OP» he 
| foreign races which had entered India in the earlier Sol 

_turies, and the aboriginal races of Bengal and Bihar which 
‘had risen to prominence, were gradually absorbed 3 nd 

assimilated by the old Hindu people. Numeros triog 
were transformed into castes, and their leaders were Supi 
plied with a mythical genealogy. From the midst of this 
|. creative chaos arose the Rajputs and dominated the centre | 
| and the west for several centuries. They were â chivalrous 


MINIKKA - 
NOTE.—The lines at the top of the page form C st cA 


. didst fiery poison eat, pitying poor souls, that T might thine ambrosia 


i taste—I, meanest one.’ Ziruvdchakam, Pope, P: roni 
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race, and their kingdoms in Mālwā, Delhi, Kanauj, Āje 
and Gwālior showed great activity, military courage z 
high civilization ; but their dissensions made them an & 
prey, when the bold Muhammadan invaders came, Iny 
south a number of kingdoms arose and flourished + 
fell; and the local fortunes of Jainism, of Buddhism, 
of:some Hindu sect were frequently intertwined with è 


* 


Uu ny ER BCULFTURE yi 
Tinney „He worship of the Digambara Jains, at KaluguP ja. 
Innevelly, See section 48. (Photograph by ien & Co., Madi 


oliti : ; 
f dud n but these events can scarcely be traced 
PE Religion and Literature. The steady rise of Hint} 
NR supremacy and the corresponding decline of ^ 
hi are the most prominent features of the 7€ 9 | 
ustory of this period. : 1 
S e we look more closely, we become aware K E 
€ change has passed over Hindu faith and P^ 
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Modern Hinduism has been born. The ancient Vedic 
sacrifices have fallen almost altogether into disuse. Itis the 
worship of the temples and the annual festivals celebrated 
at home that hold the affections of the people. Where 


a5. TEMPLE OF Siva AT TANJORE tion 73: 
This fine stone edifice is Dravidian in style ; see sec t 


SEE hola king, about 
It was built by Rājarāja the Great, a Chol 
A. IA (Photograph by Wiele & Klein, Madras.) 


philosophic influence is strong; animal aelīci amd 

hibited in the temples; but in many places alās from 

Come in once more, along with many new x ShoWS and 
the aboriginal peoples.  Processions an 
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dramatic representations are common. Prostitutes are k 
in most temples as servants of the god. i 
Another conception seems to have taken shape in 
period, the idea that each goddess is the Saké or energi 
her husband. The god is conceived as retired, abso} 
inconceivable: the goddess is a sort of emanation fr 
him, bringing his power down to man, and is a much m 
approachable being than her lord. 
The two great sects, the Vishnuite and the Sivaite, s 
continue to hold the supreme place in the religion throw 
out our period. Their systems of worship are now c: 
pletely developed. The chief difference between Saivas#}- 
Vaishnava worship is this, that Siva is usually represen 
by the phallic symbol, the Zga and the yoni, while Visi 
is always represented by an image.’ The ritual differs} 
details, but only in details. Vaishnavas never sat 
animals, and the same is true of all Saivas in South loči 
' The usual offerings are grain, fruit, flowers, and mē 
Both sects give /77/Za and frasāda to their worshippers + 
a portion Of the water and of the food which have id 
offered to the idol. 

Both use sect-marks on the forehead and other pate 
the body; but the Vaishnavas, in addition, brand 01 "| 
body the symbols of Vishnu. Both sects pay vot? 
their teachers, gurus, and lay great stress on their mn" i 
Hons. Both use a mantra or watchword, to which P. . 
attribute great supernatural power. Both appeal 07 
of all castes; yet both uphold the laws of caste wilt > 
rigidness, 
aes Period a third sect of great imported ; 
of d EK do Šūktas or.worshippers of ue m 
Xa a ; i Ho They fall into two groups ae if 
AES left-hand Šāktas. Both groups show nd ™ 

ginal influence, notably animal sacrifice 3 
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rites ; and the basis of the whole cult in both is phallic; 
but, while the right-hand group are respectable in their 
worship, the left-hand Šāktas are most immoral. Their 
cult is based on the five M’s, or elements of worship 
the Sanskrit names of which begin with M, flesh, wine, 


26. LINGA SHRINE 


This shrine is within the cave temple hollowed out of the solid rock 


_ in the island of Elephanta, in Bombay Harbour. See fig. 18. The 


3, 
: Wa igures are dzērafāfas, door-wardens, keeping the entrance of Šiva's 


Tesidence. (From a postcard.) 2 
| women, fish, and finger-signs. In other points Saktas are 
like Šivaites. : E 
"76. These sects.naturally required manuals describing 
_their worship and sectarian practices. The earliest of aa 
books, which take the place occupied in Vedic worship y 
| the Srauta-sitras, appeared early in this period. ede 
Manuals are called afekarátra Sarivdtitās, Saiva menu 
aiva Āgamas, and Sakta manuals Zaniras. This literature 
PP 039 9 H A 
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is in Sanskrit, and most of it is in verse. In many resnās!» 
these books are like the Puranas. , 
About the same time Buddhism in Bengal and BY 
yielded to the attractions of šak/i-worship and magic z 
developed Tantric thought and practice. A University fi 
with this spirit arose at Vikramašīla on the Ganges. Ti 
accepted this form of the faith and still remains true tot}, 
77. The twelve Āģzūrs (often called Asdzārs: they vel 
wandering teachers and poets of various castes) preached 
South India a popular Vishņuism, which drew its inspirat: 
from the Purāņic stories of Krishna. They offered salvat: 
through Vishnu to men of any caste. They caught thee) 
of the people with their beautiful Tamil hymns. They 
were finally gathered in a collection, the name of whic: 
the ZVa/ayira Prabandham, but which is often referred to: 
the Tamil Veda. ‘These popular lyrics are still used int, 
daily worship ‘of most of the Vishnuite temples of £i 
south. : 
: 78. Contemporaneously the Adiyīrs did a similar set 
for the religion of Siva. The three greatest of them! 
Appar, Nāna Sambandhar, and Sundarar. Their Tamilh 
form the Devāram, or * Divine Garland *, and have exe Gd 
a great influence* on Saivism. Like the Vishnuites © 
offered salvation to all. In the tenth century 35i. 
Sreater man, known as J/āņiška Vaehakar, consec 
poetic gifts to Šiva. He wrote a collection of eX? 
Tamil lyrics which form the Zirwvachakam, or Sactet 3 
ance. Both these collections of hymns are used ™ 4 
Worship of Siva in the temples. gee m: 
79. In North India the Btāgavata Purāņa Ot PE P 
3 Adorable, a thapsody on Krishna, and by far E 1. 
niluential of the Puranas, appeared somewhere 10 aj 
tenth century, Nimbārka, whose followers worship 3 a 
Kiishna's cowherd mistress, as well as Krishna himseh 3 
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a little later. Jayadeva; the author of the Gist Govinda, or 
Cowherd Song, which celebrates Krishna in the richest 


27. Siva THR DANCER, NATARĪJA 


4 d 
a Siva’s activity in the world and in the soul is spoken of as sport, an 
"= symbolized MUNDETESS (V. Smith, Zudian Art, fig. 174) : 


l st i i i t A. D. IIOO. The B : 


KA of Sandilya is a non-sectarian philosophic y et 
Bhagavata doctrine. All these books are in Sanskrit. 
? . = H 2 
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At Kalyan in the Maratha country in the twelfth cent 
Basava, the prime minister of the state, founded they 
Saiva sect. The movement seems to have been essent? 
a revolt against Brahman domination. The ancient wor 


S 28. TEMPLE oF JAGANNĀTII AT PURĪ, ORTSSĀ » 
ishnuite shrine of Indo-A Tote t there = 

i - tyle. Note thal 
, Üreeporches, each with a pyramidal roof, The curvilineait 
aha i iie situation of the shrine, stands out behind. The 
*D.THI00. (Photograph by Wiele & Klein, Mad 


ir 


of Šiva is ‘retained, only the Ziga and Siva's bull, * 
are very Prominent. Members of the sect are disting 
from. ordinary Hindus by the wearing of a small Zt 
` Where about the person. Hence they are commonly 


Litigāyats. Their Priests are called Jaigamas: 
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they renounced caste completely ; but the old poison has 
crept in amongst them again, and they demand recognition 
for their caste distinctions in the census papers. Caste had 
been denounted earlier by Kapilar and Vemana, the first 
a Tamil, the second a Telugu poet; but the Vira Saiva sect 


a 29. CHALUKYAN TEMPLE E 
At Somnāthpur, in Mysore. The star-shaped bomen x 
distinctly seen. Part of the porch yn ig: Pies ATS 
stone is visible also. (Sce p. 104.) Thedate 


seems to have been the earliest organized Een Ss 
Opposed the ancient basis of Hindu, society. E 
attempts followed in North India, (See section 9L.) of the 
80. Bhakti is one of the most important oes ae 
teaching of all these sects. Bhakti meane aan 


directed towards Bhagavan, 
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monistic. 
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‘the adoring devotee.’ .Bhagavün is used of Vi. 
Krishna, Rāma, Siva, or any' ether god the Worship 
adores. All the modern dhaké schools of Vishņuism < 
called by the common name of Bhigavatas, worshipper: 

* Bhagavān. This, as we saw in section 56, was the nam; 
a very early Vishņuite school. 

81. This is also the period of the great ekārgas 
systematic teachers. Each was a sannyāsī, and was eit 
the head of a school or the chief priest of a sect. Th} 

- distinguished themselves by writing, teaching, preadi; 
and public disputation. Their writings, which am? 
Sanskrit, are largely commentaries on the sacred bo: 
both sriti and smriti; but they did large service also. 
combating Buddhism and Jainism, and some of them ci 
great organizers as well. M 
. The Karma Mimamsa and the Vedāuta (see p. 96) v 
the supreme schools of the time. The other four ph 
sophies had their followers, but they were of comparati. 
little account. Every sect seems to have accepted bie 
rayana’s. Vedanta-sitras as an authoritative work. | 

The first of these famous āchāryas is Kumirila, © 
represents the Karma Alimdaiisd school. He. fous] 

"about 4. D. 700, and wrote a commentary on the itn jj 
Jaimini. s ii 

A little more than a century later there appeared y 
great Sankara (A. D. 788 to about 850), the supreme 
Šā us a His fame rests on his co 
Upanishads ESL Es AERE "e stem Ti 
dE a e held that the true Vedanta E- rei - 
BAIE . i unqualified monism. Nothing IS $ "i 
Raivis st a soul is the eternal spirit “efori i 

the «central 2: EUROS and illusion: Hs st 
al school of.the Vedānta is advaiit, 
His Scholarship and immense capaci 
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him great influence; ånd his system of thought was accepted 
all over India. . 

From this time onward the central school of the Vedāņta 
Sl. accepts the doctrine of incarnations taught in the Gia. 


s 30. IMAGE OF SAKKARA IN THE KĀNĀCIĪĀMMA TEMPLE, 

Big CONJEEVERAM ig : 
Note the single rod “(sce section 109) and the pose 9 tā cS 
«| _ tsacher’s right hand. ‘The smaller image M 
also. It is carried in processions, but the grea 
(Photographed for the author.) 


L3 . 


e : : itself: a. theology 
." Thus the ancient philosophy attached 2 ee ot (dol 


uH with the worship of a personal god a ctrine 
Y ùkara seems also to have accepted and De dnd 
| -of the Hindu triad in the philosophic form, Vit 


CC-0. Jangamwadi Math'Collection. Digitized by eGangotri 


120 OUTLINE OF THE HISTORY. 


Vishnu, and Siva are the triple manifestation Of the ir; 
sonal One, but that they are not cternal beings. Ti 
the theology of the Smārta Brahmans of South India, l 
he did a very great work also by his preaching in all pari 
India, by his opposition to the sects that swarmed in: 
day, by re-arranging the ascetic orders and by the found: 
of a number of monasteries for the encouragement of kz 
ing, formed on the model of Buddhist monasteries. 

. But the theistic sects, although they recognized i ` 
Vedānta-sūtras as an inspired work, found it hard to sye 
the monistic metaphysic and impersonal theology of Si: 
with their religious beliefs. 

Tt was nearly three centuries later before the worshipēt. 
of Vishņu produced a man fit to wrestle with Sankar & 
this great question, Their protagonist is Rāmānuja, vi: 
mean date is A.D. 1100. He carried on the work oft 
Alvars, and was high-priest of the whole Vaishnava 0% 

- munity of the south. His commentary on the Vedi 
siiras is known as the "Srr-Mashya, and has’ achieve! 
Popularity almost as great as the work of Sankara, Hee 
his system visiskļādoaita, modified monism, and claims! 
It is the true Vedanta, the doctrine of the Upanist= 
Brahman is Vishnu and is personal. Man's spirit isa 
9r Portion of God, and even in final union retains 15 
individuality and consciousness, The doctrine of int” 
tions is strongly held: t 
Vedi ne held a very ambigious psit d 

€ € could speak only to twice-born men; at 
jd LES rh to read the Upanishads. E 
e 2 Xurdehsome one in its rules about oe " 

: as Kia A But, on the other hand, as of e 

taught tec Who had. preached: to all classes ds ; 
R Mets on people Vaishnavism, and eve 
9n occasion to certain temples. 


CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


RECONSTRUCTION I2I 


A century later his followers fell into two sects, the northern 
school, Vada-ga/ai, and the southern school, Zeñ-galai. The 
chief difference between them lies in ‘the doctrine of the 
influence of divine grace on the soul, the northern school 


3t. BRONZE IMAGE OF RAMANUJA AT SRIFERUMBUDUR , 


. f 7 ja's life- 
This image is said to have been consecrated during Rāmānuja's lit 
; time in the temple of his native place, and may therefore bea po i. 
Note the sect-marlc on-the forehead, the triple rod Kā uz t Alvar. 
and the symbol in front, which represents Sathakopa, t i ss. of 
See p. 129. (The author owes this photograph toie 
Mr. A, Govindāchārya Svāmī; of Mysore City.) 


teaching that it is ‘Co-operative’, the:southern that 1 5 
‘Irresistible’. Both hold the doctrine of Gdašdi, ‘love, faith, 
Adoration, and also the doctrine of prapatt, ‘surrender, 
but the southern section make this latter a passive, res 
resignation correspondent to the irresistible grace Ob CON 
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Hence the former is called the Monkey school, beui 
the young menkey clings to his mother, while the k 
is the Cat school, "because the kitten is carried by: 
mother. s $ 
. The āchārya of the worshippers of Siva is Nilakantha 
his commentary on the Vedānta-sūtras he claims t 
Brahman is Siva and is personal, and that the soul is dist 
from God. Yet the system is called advaita, i.e. monii- 
the monism being explained in the sense that the individ: 
though distinct, is inseparable from God, and that wh} - 
last the man, achieving Release, approaches God, ‘here 
^ — away atom by atom, so that at the moment of union no 
. of him is left, and what is left is the Presence of the Supre. 
One only and the feeling of His Presence, and no feelin: 7 
consciousness of feeling, of himself or others The x 
, doctrine of incarnations is denied, but instead of it the 
the doctrine that Siva manifests himself in various forti 
his worshippers. 
It is most noticeable that these philosophic lal: 
though they were sannyāsīs and Vedāntists, yet lived in: 
closest co-operation with the temple-worship of der 
They worshipped images, and are themselves repre 
Images and worshipped to-day in numerous temples th: 
out India. a ne i 
_ 82. During these centuries all the great centres of pir 
tlon were adorned with splendid temples covered © 
most delicate and elaborate sculpture, though herë 
horribly defiled by indecency. 
83. Tt was during this period that the custom of 
a widow along with her husband's body became " 
and was recognized as right.’ ‘The woman who date 
great act of devotion is highly praised in theag 
Puraya; and by common consent she was CA rg 
emphaticallya‘good’ woman. Hence the modē [| 
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the'custoni. At the same time it became customary to 
demand that the widow who would not ascend her husband’s 
pyre should henceforward live a life of asceticism and 
privation. à 


32) GOrURAMS 


Of temple of Šiva at Tanjore. A Dravidian temple vali . 
stands in a large courtyard, the enírance to which M un E 
a massive gateway called a Gopwam. Early camp es rm S 
as these are of stone and are moderate in height. (Photograp 
by Wicle & Klein, Madras.) : 


Norr.—The text below is in favou 0 
" woman's husband dies, let her lead a life of chastity, 0: 


1 pyre.’ Vishņusmriti, xxv. 14. 


ga waft mead weed art 


r of WIDOW-BURNING: Sif a 
r else mount his 
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ILLUSTRATIVE READINGS ' 
20. The Praise of Šiva in Tamil 


Nore.—This is an extract from one of the hymns of Appar, e 
* the Saiva Adiyars. (See pp. 114 and 143.) : : 


Ritualism Valueless. 


From hold of moral’ blame and sin, 

O ye who would be truly free! 

Adore the holy feet of Him, - 

Our Dancing Lord, and think of Him 
With love and joy. The Watcher will 
With you abiding grant His grace. 


What though ye be great doctors wisc? 
What though ye hear the fas/ras read? 
What though the duty ye assume 

Of doling out cooked food and gifts? 
What though ye know the. cight and two? 
It boots him naught who does not feel 
The noble truth that God is love. 


What though ye roam through lands and wilds? 
What though ye faultless penance make? 
What though ye give up eating meat 
And heavnward look? None wins reward 
But those that praise the knowing Lord. 


What though your views are proper, true? , 
What though "ye fast? Upon a hill 
What though ye make a penance great? 
What though ye bathe and show you fair? 
n boots none aught but those that feel 
That all through time the Lord endures- 


Translated by J. M. Nallasrān | 
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er. The Praise of Vishnu in Tamil 


ca 


NorE.— These are two short extracts from the hymns of the greatest 
of the Alvars, who is known as Nammilvar, or Sathakopa. (See p. 129.) 
(a) The Love of God and of the World. 
My Father, Lord of worlds evolved, involved, breathes 
5 there the man : 
That sees thy lotus feet with royal signs adorned, which - 
stride ; 
The triple worlds at once, and seéing will not melt away ` 
. In bliss ambrosial sweet, his heart immersed in joy 
supreme, 
A sweetness ravishing, a sense sublime?—If so, ah fool! 
He knows not, what for him is highest good, pure love 
for Thee! . 
‘Ah fool, to lose this wealth, and strain his every nerve 
: to win 
With mountajnlabour short-lived joy or power oer — . 
mortal. things, 1 ; 
Ev'n if he sways the triad spheres, or sleeps In heaven's 
shade. : 


(b) A Prayer for Release from Transmigration. — 
Eternal Lord of angels, who dost deign to veil Thy 
form Co . ; 

In all Creation's varied state, to save poor souls, - 

Vouchsafe in all Thy grace to stay and hear Thy 
servants’ 3 

That we EM the dire return to former wretchedness, 

When we mistoók the body for the soul, and sinned all 
sins, MORE adi 

Which clung to us and fixed us evermore to mo 


frames. pee dot 
From A, Govihdāchārya, Te Holy Lives of the «Azkvārš, PP: 2? 


*CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


xe "OUTLINE OF THE HISTORY 


22. Extract from a Commentary 


NorE.—This passage is given here to show the style of thee} 
commentator, Sankara. It is also of interest as expressing the ras 
of the famous work, the Vediuta-siitras, to the Vetānta-texts, aif 


Upanishads arc here called... 


Some of those who maintain a Lord to be the caused: 1 
world, think that the existence of a Lord different ftom mf 
transmigrating beings can be inferred by means of thea; 
ment stated just now without recourse being had to Seip | 
atall.—But, it might be said, you yourself in the Sūtra uw} - 
discussion have merely ‘brought forward the same argum} 
—By no means, we reply. The Sūtras, i.e. literally if 
strings’, have merely the purpose of stringing together t 
flowers of the Vedinta-passages. In reality, the: Več 
passages referred to by the Sūtras are discussed here. Ti 
the comprehension of Brahman is effected, by the ascent 
ment, consequent on discussion, of the sense of the Vedi E: 
texts, not either by inference or by the other means off, i 
knowledge. While, however, the Védānta-passag® ti 
marily declare the cause of the origin, &c., of the vij 
inference also, being an instrument of right knowledge” 
far as it does not contradict the Vedanta-tests, is n% M 
excluded as ā means of confirming the meaning ascéri y 
Scripture itself, moreover, allows argumentation), " 
passages, Brikadaranyaka Upanishad, YI, iv. 5, 95^ 
dogya Upanishad, VI. xiv. 2, declare that human un^ 
Ing assists Scripture. 


Saikara’s Bhishya to the Vedānta-Sūtras, 1. i. 23 sb j 
xxxlv. p.'17. . 


CC-0. Jangamwadi Math Collection. Digitized by eGangotri * 4 


RECONSTRUCTION 127 


23. Sūtras on the Nature of Bhakti 


1. Now then there is a wish to know faith (i.e. ēkai). 
2. In its highest form it is an affection fixed on God. 
i 3. From the promise of immortality to him who abides in 
| Him. : 
4. If you say, it is knowledge—no, because the know- 
. ledge of one who hates Him is not an abiding in Him. 
| 5. And from its inferiority thereto. 
6. It is an affection from its being the opposite of hatred 
"and from the Vedic expression ‘taste’. — . 
7. It is not an action; for, like knowledge, it does not 
ʻi depend on effort. z ; 
| 8. Hence indeed is the endlessness of.its fruit, 
: ^g. And from the use of the word ‘resignation’ ( prapatti) 
~ in the case of one who has knowledge, as in other cases 
Where ‘resignation’ is used. 
. to. This [faith] is the main thing, since the others 
depend upon it. : ; 

22. This [faith] is indeed the highest fróm the express 
declaration of its superiority to the performers of sacrificial 
| acts to those who follow knowledge, and to those who. 
Practise concentration. 
~ > 24. Butit is not the same as belief, becau 
- range, 3 
| 78. All, down even to the despise 
j| learning it at second-hand, like the great common truths. 
83. This [highest faith] is the true identity im E. 
j peus since this is recognized as the meaning of the 
— Gita, 3 


seit hasa wider 


d castes, are capable of 


From Cowell's translation of Sindilya’s BuauSHES, 
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TABLES 


Chronology of Period of Reconstruction | 


* 


21. 


External Hislory Religion Literatur 


Events 
A.D. 700 
711 Muham- Kumāril 
madans in 
Sind 3 
732 Europe | The Parsis Rock-cut Temple 
sayed from arrive in of Kailas at 
. Islam India . Ellora 
A.D. 800 
Second Persian Šaūkars 
cross at 
Kottayam 
$, Decline of 
Buddhism 
A.D. 900 
LLL E T 
Rise of Jainism 
in the South 
A.D, 1000 : 
Rājarāja the 
„|*. Great The great Temple 
A-R. 1025 Tem-| of Tanjore 
1598 pig pier Somnath} : 
musa - des d 
A.D. 1100 More 
Con uest of. | A.D. 1193 Bud- 
North India dhism crushed 
by Muham- in Bengal and 
madans Bihar 
A. D, 1200 


—— 
—— —- 
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22, The Vaishnavas of the South 
Tones Sathakopa 
F Ālvārs 
Tirumaūgai 
(About A.D. 1100) Rāmānuja 
Ten-galat Vada-galat . 
"cM wes | * . . 
(xiii cent) Pillai Lokāchārya 
E. i e a Dešika 
- (iv cent) Rāma-jāniātri-muni yd ES 
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CHAPTER X 


BHAKTI PERIOD 
THE MUHAMMADANS: VERNACULAR LITERATURE 


From the Conguest of North India to the Battie) 
Plassey: A.D. 1200-1757 


84. History. The Muhammadan conquest of Ne, 
India at the very beginning of this period, with the pe 
meal conquest of Southern India during the follow 
centuries, is practically all that the history of this pf 
contains. The violence, bloodshed, and cruelty of the & 
conquests were followed by the marvellous wisdom, ttf) 
ance,.and justice of Akbar; but his great-grandson AUS 
zeb brought back the persecuting horrors and: crueltē 4 
the earlier time. The Hindu kingdom of V ijayanagit © 
stood for a couple of centuries the whole force 7 
Muhammadans of the Deccan, but it was overthrorti 
1565, in the fierce battle of Talikot. From disp 
Mubammadan influence had a. wider range in South A 
From the sixteenth century onward, the Portugue® 

Ki 
bils ace at the top of the page is in Hindi, and s2 

“The beids are of wood, the gods of stone; the Ganges ij 


J umma are water; Rama and Krishna are dead ; the Vedas 
storics.” d 
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Dutch, the French, and the English were to be found at 
many points cn the seaboard of India; but not until some 
decades after the battle of Plassey did Europe exercise any 
serious influence on the life of the people. 

85. Religion and Literature. The Muhammadan con- 
quest of India must not be regarded as merely a series of 
- brilliant military exploits leading to a vast political change: 


33. HINDU PILLARS In MOSQUE 


(Beside Qutb Minār, Delhi. This mosque WSs bui 
+0 twenty-seven Hindu and Jain temples... 


It from the spoils 


The conqucrors regarded themselves a5 crusaders, attacking 
a vast idolatrous paganism in the name of God. Hence, 
Wherever they went, they destroyed the religious schools, 
Overihrew the temples, smashed the idols, drove away or 
killed the Buddhist monks and the Hindu priests. one! 
Was forbidden, and a tax was imposed on non-Muslims. - t 
Was their missionary method, their way of overcoming 
Ez Hinduism, Muslim policy allowed but little relief or peace 
12 "7 
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for the Hindu, or opportunity to rebuild, until Akbar a; 


Throughout the whole vast territory in North India whet 
their armies o 


| 4 work ‘left, ej - 
: 2 what they built i i 
their mosques. $ 
86. Buddhis 
seems to have èf 
` appeared almost i, 
together under t 


ism suffered n 
severely also; : 
many Hindu } 
came Muslims 9j 
with the fall of 
Hindu kingdom] - 
the forfeiture oft 


come. Hence “g 


skrit scholars E 
Hindu learning 4 l 


34- Quta MINAR AT DELHI show in North) 
: ii The iron pillar dates from Chandragupta very 
„about A.D. 415. The pillars ofthemosgue fOr à S 


are Hindu and jain, T OL e em) 
rial of the Midi iae Minar, n memo: but at "Tir 


about A. D. 1230, conquest, datcs from a great deal 
; . work was e | 

Commentaries of the brothers Sayana and Madhava | 

great value, . 
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Yet Hinduism was too deeply rooted in the hearts of the 
people to be destroyed by adversity. Though changes 
necessarily arose as a result of the conquest, it is surprising 
how little alteration was produced in the religion. Indeed 
it would not be too much to say that the crushing of the 

Hinduism of the temple and the scholar led: to the out-- 
. bursting of a simpler and more helpful faith from the heart 
of the people itself. i 


35. SUBRAHMANYA TEMPLE AT TANJORE 
(Photograph by Wiele & Klcin.) 


etrating into the south. 


87. The Musli ter in pen 
7. The Muslims were later in p SU Waite built, eg; 


— So there we find good architecture ' finest 
. the temple of Subrahmanya at Tanjore, one of the fine 

. examples of the Dravidian style in existence. In the E 
_ teenth and seventeenth centuries the greater temples were 
. enclosed with enormous walls and were frequently Pe si 
forts. "The gopurams of this period are of enormous height, 


but their sculpture is of stucco, and the style is everywhere 
-. flamboyant and decadent. 


CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


- 


134 OUTLINE OF THE HISTORY 


88. The religious movements of the north during ths 
centuries fall into three groups, Rimaite, Krishņaite, a 
deislic; yet all the sects have a great many point: 
common, inherited from earlier forms of Vaishņais: 
They believe in one personal God who is full of love 
- pity for those who worship Him; yetall, except the follorej 
of Kabir, recognize the other gods, and worship idols; itj. 
all hold that tf 
human soul is a pf 
tion of the Di 
and that it will ej 
nally retain its ij ^ 
viduality ; they & 
salvation to men: 
all castes, demands 
faith: and Maki t 
ward the Lord; È 
use the vermak 
instead of Sant 
they exalt the s 
the religious (a 
to a place of $ 
authority; they f 
a mantra, V* 


kā 


36. GOTURAM AT KUMDAKONAM secret phrase of i! 
(Photograph by Wiele and Klein.) word, which 15 © 


pered by the guru to the novice on initiation ; they Py 
ote Sacramental meal; and each sect has its ow? orit : 
ascetics as well as its congregation of the laity. | 

89. Of the Ramaite leaders we shall mention t, 
most notable. Rāmānanda was a native of South In 
was a leader in the Stisampradaya, the church of ® 
nuja ; but in consequence of a quarrel he left the sett i 

- migrated to North India. He gave up all the exclus 
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of Rāmānuja, and also his troublesome restrictions about 
food. He preached in Hindi, and admitted all castes, even 
the lowest, to his fold. ‘He had twelve apostles, among 
whom were 2 Tajpus a currier, a barber, and a Muham- 
madan weaver.’ ‘The whole daži movement in the north 
owes a great debt to Rāmānanda. He belongs to the first 
half of the fifteenth century ; "S his theology and practice 
show no trace of yes - — 

< Muhammadan influ- 
ence. - 

Tulsī Das belonged 
"to. the church of 
Rāmānanda. His 
activity "was contem- 
poraneous with the 
reign of the great 
. Akbar and of his son 
Jahāngīr. He alone 
among the dhakti 

leaders did not found 
| &sect. He preferred 
to influence all his 
fellow - countrymen ; 
and he i nīs oe = "IDIAN 
ORE s o t aT FLAMPOYANT Prius IN DRAVIDIAN 


lions of the people of -— ir guide. 
Upper India to-day acknowledge Tulsī Dās zi M 
The teaching which he imparted as he wan 3 ames 
land he gave permanent form to in the Ramada 


à Rāmā- 
‘the Lake of the deeds of Rama’. i dm pum is shot 
"yana in the sense that it recounts the old story d with. the : 


through and through with bhakti AIS is Eastern 
healthy moral spirit of the poet: The cdd ‘some of 
Hind ‘Those who know say that he eae 
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136 


the most beautiful poetry which has found birth in Aswi 
and the common people of the north show by their devoti k 
to his great work that they agree with this high praise. | 
Nabha Das, a contemporary of Tulsi Dis, wrote t; 
Bhakta Mala, or ‘Garland of Devotees’, a series of trp 
biographies of the chief d/ak/i saints. 
go. The Krishnaite books in Sanskrit noticed in onrlsļ, 
chapter were followed up by some very interesting vernacc:} 
literature in the latter half of the fifteenth century. Vidjā. 
wrote many lyrics in the dialect of Bihar; Chandi, Dist} - 
similar work in Bengali ; and in Rājputāna, Mira Bat,a ps 
cess, wrote beautiful songs, which are extremely popula, sk | 
the Braj Bhāshā. This is the dialect of the country rom} - 
Mathura, where Krishna’s life among the cowherds 1s f| 
to have been lived. In this very country the first f 
systematized form' of popular Krishnaism was founded | 
the early part of the sixteenth century by a Brahman fi) . 
the south named Vallabhāchārya. In his teaching 4 
among his followers the sensual and sexual elements whey 
are present’ in all the later Krishnaite mythology comet) 
the front and bear their evil harvest. His son-in-law di 
tanya preached the faith of Krishna in Bengal, using i 
lyrics of Vidyāpati to stir the emotions of the people. 71. 
was essentially a revivalist appealing to the feeling? V. 
music, singing, and devotional excitement. Int g 
time the nobler elements of the religion were in the a dl 
dant; but soon immorality crept, in and degit x 
movement seriously. "The most famous of VallabhicHi : 
successors was Sir Das, the blind poet of Āgra. | 
is called the Sūr-Sāgar, and consists of exquisite 
the legend of Krishna in the Braj dialect. 
Tukārām, who were both Marāthās, were 
Tukārām's poems are greatly treasured. d 
All the modern Bhāgavatas reckon themselves w r 
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to one or other of four Mother-churches, though there are 


numerous subdivisions. 
Though both Rümaites and Krishnaites accepted men of 


of doing away with caste. (See section 64.) 

| gr. The deistic movement springs from Kabir, the Muham- 

i| madan weaver who was one of the apostles of Rāmānanda. 
Here Muhammadan influence makes itself distinctly felt. 
For, though Kabir was a disciple of Rāmānanda, though he 

calls God by the name Rama, and has Vedāntic ideas, he 

"| will have nothing to do with the doctrine of incarnations, 

- and he condemns idolatry and caste with unsparing voice. 
| Yet he is recognized as an incarnation himself by his fol- 
lowers, the Kabīrpanthīs ; and his polemic against caste has 
had but little effect; the Hindu and the Muhammadan 
members of his Church have separate monasteries and have 
little in common except their devotion to their Master; and 
the Hindu members are almost all Sudras. His pithy cou- 
plets and epigrámmatic sayings are still very popular. Dādū, 
- & sixteenth-century cotton-cleaner of Ahmadabad, leader of 
the Pādūpanthīs, got his theology from Kabir. . 

No direct influence exerted by Kabir, however, 15 equal to 
| the indirect influence which has arisen through the founding 
of the Sikh sect in the Punjab by his disciple Nānak. From 
the beginning the chief guru of the church exercised large 
, power; and the tenth guru, named Govind, took such steps 
- 8S transformed the sect into à military order and finally 
Gi created a great and warlike nation. But no guru succeeded 

| Govind, and their sacred book, the Granth, is now the centre 
(| ofthe faith. It is a most interesting collection of varied 
| material, some of it very trivial, some very valuable. es 

—— Of it was written by the gurus, but there are also hymns a 
_ Sayings from all the great Dhakli teachers of. WE nor ; 
j The most important part, the Ādi Granth or Origina 
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Book’, was compiled by Guru Arjun in 1601. Govind Sy: 
added a great deal of new matter in 1696, and the whol: 
now called the Granth. Nanak condemned idolatry, s 
Guru Govind abolished caste within the military at: 
Yet caste is now rife among the Sikhs; and the Gm 
is treated like an idol in their central shrine, the Got 
Temple of Amritsar. 

It is a most extraordinary fact that the theology of Kā 
was meant to unite Hindus and Muhammadans in the x; 
ship of the one God ; yet the most implacable hatred av 
between the Sikhs and the Muhammadans ; and from ts 
hatred came the Khālsā, the Sikh military order, wi 
created the fiercést enemies the Mughal emperors had. E: 
also most noteworthy that caste has found its way baci ^ 
every Hindu sect that has disowned it. (Sce section SU 

92. In the fourteenth century a new Vishnuite movere 
appeared at Udipi, in the Canarese country. The foun 
of the church is known as Madhvāchārya, his followers 
rīmādhvas. Madhva was a sannyāsī, and, like the e 
āchāryas, he made his reputation by a commentary eM 
Fedānta-sūtras. His system is a dualism, and is fra. 
called dzazfa, dualistic. If Rāmānuja is farther from Sal} 
than Nilakantha, Madhva is still morč distant. Thes? 
the srīmādhvas has attained considerable proportions * i 
influence, especially in Western India. Later Jeaders Fy 
duced hymns in Canarese; so that there is an oppo" 
for popularizing the doctrine. But Madhva was mu p: 
exclusive than either the Saivas or the followers © 1 
nuja. He laid great stress on caste, on cleanliness al 
and clothes, and on temple ritual. Krishna was his p 

„ divinity. > E 

In the thirteenth and fourteenth centuries the Sais ik 

the south -developed their teaching into a Pl" dd 

system which is called the Šaiza Siddhania, and V E | 
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espressed in a series of Tamil books, partly in ara partly 
in prose. ‘The teachers who produced this vernacular 
- fiterature reccive the title āchārya. jer 
g3- Muhammadan influence touched Hindus effectively 
in another direction. Partly in self-defence, partly in imita- 


began to seclude their women: the zenāna system dates 
from Muhammadan times.. Like other high-class customs, 
itis copied by the lower classes so far as their means will 


allow. 


Norr.—The text below is by Nanak, and is from the daily liturgy 
of the Sikhs in the Ādi Granth, The language is Hindi, but the 


. script is Gurmukhi :— 
* Tn the beginning was the Real, in the beginning of the ages was the 


Real. ‘The Real, O Nanak, is, and the Real also will be.’ 


| aif wg wa We. 
| istag as dēl stādii 
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ILLUSTRATIVE READINGS 


24. Baby Rama in His Mother’s Arms 


With fingers locked in prayer she cries,—‘ How may Ida]. 
O lord god immortal, thy boundless praise to tell? |, 
Far above the world’s confusion and reason’s ri 
intrusion, whom all the scriptures witness incompif 
hensible ; 
Whom saints and holy sages'have hymned through allt} 
ages, the fountain of compassion, the source of erni 
grace; 3 
Who aye with Lakshmi reignest, thou, even thou mj 
deignest to be my son and succour thy soretti:) . 
chosen race. 
Though we know by revelation, heaven and eartli and ii 
creation, in cach hair upon thy body may be found, | 
In my arms thou sweetly dreamest, O mystery sup my 
far beyond the comprehension of a sage the ed | 
nc z 


aren = 
SES a EMEN I em, «ange. ffe 


in motion the magic that dazzles the crowd; 
Telling all he had done and the triumphs he had 1 
that his inother of her son might be proud. 
But hurriedly she cried, —' My soul is terrified by K. 
marvels, disperse them from my sight ; | 
Let me see thee as a child, disporting free and si 
in this is my greatest delight.’ 
She spoke and he obeyed, and, at once in poet 
an infant began to cry. 


mad É- 


Tulsi Das Ramacharit M hhand, 24-73 g 
Translation, d ats fuss Fett I, € qu 
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25. The Praise of Krishņa in Marāthī 


(a) Kzishņa's Saving Power 


|, What or whom shall we ask for but thee, O thou who 
4 ‘fillest the globe and the universe? Who else knows how to 
| fulfil our heart's desires? What of other princes and kings? 
| There is none other in the three worlds that ‘grants libera- 

| tion, none that saves us but thou. When we think upon 
| thy name and form, sin and fever run away in fear, desire is 
tī destroyed. Hari, this name of thine is truly called such in 
the Purāņas, for it drives away death and re-incarnation from 
- those they have seized. Why. should I waste my speech? 
It is fruitless for me to praise any other than thee. O thou 
that destroyest the world, the great serpent is wearied with 
describing thee. Let my spirit repose in confidence at thy 
feet; it is vain to ask for aught else. Thy title, ‘Lord of 
| the humble’, is justified in the eyes of men ; thou hast 
saved many a humble, many a guilty, many a sinful man. 
| Tukà dwells at thy feet; preserve him, O God! I ask that 


_ I may serve thee. 

(b) Zukaran’s Religious Experience 
E. Step by step he supports me : my life is led on to perfec- 
_ tion, I have found an assured place in him; and the world 


I have left void. My spirit goes forward on the path. lam 


| filled in the flesh with grow ee 
| Mortal world I have joined the pervading spirit. 


The Poems of Tukārām, Fraser and Marathe, pP 89 and 245- 


». 
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TABLES 


23. The Bhakti Period, 1200 to 1757 J 


External 722997 217727771 | ; 
Events History Religion | Ziteratur 
1200 The Qutb | Nàmdev 
Minar and 
Mosque Mey-kanda-devar « 
built 
1300 1336 Vijayanagar | * Umāpati 
founded , Madhva 


Sāyaņa and Madhaa i 
1398 Taimūr in 
India 


. —— — «mu E k 
S ig 
pis Vidyāpati 


Mira Bat ^ K | 


1500 Martin | 1526 ¢] Nin | 
Luther 520 the Mughals 
n EE Toleration E 
ādā tle o. =. [ae 
1888 The "Tālikot. Fall of Sur Das Tulsi D$ j 3 
Armada Vijayanagar pili 
Chaitanya * 
—— 
i. | ra 
does Intolerance | 1601 Adi Granth 
Cromwell | 1658 Aurungzeb S Tukārām 


1696 Granth 


e 
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24, The Tamil Literature of the Šaiva Siddhānta 


A. The twelve canonical book 
: < al books, called Zir ;. 
Dravida Sruti €— i unuzat * oc 


Cent. Authors Books 
VII Appar i 
x 3 
Nàna Sambandhar The Devaram 3 
VIII Sundarar I 
X Mànikka Vāchakar Tiruvachakam and I 
E - Zirukovaiyār 
Nine authors: Tiruvisaipa I 
coum as : Tirumantram I 
Nambi-āņdār-nambi : I 
Sekkilar : Periya Purāņam I 


- B. The fourteen Siddkāuta Šūstras. Of these the most 
Important are :— : 
XII Mey-kaņģa-devar Siva-nana-bodham, a sys- 

tematic statement of the 


: Raurava Agama 
Mana-vachakam Kadandar Uumai Vilakkam 
Arunandi-devar .Šipa-ītāna-siddhi, a fur- 
ther exposition 
XIV Umapati Sivacharyar Siva Prakāšam, a poem 

; in a hundred quatrains, 
"being a commentary 
on the two preceding 
works 
Tiru-arul.payat, & poem 
: in a hundred couplets 
on divine grace 
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25. The Literature of the Saivas and the 
: Vaishnavas 


NoTE.—This table is meant to give some idea of the strikts 
parallel development which these sccts have had in South pif 
Both acknowledge the Vedas, though there are certain sections of t : 
which they.hold in less honour than their own literature, Both sh. 
acknowledge to the full the inspiration and authority of the Feizi 
sūtras. $ 

The following are the chief divisions of their respective literatus+| 


Šaivas Vaiskņacas 


1. Basal works in San- | " The Agamas The Sarhitīsa | 
skrit verse, taking or Pāūcharātra | 
ge place of the |  Saivagamas Sarhbitās 
rauta-sūtras and the 
Karma-mīmārisā. 


RI AA. o _ eee 


2. Tamil Hymns by | The Devaram of The Naligirs 


early saints the three Adiyārs | Zratandham oft i 
and Māņikka alas p 
Vāchakar's works | 
——————— Š Es ——— E 
3. Commentary in San- The Saiva Bhash The Šrī Das 
skrit prose 1 qs shed pea Raman 
Veitila-sitrae ine: As ub IE 
—————— Ee —— x 
4: Fhilosophic works in The fourteen The Arika ^. a 
2 Siddhānta Sastras `| of Pillat C pod 


CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


BHAKTI 


_ 96. The Followers of Rāmānanda 
XV Cent. `  Rāmānanda 


| . Nānak 1469-1538 
: | > S 
- 1532-1623 Tulsī Das : Dadi 1544-1603 
27. Adoration Mantras 

(2) Bhāgavata :— : 

Or namo Bhagavate Vasudevaya, ‘Om! reverence 
to the adorable Vasudeva.’ 
: (4) Early Buddhist :— 
Oh: namo Bhagavate, ‘Om! reverence "to the 

Adorable.’ 


() Later Būddhist:— ` SUAM ae 
Namo *nitābhāya, «Reverence to Amitabha. 


i 


Kabir- Dādū- Sikhs 
panthīs ~ panthīs 


(€) The followers of Rāmānuja :— : 
On namo ārāyaņāja, (Om) reverence A 
5 Narayana.’ : 
f " (f) The followers of Ramananda :— Rī 
1 Oris Rāmāya namaļ, ‘Om! reverence to i 
($) The Vallabhāchārīs :— 
"Šrī Krishņaļ faragam mama, 
my refuge” - 


TR 639 K n . 
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rā Kabīr *died 1518 , 


|. (d) The five syllables -of the Saiva Siddhanta, Sivaya 
``  mamaj, * Reverence to Siva. ? 2 


‘Holy Krishna is- 


i 
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28. THE KABĪRPANTH 


Its Leaders, Sects and Books 


The Bījaž,lit't 
account -bot 


sitions of poz: 

of doctrine Ft]. 

KABIR, diced 1518 4 lished at 

IN 1570. Maj 

R these reappēi 

N : in the 7 

X : Granth: i 

i titudes of oj 

Sakhis are € 

rent and 

| attributed 

.Kabir 
The Bāģ, i.e. Ta-| The Mai, i.e. 
ther, section at | Mother, section 
the Kabir Cha-| at EE 


ur,  Beņares, | C.P. Sukh Nits, AE 
and at Maghār, | Founder : ; manu df Ši 
. Gorakhpur Dis| DHARM pas trine P| 
trict, where Ka- in 1729, oh 
bir died. © Yamar Mita 
Founder: other ma^ 


| SURAT GOPAL. later ong 
bz | 
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og. Canon of the Vedanta, the Prasthānatraya 


A. Tue UPANISHADS. The following eleven are usually 
“studied: Chhdndagya, Kena, Aitareya, Kaushitaki, 
Šā, Külhaka, Mundaka, Tatitiriya, Brihadāraņyaka, 


Svetasvatara, Prašna. ; 


. B. THE BHAGAVADGĪTĀ. 
C. THE VEDĀNTASŪTRAS. 
NOoTE.—Jn studying these sacred books the Advaitt follows Saikaya, 


| the Vitishtadcaitr follows Rāmānuja, the Dvaiti follows Madhva; and 
the Saivite sects follow Nīlakaņtha, . c 


t 
oS 


m 1 
PENA 
jo 


à ERS 


jte 


Hu R 


STERY, BENARES 

38. PICTURE FROM KADĪR CHAURA Lanta E hig son 
y Surat Gopal and Dharm Das kneel in front E the Bishop of 
Kamal fans him. (Photograph kindly favoured PY 77 7 

oo lwknowy — 02 N S : 

t K2 ; O8 ie: 
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go. Northern Krishnaite Leaders : 


OP —— 


Century Name ` „Plac? Works Langux: i | 
M .- 
.XI Nimbarka |  . (| € — [| e 
XII | Jayadeva | * Bengal Gilà Sankt |. 
Govinda 5 
. . IHE 
~ XII Nāmdev Mārāthā Hymns Mari 
Land 
ASNO OD asī | RSA ve 
XV Vidyapati Bihar Sonnets 
T Chandi Dis Bengal Songs 
Mira bai Mewar Songs 
R F 


Vallabha Mathura ~ 
Sir Dis ` Agra” Sar Sagar 
Chaitanya Nadiya 


Tukārām | Maratha | Ačkaigs,” 
Land hymns - 
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gr. The Modern Bhāgavatas 


C — — 


$. ilosophi : hi 
Doo The Four Churches TEN xe Main Sect |- ae 
I. Sri- Vitishtadvaita, Sr-sam- | 1. Rāmānandīs 
SAMPRADAYA Modified pradāyas | 2. Kabirpantliis 
Founder : monism 3. Khākīs E 
|] RĀMĀNUJA 4. Mulūk-dāsīs 

E 5. Rai-dāsīs 

kc) >- 6. Senā-panthīs - m 

A . < . 4 

z 

~ (IL. BRAHMA- Dvaita, Mādhvas 
SAMPRADAYA Dualism : 

Founder: c 
MADRVA 
ü- īrā Bais 
IH. RuDRA- | Suddhadoaita, vali x ts ut 
"SAMPRADĀVA | Pure monism | ^ dy : i 
| Founder: 
Hj Visuyu~ . = 
j ze SVAMI 3 
| e : Rādtā-Valla- 
r = d- 

Z| IV. SANAKĀDI- | Doaifideaite, Nimāvats | ds 
SAMPRADĀVA Dualistic 2. Charaņ-dāsīs ŠĀ 
Fonnder; moriism «3. Sakhi-bhivas 
NIMRĀRKA 3 w 

* 
Thus Sri-sampradaya means ~ 


Notr.—Sampradaya means tradition. 
the tradition handed down from Šrī, i.e 
The second tradition is said to-come from E 
third from Rūdra, i. e. Siva, and the fourth from the sage 
| his brethren, 


csnmī, the wife of Vishnu. 
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CHAPTER XI 
PERIOD OF WESTERN INFLUENCE 


< 
m N r ums AN 


PROTESTANT MISSIONS: REVIVAL OF HINDUISM 


From the Battle of Plassey onward: A.D. 1757 
i I9IO i 


94. History. It is extremely difficult to give any sit} 
` factory account of the fragment of a period with which®) 
deal in this chapter. The great forces which are atw 
have only begun to evolve the results with which they i 
pregnant ; so that the writer-has to choose between ame 
of facts without any attempt at appraisement and an y 
mate of their meaning which must of necessity bé large 
the nature of a prophecy. Yet it is so important to gūti 
student of Hinduism some idea of the forces set in m 
during the nineteenth century that the attempt mu i 
"made at all costs. j : p wd 
Violence and confusion continued long after the battles 
P lassey ; so that Western influence scarcely made uc i 
n the life of the people until the dawn of the ninet "HI 
century. Since then the whole political history of i " E 
summed up in the gradual extension and consolida Y 
the British power and in its progressive adaptation s 
needs of-the people, The Mutiny and the recent a 1 
, NOTE.—The above text is the first ‘of the four clauses, of i ps 
seed’, of Brühma doctrine drawn up by Devendra Nath Tag og 3 
is there was only one supreme Brahman ; there Was nor PUN 
ated all this? The language is Bengali. 
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Ln. (a) The brilliant work done 


WESTERN INFLUENCE I 


of anarchism were but tragic episodes, and scarcely exercised 
any positive influence on the real movement of the time. ` 
Yet, though the period under review is very short, in no 


* preceding period have such revolutionary changes been 


produced on the Indian mind. The only time in any way 
comparable with the present is that which we dealt with in- 


- our fourth chapter, when Essential Hinduism arose; but 


that was a normal development compared with the upheaval 
we see around us to-day. deis te 

Western influence is an atmosphere, a new climate; which . 
has found its way into Indian life, and it acts as impercep- 
tibly, as powerfully, and as universally as the atmosphere. 


* Yet the channels through which this impalpable element 


has been brought into the environment of all Indians may 
be distinguished. 

(a) The most important of these 
whether given in school or college, : 
English, by Govérnment teacher, missionary, Hindu or 
Theosophist. ; i 

(2) The second place iš held by Christian teachings 
whether oral or literary. Both the direct presentation of 
Christian ideas, religious, moral, and social, arid thes 
welcome criticism of Hinduism, have been of incalculable, 


service. i | ; 
(4 In «the third rank stands Christian philanthropy, 
societies or by Govern: 


whether carried on by missionary S 
ment agencies. All that has been done for the sick, the 
epers, for the ignorant and 
the downtrodden, has been potent to wake the conscience 


of India. The earnest efforts of the Government to Rc 
for the good of the people, to treat all re uci si 
castes gs equal, and to give every one strict justice 


been a; tent: tmost power: a 
n object-lesson of the utr 5 Western scholars on 


is [Vestern education, 
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ancient Indian literature has, on the one hand, Opened i. 
eyes of Hindus to the real history of India and of tl 

religion in contrast with the old traditions, but, on the gi. 
hand, has filled them with a new pride in their religingi | 
has given thousands courage to remain within the Hindaje| | 
These forms of activity have created a new race ofmel : 
- the educated classes ; and through them to-day Inh - 
being rejuvenated. Around us on every side the new lit} 
pulsing, expanding, remaking the country. The rail} 
the post office, the telegraph, the. steamer, and Europe: 
manufactures and commerce, have touched the masses i| 
India in some degree, but it is through the educated nz 
that the new age is being inaugurated. They are mane? 
by their English speech, by great enthusiasm for educatia) 
a passion for self-government, a desire for economic prog} - 
a new attitude to women, fresh humanitarian feeling, anf!) 
consciousness that the new India of their dreams cannot} 
brought in without many reforms. All this is summed 
to-day under the phrase ‘the National. Movement’. E 
95- Religion. Hindus frequently declare that Hinduse] 
largely as a result of many decades of devastation and dx) 
„had fallen very low indeed by the opening of the ney | 
teenth century. There can be no doubt of the truth f 
this statement. . Scholarship was seriously conta LL. 
spirituality remained only in the quiet places of the j : 
a coarse rituālism was supreme in all the great cente 
population ; and the more repulsive features of the religi } 
- Such as gross idolatry, immorality, infanticide, sa”) ^ 
swinging, and other tortures, were very much in eM", 
Unless this is understood, the course of events dun” 1 
century is not comprehensible. ei je 
During our period there has been "no internal i i 
ment of Hinduism whatsoever, All that has to be d 


Is the results produced on Hinduism and the kt 
Western influence, 
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The period under review falls very naturally into three 
subdivisions, 1800-30, 1830-75, 1875-1910. 

A. During the thirty years between 1800-30 the two 
most potent sources of influence upon the Hindu mind 
were, without doubt, the British Government and the 
Serampore missionaries. : 

During those thirty years the idea-that Britain was re- 
sponsible for the welfare of India was first distinctly recog- 
nized ; and the new spirit made itself manifest in a number 
of ways. The College of Fort William, Calcutta, was 
founded by Lord Wellesley to give Indian civilians a real 
knowledge of the people they were to govern. While the 
¿p empire was steadily expanded, methods of government were 
- as steadily improved, and new conceptions of policy took 
form. In 1826 began the great crusade against /Aagi, i. e. 
the system of strangling and robbing wealthy travellers ; in 
1829 Bentinck put down sazi ; and about the same time the 
long-continued crusade against female infanticide was begun. 
` The great triad, Carey, Marshman, and Ward, however, , 
did far more to wake the Indian intellect than the Govern- 
| ment of India. The actual baptism of Brahman converts 
| was an unspeakable shock : what else could have so effectu- 
| ally roused the Hindu? By literature more than by speech 
. the missionaries started the effective diffusion of Christian 
K. teaching in North India; they scattered the Bible broadcast 
| Over the peninsula in the vernaculars; they began the print. 
_ ing of Indian literature in both Sanskrit and the vernaculars ; 
| they began the use of Bengali prose, and published the first 
_ Vernacular newspaper ; they were the pioneers of widesprea a 
education; and lastly, their bold exposure of the ber 
-And immoralities of customary Hinduism, though crude ci 
_ harsh to us to-day, was absolutely necessary to wake Hindus 
to a consciousness of the glaring faults of their religion. i 
Apart from the foundation of the Christian Church 0 
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Bengal, the one noticeable religious outcome of these li: 
years is the life and work of Raja Ram Mohan Rai, y; 
set a fine example in his study of Hinduism ; who stood 
the missionaries in their attack on sa?ž and other crudis 
and who founded the Brahma Samaj. His infues 
has been continuously felt down to our own days. 
B. Since Duff's work colours all the religious history 
the middle of the nineteenth century, we begin our sec: 
subdivision, 1830-75, with the yegr of his am: 
Calcutta. ` i 
In 1834 the Government of India, largely under Dé] 
influence, decided to favour Western instead of Orie 
education. Henceforward both Government and È 
missionary societies pressed forward the foundation of He 
Schools and Colleges. The Universities of Calcutta, Bombs: 
and Madras were founded in 1857 amid the throes dt 
Mutiny. Government continued to put down imme 
abuses in Hinduism and Indian life. i 
During these decades Protestant Missions in Ine 
developed several new methods, and laid firmly the fow 
tions of their futurework. Apart from the Higher Eduat* 
which as a missionary method was largely the "| 
Duff's genius, the chief new creations were work by ¥ 
for women and medical Missions. 
The Brahma Samaj is a: Unitarian reforming MO. 
which arose within Hinduism under Ram Mohan i j 
renounced caste and other Hindu forms of life duning” 
subdivision of our period under Devendra Nath 754 
and Keshab Chandra Sen. The movement 5 4 | 
tlieistic and strongly opposed to idolatry. Its m” : 
and.forms of worship are practically Christian. . . ag | 
By far the most powerful religious influences QT T ajl 
years were missionary effort, especially as ‘exert à ; 
High Schools and Colleges, and the Brahma ee 


n si è ee P ee ee 


Á 
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Protestant Church of India had its foundation laid strong 
and deep through the accession of groups of students won 
from the heart of Hinduism by Duff and other educational 
missionaries. Another stream of awakened men passed 
into the Brahma Samaj, chiefly in Bengal, but to some 
extent also in Bombay, Madras, and Lahore. Yet, sad ‘to 
| say, in Bengal at least, a far larger number of young men 
became atheists or agnostics, and led a rather reckless social 
revolt against the restrictions of Hinduism. The new 
illumination did not by any means lead to spiritual results 
in all cases. Cy 

| C. About 1875 a remarkable: change makes itself. 
+ -manifest in the Indian spirit. Until then it seemed to have 
"| been. at school. Now it seems to reach maturity and 
begins to act with all the vivacity and spontaneity of youth. 
An extraordinary number of fresh movements, educational, 
political, religious, social, economic, have arisen all over 
the country. Educated men are everywhere alive, ue 
with excitement, ambition, new capacities, new activities, 


- both the Arya Samaj and the Theosophical Society were 
| founded. . : o 
Government has increasingly given. itself to the effort to 
| better the material and moral well-being of the people, 
si- especially by means of education, irrigation, railways, and 
famine-relief, but has been compelled to adopt a cautious 
' policy towards the political aspirations of the educated, and 
thus has seemed on the surface to be more critical than 
sympathetic towards the National Movement. 
_ Missions during these years have Pane 
influence through the conversion of vast masses © Wan 
depressed classes, who throughout the centuries have s 
_ Considered too unclean for contact with pure Hindus. ( de 
(| „sections 45 and 120.) Largely through these mass move 
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ments the Protestant Church in India has increased in 
numbers much more rapidly than any other religious body, \ 
The great feature of these decades, however, is the reviral | 
of Hinduism. ` As a result of the attack of Protestant | * 
Christianity, on the one hand, and.of the rise of interest in | 
Oriental religions in the West, on the other hand, Hindus |. 
have been roused to a great rally "in defence of ther | 
ancestral faith. Every one will remember the paralkl f 
revival -of the pagan faiths of the Roman Empire in the | 
second and following centuries. The revival is. found | 
wherever there are educated Hindus, and it has takei 
«many forms, but four organizations stand out above all Y 
others as leading the movement. + . à 
(a) The first of these is the Arya Samāj, founded by | 
Dayünanda Sarasvatī in the Punjab. It is strictly theistic | 
and denounces idolatry. The founder also denounced . 
caste, but the members’ of the Samaj do not practise wis | 
he preached: they remain within Hinduism. The Veds | 
are the only sacred book acknowledged ; and even portions 
. of them are not accepted as inspired. The Samaj is vehè 4 
mently anti-Christian, and has shown strong political leaning: | 
It has grown very rapidly during the last twenty yeas, : 
only in the Punjab and the United Provinces. ER | 
(4) The second organization is the Theosophical Soci | 
which was founded by Madame Blavatsky and Colon | 
Olcott in New York in 1875, but removed its head-quarit! 
to India in 1878. It has three aims: " i 
. en | 
I. The formation of a real brotherhood amongst ™ 
all nations and religions, 4 à 
2. The study of Aryan, and especially of Oriental " 
ligions. E 
3. The investigation of the occult powers of man. i 
. Madame Blavatsky pretended to have intercourse Ww. y 


certain supernatural beings called Mahātmas, and à R 
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| "But the trickery was exposed, and Madame Blavatsky fled 
| from India, never to return. 

The Society, however, has continued to grow and flourish 
in India, first under „Colonel Olcott, and then under 
Mrs. Besant. The position maintained is that every re- 
| ligion is legitimate and right, and that anything like pro- 
| selytismis to be condemned. "Yet Theosophy teaches Karma 
and Transmigration, and thus proclaims itself a friend to 
Hinduism and Buddhism and alien to all other faiths. *It 


V India. There can be nó question that it has gained its 
» position in India because it has defended Hindu idols and 
-caste as well as philosophy. It came just at the moment 
| when the Hindu wanted a champion, and multitudes of 
| Hindus to-day feel safe behind its sophistries. The Society 
has done considerable service to India in the matter of educa- 
tion. Like the Islamia College at Aligarh, the Central Hindu 
College at Benares is modelled on missionary lines. In all 
. Carlier Hindu colleges for Western education no religious 
| training was given, but in Benares Hinduism- is taught, as 
a Muhammadanism is taught at Aligarh. : . 
(o) The third organization sprang from an interesting 
ascetic named Ramakrishna Paramabarnse, who lived in 
- Atemple near Calcutta. He had had no serious education 


| : Practical common sense. Gauging well the tendencies of 
the time, he took up the old Hindu proverb, that as all 
. HYers run to the sea, so all forms of Hinduism lead to 


| He was ready to accept and to practise any aspect of 

induism, and:he imagined himself now a Christian, now 
< Muhammadan. He gathered a band of disciples around 
lm and exercised ‘considerable influence over the Brahma 
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| of wonders were performed at the head-guarters in Madras. . 


has been vehemently anti-Christian throughout its history in. - 


either Hindu or Western, but was full of mother-wit and - 


Salvation, and applied it to all the religions of the world. 
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leader, Keshab Chandra Sen. By far the greatest of p | 
disciples was Svāmī Vivekananda, who spoke at the Chicago 
Parliament of Religions, and then lectured with great succes l| 
all over India. He sent out missionaries to Britain and t; 
America; and, before his early death, founded sever 
monasteries in India in which work still continues, He 
and his followers defend the whole of Hinduism. | 

(d) By 1890 thesé three movements had stirred th 
educated classes of India very deeply, and there ar 
a whole army of lecturers, monks, and teachers, who went | 
from town to town, delivering apologetic lectures, expounding 
the sacred books; holding classes for their study, and founding 
societies for the defence of Hinduism. Out of these there ; 
sprang the fourth organization, the most orthodox of all, the | 
Bharat Dharma Mahāmandal, under the leadership of the 
Maharaja of Darbhanga, branches of which have bee 
formed far and wide and have proved very influential. 

The Brahma Samaj has continued to work steadily through |. 
out the years, but since the death of Keshab in, 1884 it hs 
had much less influence. The Prārthanā Samāj, which | 
arose in the. Bombay presidency in 1867, as a result of !& 
work of the Brahma Samaj, was long led by a very rema. | 
able man, Mr. Justice Ranade. The main difference bē 
tween the two is this, that full membership in the Brahm 


Samaj places a man outside Hindu society, while member i 


of the Prārthanā Samaj continue in the old religion. : 
the Prārthanā Samāj and Mr. Justice Ranade there sā 
the Social Reform Movement, which has gradually atta p 


influence all over the country and is a most healthy leave? L 


Its organ is the Zudiau Social Reformer. ^. ` 
With the smaller movements we cannot dea 
Each of the sects has now its defence association and am g 
conference. z | 
To 

ice 


in del 


All the organizations have a great deal in cone 
be thoroughly Hindu, and at the same time to i 
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just as much reform as is necessary to make the religion 
practically efficient in these modern days, and so to prove 
- that Christianity is unnecessary—this is the ideal. Each 
section opposes Christianity; yet each copies’ missionary 
methods down to the last detail, and endeavours to prove 

that its theology is as strictly monotheistic as Christianity 
- andits morality as lofty and practical. 

It is most noteworthy that movements in all essentials 
* similar to the revival of Hinduism have taken place among 
the Jains, the Parsees, and the Muhammadans of India, and 
amongst the Buddhists of Burma and Ceylon, not to 
mention China and Japan. e 

96. Literature. ‘The literature of our period cannot com- 
pare with that of earlier periods in value or in literary power, 
but its interest is very great. eoi pole 

The literature of. the Brahma Samaj is perhaps higher in 
| quality than any other. Raja Ram Mohan Rai published 

translations in English and Bengali of the leading Upanishads, 
buthis most remarkable work was Zhe Precepts of Jesus, being 
2 catena of passages from the Gospels. Devendra Nàth 
Tagore prepared Brakma Dharma, à volume of extracts 
. from the Upanishads, meant to be used both as a service- 
book and as a manual of devotion. Keshab published a 
temarkable service-book called Sika Saigrafa, containing 
_ texts ftom Hindu, Buddhist, Sikh, Jewish, Christian, Muham- 
‘Madan, Parsee, and Chinese Scriptures. His volumes of 
īres are interesting and illuminating. The only other 
‘ork of genius written by a Brahma is Mozoomdar's Oriental 


risi, 


- . The founder of the Arya Samaj was no modern scholar, 
nao his works on the Hindu Scriptures are of no value, 
st, for the theology and organization of the Samaj, his 
„Jāriha Prakasa is of great importance. ` Ramakrishna 


Volume containing a brief account of his life and 2 large 
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number of his sayings as reported by disciples, Svàu |: 
Vivekānanda's writings show a manly independence and t 
a national spirit which are altogether admirable, but the Wf 
are marred by distortion of history and extreme exaggeration. | 
Theosophy has produced a large literature, and Mrs. Besant | 
has published many works on Hinduism, some of which one | 
must read in order to understand her influence. Mr. Justice | 
Ranade's writings are full of ethical and intellectual force, l 

A vast Hindu literature has kept falling from the India | 
press in all the chief cities during the last thirty years, | 
editions of the sacred .books, above all of the Gz/z,com | 
mentaries and translations both in English and the very: 
culars, and defences of the teaching of the various Hindu ff 
sects. The earliest and most noteworthy of this latter | 
group is probably the Neo-Krishna literature of Bengal, |. 
the leading writer being Bankim Chandra Chatterji | 
The protagonist of the Vaishnavism of South India is Mr. | 
Govindāchārya Svāmī of Mysore; of the Šaiva-Siddhānts, |. 
Mr. Nallasvāmī Pillai; and of Mādhvism, Mr. Padmant- | 
bhāchār of Coimbatore; while Mr. Sundararāman d | 
Kumbakonani stands almost alone as the defender of the q 
whole of ancient ritualistic Hinduism. | 


3 NOTE.—The text below in Bengali is by Ramakrishna Paramabams | 

As some people come to this House of Kali by boat, some by 
and some on foot— various people by various means at last reac 
same spot; so, though men are various and their creeds are various, 
the God whom they find by them is in all cases the samc.’ 


GU s atabe vfus zz ge CU | 
GR ones eae cee Aba varai ae! MEY 
Sorea fex x afe ofrecer aegra wifi FC 
Bl Gre fer z ufeg few 1 aces wal @ | 
TS RB WI Biel SETA amd E 
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ILLUSTRATIVE READINGS 


. 26. The Folly of Idolatry 


NoTE.—tThis is. a passage from the autobiography of Dayānanda 
Sarasvati. It refers to a time in his boyhood, when his father insisted 
on initiating him into the worship of Siva. 

As a preparation for this solemn. act I was made 
to fast, and I had then to follow my father for a night's 
vigil in the temple of Siva. The vigil is divided into ' 
four parts or praharas, consisting of three hours each. 
When I had watched six hours I observed about midnight 
that the’ Pūjāris, the temple-servants, and’ some of the 
devotees, after having left the inner temple, had fallen 
asleep. Knowing that this would destroy all the good effects 
of the service, I kept awake myself, when I observed that 
even my father had fallen asleep. While I was thus left 
alone I began to meditate. Is. it possible, I asked myself, 
that this idol I see bestriding his bull before me, arid who, 
according to all accounts, walks about, eats, sleeps, drinks, 
olds a trident in his hand, beats the drum, and can pro- 
nounce curses on men, can be the great Deity, the Mahadeva, 
the Supreme Being? Unable to resist such thoughts any 
longer I roused my father, asking him to tell me whether 
this hideous idol was the great god of the scriptures. * Why 

0 you ask?” said my father. ‘Because’, I answered, “I 
jā it impossible to reconcile the idea of an omnipotent 
ving God with this idol, which allows the mice to run over 
I5 body and thus suffers himself to be polluted without the 
slightest protest.’ : f 


Max Miller, Biographical Essays, p. 172 f 

TP C39 L 
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a7. A New Reading of History: 


Before ever the Buddhists were born, there are evidens 
accumulating every day that Indian thought penetrated the 
world. Vedanta, before Buddhism, had. penetrated into 
China, into Persia, and the Islands of the Eastern Archi | 
pelago. Again; when the mighty mind of the Greek hid 
linked the different parts of the eastern world together, the 
came Indian thought ; and Christianity with all its boasted 
civilization is a collection ‘of little bits of Indian thought |. 
Ours is the religion of which Buddhism, with all its grea y. 
ness, is the rebel child and Christianity a very patchy 4. 
imitation. One'of these cycles has again atrived. There is | 
the tremendous power of England*which has linked the | 
different parts of the world together. English roads ™ 
more,are content like Roman roads to run over lands, bot 
they have ploughed the deep in every one of ‘its put) 
From ocean fo ocean run.the roads of England. Bret 
part of the world has been linked to every other part, ay 
electricity plays a most marvellous part as the new messenge | 
Under all these circumstances we find again India revs 
and ready to give her own quota for the prog L 
civilization of the world. .. . Everything looks propitio : 
and Indian thought, philosophical and spiritual, musto p. 
more go over and conquer the world. . . . I am an imag p. 
man, and my idea is the conquest of the whole world is) 
Hindu Tace.... Up, India, and conquer the world wira 
spirituality!...The world wants it; without it the © Oe 
will be destroyed. The whole of the western WO" jf 
@ volcano which may burst to-morrow. * 


Svāmī Vivekananda, Madras Lectures, PP 


1 
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CHAPTER XII 


— OUTLINE OF THE HISTORY OF THE’ 
à HINDU FAMILY 


` 97. The beginnings of the Hindu family must be'traced 
to the foundation of zke Patriarchal family in prehistoric 
times on the basis.of ancestor-worship. The natural results 
of this form of family organization are that the family and 
its morality are greatly strengthened ; the father's authority 
is indefinitely enhanced ; marriage becomes universal ; the 
birth of a son is ardently desired; woman tends to be . 
depreciated. ` s 

Girls were not welcomed so eagerly as boys; hence the 
custom of the exposure of girl-babies arose. This began in 
early prehistoric times. : 

The husband being the head of the family, a wife was 
regarded as one, of his possessions, and polygamy therefore 
naturally arose. Hindu Mahārājas still exercise this ancient 
, Tight; and any Hindu is free to marry a second wife, if the 
first prove barren. This also is prehistoric. — ae 
98. Gradual rise of the Joirit Family. Each daughter 
goes to the home of her husband's father; but each son 


OTE —The text at the top of the page refers to ANCESTOR-WORSHIF 
THE TIMES OF “THE RIGVEDA :— 
* Fathers, who sit on sacred grass, come, help us: 
These offerings have we made for you, accept them. 
Come to us with most auspicious favour, : 
And give.us health and strength without a trouble. 
: Rigveda, X. XY. 4: 
C i L2 2 
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brings his bride into his father's house. "The granddaughters | 
and grandsons do likewise. Hence there may be, and often V 
are, four generations all living together in one house, under 
the control of the one father. In his hands are the earnings | 
of all; and every member of the family is carefully looked | 
after. The unity of -the family is preserved, and th | 
weaker members are cared for, but independence of i 
character suffers. 3 : 

When the Hindu patriarchal family began to develop, and | 
the father became more and more important, the rule aros | 
that a man must not eat with his wife. This regulation 
probably dates from the seventh or eighth century B.C. [ 
. 99. It became the rule before the sixth century B.C. that p 
every boy of the twice-born castes should be educated. This f 
excellent rule fell into disuse long ago» Though every boy | 
received an education, so education was provided for a girl. 

100. By the fifth century p.c. it was the rule that a gn | 
must be married before puberty. The natural consequence dl | 
this religious law was that parents, in their eagerness 10 i 
secure a marriage for their daughters, betrothed them 
had the marriage ceremony performed very early. Thos |: 
child-marriage became the Hindu custom. Hence through ! 
the death.of boy-husbands, virgin child-widows "of all agè | 
from a few months old, are common: v. NE 
„Only childless widows were allowed to remarry at ë | 
tme | à Ven ots ] 

Tor. Manu's Law-book ordains that 7:0 widow, 
virgin child-widow, may remarry. The exact dale 
book is unknown ; but it is certain that this must have" p 
the Hindu cüstom by the time of the birth of Christ. "1 
_ 102. The custom of Sa/, widow-burning, came ut I! 
into use in the early Christian centuries and was p ak | 
In a code somewhere about the sixth century. m 


ran that only a widow who wished to become % ** 
[) 


4 


not ct? | 
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allowed to mount the pyre; but it is certain that there 
were many unwilling victims. Ram Mohan Rai witnessed ' 
the burning of a widow who struggled to escape, his own 
brother’s wife. It was only in North India that it became 
very common, and it was in Bengal that the largest number. 
of cases occurred. s 4 

103. At the same time it became the rule that a widow 
who does not mount the pyre must spend her life in perpetual 
mourning and asceticism. In Bengal the rule is that a widow 
has to lay aside all her ornaments, wear a sāri without 
a border, subsist on a vegetarian diet, eat only one meal per 
day and twice a month passa whole day of twenty-four hours 
without eating or drinking. In many parts of the country 
widows have to submit to tonsure. And on the top of all 
they are usually made household drudges. Thereare certain 
parts of the country where their lot is not quite so hard. 

104. The zenāna system, or custom of secluding the 
women of the upper castes in the woman’s apartments, arose 
during the Muhammadan period, perhaps partly in imitation 
of Muslim custom, but mainly in self-defence. This practice 
doeš not affect in the same degree those provinces that came 
little under Muhammadan domination. The zenāna 15 
necessarily confined almost altogether to the upper castes. 
The women of the common people usually lead a very free 


life. Yet this custom, like other characteristics of high- 


Caste life, is copied by the lower castes so far as their means | 
will allow. : : 
105. (z) Widow-burning prohibited by Lord Bentinck's 
Government, December 4, 1829. . E 
(6) From 1830 onwards, à steady persistent crusade 
was carried on against female infanticide by 
the Government of India. ven 
(6 In 1865 the Government passed 2 law legalizing 
the remarriage of Hindu widows. 
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NorE.—The text below is on THE SUDJECTION OF WOMEN: ‘Iy 
* her be in subjection to her father in her childhood, to her husband in: 
her youth, to her sons when her husband is dead : let a woman never } 


enjoy independence. Manava Dharmasastra, v. 148. 


ara fagi fēru vire 
YAU vate AA a aste xui d 


CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


after VATA Ta ATA ERR | 
mare fra. Haaa: 


CHAPTER XIII 


OUTLINE OF THE HISTORY OF INDIAN 
*  ASCETICISM 


. 106. In the Vedas and the Brāhmaņas we meet with 
|| many references to Zafas, austerity. Various forms of severe 

selfdenial and self-torture were practised, such” as the 
' endurance of extreme cold or excessive heat, sustained 
fasts, the use of coarse and. unnatural food, and such like. . 
The belief was that by such means supernatural power 
could be obtained, or some definite desire fulfilled, or the 
highest place in heaven won, if only the pain were carried 
far enough. The ends being here material, not moral, this 
practice must be called materialistic austerity. 


new religious order appears. These men live in the forest. 
. and are therefore called vanaprasthas, i.e. forest-dwellers, 


| hermits; and when a group of them live together, their 


Tetreat is called arama, hermitage. They keep up the 
Worship of the gods by fire and prayer in the forests, and 
they practise the old /afes. It is still believed that by 
austerity many material blessings may be won; but the new 
Idea, that by éapas the man may be purified and elevated 


Nore.—The text at the top of is THE RULE OF THE 
: p of the page t 
HERMIT, Vanaprastha : ‘Carrying with him the sacred fire, d ges 
C the fire-utensils, he may go forth from the village to the | E 
Side there with all his senses restrained.’ A/aiava Dharmašāstra, “i. 4: 
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morally and spiritually, now appears ; so that this is a ney | 
stage of thought and practice. We have here moral ase, | 

* cism. The hermit retained his place in the family and in | 
* caste; he Continued the worship of the gods and of his | 


tā 39. TRIDANDI ASCETIC ) 
: iis is the high-piiest of the Tei-galai (sce section si 
ee eso T innevelley District. Now the ai. He 
"mark, as in Rāmānuja's image (fig. 3! 
em a sacred thread, for, unlike the ees the DN s 
9 not give up caste, (Photographed ice the author.) 


à neestors j and he might ' even have his wife with him il 
eee hut He usually wore a coat of bark or 0 
Xa P UT m simple fare, and was forbidden to 3 
K mals. 
ab When the new Hindu theory of God and the sot i 
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arose—the one divine Reality behind all phenomena, the 
world worthless and unreal, transmigration and karma the 
only explanation of the Sorrows and inequalities of the world 
there came with it a great desire for Release from re- 


. 
4o. SIVAITE SADHU WITH HEAD-DRESS 


This extraordinary head-dress is in the form of a liiga. He 
Carries his dada in his right, his begging bowl in his left hand, 
Wears a mass of necklaces of rudraksha berries and a. cincture 

: of bells. His face is smeared with ashes. (Photograph by 
iele & Klein.) - 


pen give up the work, the interests, and the pleasures of 
en; 

Consequently another religious order now appears men 
: E Slve up all their connexion with the life of man, re 
"quishing not only business and pleasure but wife and 
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- children, the worship of ancestors, the worship of the gods, | 
property,. house, ordinary food and clothing. They shaved | 
off their hair, begged their food, and slept in a cave or at the | 
root of a ‘tree. Hence they were called parivrijakas, | 
‘ vagrants,’ and bhikshus, ‘beggars’. But the most significan | 
name is saunyāsīs, ‘renouncers,’ because they renounced | 


; EEE 7 4 
EX 


41. SADHU WEARING SANDALS FILLED WITH SPIKES 
(Photograph by Wiele & Kleiu.) 


ordinary life so completely. The points to be no 
Be 
dl | 


those that contrast with the hermit: worship is aba 
altogether ; food and clothes are got by begging; | E 
connexion with the family, society, -and the stale P 
pletely destroyed. ; E 

This new order of ‘monks’, as we shall call the™ " fi 
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| of Hindu monks had the 


| may be called zor/d-aban- 
| doning asceticism. 

109. Modern ascetics 
| difer in several respects 
| from the men of the earlier 


schools were organized by 
} the great Sankara in the 
first half of the ninth, 
| century. There are two 
| main points to be, noticed : 
- (€) Modern practice is a 
|. „combination of the practice 
of the hermit and the monk. 
pea Modern ascetic, or 
- Sadhu, a$ we shall call him, 
5 supposed to be cut off 
|. Tm the world like the 
1 Monk, but, like the hermit, 
dočs not give up wor- 


- Ship, (2) Most sādhus are 
| Sectar 


E. ASCETICISM 


houseless life, as they called it. 


| periods. ‘The new ideas 
} and practices came in with . 
| modern Hinduism. A 

jJ number of the modern 


171 


| divided into numerous groups differing in faith and 
| practice. Buddhist and Jain monks as well as all classes 


same general ideal of the 
This form of discipline 


42, MODERN TAPAS 
This sādhu; being swung head 
downwards over a fire by a disciple, 
was photographed recently at Allee 
habad. (Photograpli kindly favoure 
by Mr. E. M. foffatt.) 


„īre ians: they are devotees of Vishņu or of Siva. There 
"x Several orders, notably the Zkadandis, OT One-rod 
iut to which Saükara belonged (see fig. 39) and the 
"Ceņdīs, or Three-rod Sannyāsīs,.to which Rāmānuja . 


aged (see figs. 31 and 39),:which are restricted to 


Mans, 


These conform in most points to the ancient 
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rule of the monk; yet even they will be found Worshipping 
one of the great gods. All the non-Brāhman orders refe | 
.à number of other characteristics of modern: Hinduism; 
they believe in pilgrimage, and often wear showy tokens cf | 
the great /irthas, or places of pilgrimage, which they have | 


43: MODERN Sivaire SADU „O. 


„His body is smeared with ashes. He`was under a vov ol 
silence and would not answer questions exce t with gult 
grunts. He would not touch money, but a friend who Er 

ened to be near accepted a few coppers and promis of 

- buy him some food. Photographed outside the temp* 
Rūmešvara. at Bhuvanešvara, (Photograph -kindly give” 
Mr. Frank Anderson, Bombay.) 


visited. They carry symbols of their gods. A ish. 
will carry a šāfagrāma stone, a discus, or 40 imag? E 
Rama or Krishna, A Sivaite will smear his body j 
` ashes like Siva, and carry a trident, a tiger's skin, oral: 


skull. * Many keep up the old forms of self-torture- 
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Ū, Asceticism has greatly deteriorated in. modern times. 
‘here is no serious thought-movement in it; a large propor- 
ii of sādhus are ignorant men ; many are grossly immoral; : 
| bme of the orders are coarse and indecent; and Hindus 
acknowledge that there are but few sincere and earnest men 
amongst them Yet here and there Óne meets a man of 
character and learning. 


NorE.—The text at the bottom of the page is the rule of THE 
ANCIENT WANDERING MONK, farivrājaša: ‘He shall have neither 
fire nor dwelling ; he may go to the village to get his food by begging; 
he shall be indifferent, not irresolnte; a man of meditation and of 
concentration of mind.” A/dnava Dharmaśāstra, vi. 43. 
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PART II 
HINDUISM AS A SYSTEM 


„CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


s 


CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


e 


meene 


ajaani a ERAITTE: | i: 
FEST web wuifür sttafā l 


CHAPTER XIV 


WHAT IT IS TO BE A HINDU TO-DAY 


. Aan is a Hindu because of two things, birth and con- 
t formity. T : 

110. Birth. In order to be a Hindu, a man must have 
_ been born in one of the social groups which historically have 
become associated together in Hinduism, chiefly under 
Brāhman supervision, and which are known as castes.. 
A European may call himself a. Hindu, because he believes 
certain Hindu doctrines ; but, according to all Hindu books 
and all Hindu usage, it is absolutely impossible for him to 
become a Hindu. i à 
NI. Conformity. In order to remain a Hindu, a man 
born in Hinduism must conform to the usages of the group 
in which he was born. The customs of the various castes 


|. Vay to an extraordinary degree. In some castes a great 


many things are obligatory, in others comparatively few. 
II2. Conforntity applies to four groups of actions :— 

(2) ManRiaGE, Foon, OCCUPATION, RESIDENCE. „The 
rules about marriage are the most fundamental part of caste. 


NOTE,—The text at the top of the page describes THE ORTHODOX 

HINDU : * He who observes de usages P eblished among the virtuous, 

Who is a believer in revelation, and free from ill-will, lives 2 hundred 

Vig < though he does not possess any external marks of prosperity. 
Shņusmriti, xxi. 92. 


Fr 63) "M 
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To marry outside one’s caste is altogether forbidden j usually j 
choice is further narrowed to one section or sub-caste ; andl 
even within this subdivision there are the further restrictions | 
of pravara and gotra, which we need. not explain here, To ] 
transgress any of the rules of marriage is the surest way to 
be excommunicated. Rules with regard to food restrict the | 
articles of diet that may be eaten, the persons by whom fooi | 
may be cooked, and the persons with whom it may be eaten | 
Educated men in the large cities usually keep caste mls | 
about food in their own homes, but disregard them outside, | 
Rules about occupation are in general very loose and ag | 
among the educated classes, but very stringent where modem | 
thought has not penetrated. An educated man may usual; Yt 
take up any occupation lie pleases. "The ‘old law which | 
forbade sea-voyages and residence outside India is being | 
gradually laid aside by the higher castes. 


() Domestic CEREMONIES. The observance of certain | 
domestic ceremonies is absolütely binding on every mīt j 
who wishes to remain a Hindu. They are carried out ul 
the utmost care in every family under the guidance di 
Brahman ‘priests. 

In the code of Manu, as in the older sacred books, teli, 
domestic rites or Sacraments, sazzskāras, are prescribed fot 
the twice-born castes :— t 
(1) Garbhidhana, impregnation, following the ma 

ceremony, ; ils | 
(2) Putisavana, male-production, about three moi 
after marriage, NC the 
(3) Stmantonnayana, hair-parting, the parting * het 
woman’s hair some time before the birth 
child, 
(4) Jita-karman, birth-ceremony. 
(5) Nama-karana, name-giving. 
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(6) Mishkramaya, carrying-out. In the fourth month 
the child was carried out to-look on the rising 
sun. 
(7) duna-prāšana, food-giving. 
(8) Chauda, tonsure. 
(9) Kešānta, hair-cutting. 
(ro) Upanayana, initiation, the ceremony which intro- 
duces the boy to his education. (See above, p. 42.) 
(rr) Samāvartana, home-coming, the return of the student 
to his home from the house of his teacher. 
(12) Vivāla, marriage.. 
In the case of a girl there was no initiation, and the other 
ceremonies, with the exception of marriage, were performed 
without the recitation of sacred texts. 


To-day the twice-born castes usually observe only the 
following :— 


(5) Mama-karana, name-giving.] Usually observed to- 
(7) Anna-prüsana, food-giving. gether. 

(10) Upanayana, initiation. 

(12) Vivāka, marriage. 3 

The other castes have corresponding ceremonies. 

' (Ó ANCESTOR-WORSHIP. As we have seen in our first 

lesson, the Hindu family is patriarchal in form, because it 

tests on ancestor-worship. Modern customs differ a good 

deal in detail from the customs of the Rigvedic and earlier 

ages, yet in the main the ideas and the practice are the 
Same, 

Strictly speaking, the ceremonies connected with the 

burning of the dead do not, in the opinion of m odem 

Indus, come under the head of ancestor-worship. All 
Primitive peoples believe that whoever touches a de ad body 
S defiled thereby, and this idea still survives in all its 

Sength in Hinduism. Hence the burning of the dead, 


M 2 
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cleaning, and daily sacrifices, These are all obse!" cd 
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which is called aa£yesAi, the last sacrifice, is polluting, and 
all the ceremonial connected with it is inauspicious; while f 
the worship of ancestors is called šrēddža, an act of faith | 
and all the ceremonies that come under that head are | 
auspicious. Yet the same fundamental belief and practice | 


The Funeral Ceremonies last ten days. The essential | 
element in each day’s ceremony is the offering of a pinda, | 
i.e.2 ball of cooked rice, to the spirit of the deceased. The | 
first is offered on the first day, before the body is burnt, and 
one is offered each of the other, days. The belief is that ‘f 
the spirit of the deceased through feeding on this food | 
acquires a gross body, séhit/a farira, and is thereby trans ff 
formed from a preča or wandering ghost into a irha | 
father, one of the company of glorified ancestors. 


Sraddha Ceremonies, A man's relatives, male and female, | 
on both his father’s and his mother's side, for three genet | 
tions upward and three generations downward, are called _ 
his sapindas, i. e. ‘sharers in the piuda’, because they take 
part in thé fradd/a ceremonies with him. On the eleventh - 
day, all the sapindas gather in the house of the person vh? i 
is holding the ceremony, and an elaborate ceremony is 0t. f, 
ducted, the central element of which is the offering of | 
Pinda to every deceased person within the circle of sapit | 
A feast follows the ceremony. T 

This is repeated monthly for one year, and then annually: ! 
These are obligatory. There are many other forms 
sraddha which may be undertaken if one choose: 

(2) Wonsur or Tue Gops. Rules about worshi 
very much amongst the lower castes of Hindus ^ - 
among the upper castes they run on the following lines? 4 

(1) Daily Prayers, connected - with bathing and ™ 


p y" 
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strictly orthodox Hindus, but are often altogether neglected 
by educated men. 


| women see to this. 

© (3) The recurrent festivals, fasts, and holy days. These 
vary very greatly in different parts of the country and in 
the different sects. No Hindu can avoid taking part in 
these from time to time. ND 

(4) The worship of the temple. This takes a’ large place 
in the lives of all Hindus except modern educated men, who 
very seldom go near a temple at all, at least in the North. 
113. Belief is altogether free. AM Hindu is generally 
understood to believe that the Vedas are inspired, that the 
Brühmans are ‘divinely appointed priests, and that caste is 
a divine institution, but a man may declare that he believes 
none of these things and yet remain a good Hindu, provided 
heconforms. Yet the stability of Hinduism depends in the 
last resort on the existence of these beliefs. Conformity, 
however, involves a practical acceptance of the Vedas, the 
Brahmans, and caste ; for the Vedas are quoted frequently 
in the domestic ceremonies, and the presence of Brahmans 
* is necessary for the right pefformance of each one of them. 
114. Although Hinduism has many gods, many theologies, 
and many sacred books, a man may remain an orthodox 
Hindu without believing in any god. or any theology, and 


He must give some sort of practical recognition to some god 
or gods in the domestic ceremonies and family festivals, but 
the divinities thus reverenced vary all over India ; there is 
no uniformity. Nor are there any theological conceptions 
Which he need hold: an orthodox Hindu may be an atheist, 
an agnostic, or a Christian in his conception of the world. 


The sacred books of Hinduism are not read in the services 
pected to 
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without knowing or acknowledging a single sacred book. : 
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study them. They are for the priest and the philosopher, | 
The Ramayana and the A/akādhārata, however, are wy | 
largely read in the homes of the people. jd 

„115. But, although there is no set of beliefs which the | 

Hindu as a Hindu is expected to hold, there are certain "| 

ideas or convictions which all or nearly all Hindus except d 

those permeated by Western thought will be found to hold, 

There are perhaps three which may be classed together a f 

being nearly as universal as Hinduism. "They are, first, the : 

validity of caste and the, authority of the Vedas and the |. 

Brahmans; second, the doctrine of transmigration; and | 

third, the sacredness of the cow. Perhaps it may be said 4 

that a further general characteristic of Hinduism is to be % 

found in a tendency of thought, fecling, and aspiration of f 
which the logical issue is a mystic pantheism; but the |. 
degree in which panthéistic belief is explicit seems to vary | 
very greatly. 

Most. Hindus *are also touched at least in some degree b 
with ascetic ideas. "The villager, no matter how worldlylis | 
own life may be, is ready to affirm that.the things of the || 
world are worthless, that nothing.is of any final value except | 
«God and:the knowledge of God. He therefore holds that. | 
the man who does not give up the world in its entirety a 
become an ascetic does not really love God. He rest | 
„the Preservation of animal life (akirksā as meritorious. 
section 23.) ` : 

„H6. Hindus are under the sway of innumerable su? 
stittons. With the exception of the cultured few, the yh 
People live in terror of evil spirits. A great deal 0 
ordinary Worship of the home and the temple ‘js di | 
against their malign designs and influences; while at US 
Step one meets the magic word and the magic spel) er 
charmed act and the charm hung round the neck, to PČ 
OT repel the assault of the dfiiéa, the evil spirit. 
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the uneducated everywhere the Brahman also is regarded 

with extreme superstitious fear: there is no limit to the 

powers of evil he is believed to control ; so that the humble 

villager is kept in subjection and terror. Though the simplest 

Hindu is ready to express belief in one God only, his prac- 

tical daily religion is a very vivid conviction that the idol in 

his village is alive,:and not only eats, drinks, and sleeps but . 
has power to bless or curse him in every detail of his life: 

"The actual belief of to-day still is that the gods subsist on 

the sacrifices and offerings made to them, just as the spirits 

of dead ancestors are believed to live on the pindas offered 

in the šsrāddža and the /azfaga, water, offered in the daily 
ceremonies. The souls.of the kids offered in sacrifice to 

the goddess A@/i are believed to go straight to heaven. 

Vishnu is believed to be present in great power in every 
šālagrāma stone, a kind of black ammonite found in the - 3 
Gandak river, and in every és? plant. Siva and the other ^: 
gods have similar superstitions attached to them. Indeed, 
there is no limit to the animals, trees, stones, rivers, wells in 
which divinities are believed to reside. The belief in holy 
times and places is quile as vigorous. Nor are these merely 
the picturesque fancies of ‘Arcadian simplicity: they are. 
powerful beliefs, sanctioned in very large measure by the 


highest Hindu authorities, taught in the literature and by 
the priests, and governing men’s lives. . 


„NorE.—The text at the bottom of the page su ! told 
GIOUS DUTY OF THE HINDU : * Let him worship according to the TUC; 


the sages by the private recitation of the Veda, th 

T private recitation (o) up 
oblations, the fathers by funeral offerings, men by gifts of food, and the 
Spirits by the da/i offering.’ Afanava Dharmasasira, Ms 81. 


careers, MALTA 
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and social organization, but the former have all succumbed i 


"and Nagas of Assam; the Khonds of Orissa; the Gn 
"and Bhils of Central India ; and the Todas and other b 


qera g afeararnfaza: | 
. HANA AAA WINE MIRNA d 


3 CHAPTER XV 
. THE RELIGION OF THE LOWER CLASSES 


117. The lower orders of the population of India fall ino Vf 
two great classes, those who have lived in close contactwith £ 
Hindu society, and those who have lived apart in the mou- ff 
tains and forests, The latter have retained their old religion 


to the influence of ‘caste and have absorbed large clement i 
of Hindu theology, mythology, and superstition. | 

118. Those peoples who have lived an isolated life and || 
have in consequence not come under Hiñdu influence neēd ff 
be only mentioned here, as they do not naturally come I 
into a study of Hinduism. We may just mention the name 
of the chief tribes.. They are—the Santāls, the Oraons, ii i 
Juangs, and the Kols of Western Bengal ; the Garos, Khis5 | 


tribes in the Madras Presidency. m 
„19. The other class of tribes, however, have been dē | 
cidedly Hinduized both socially and religiously, and 


Nove —The te c» | 
OTE —The text at the top of the page refers to THE x E 


res ES * But the dwelling of Chandalas and Svapachas sball be T j 
ELA: Vessels used by them must be thrown aWayi E 
shall be dogs and donkeys? Mēnavu Daarmasistre, * 9 
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| fore they must reccive our attention. Being organized in 
castes, they necessarily vary to a considerable extent in 
social standing. Certain castes are allowed to visit Brāh- 
manical temples, and thus belong to the central „mass of 
Hindus. ‘These acknowledge the great Hindu gods and 


44. SHRINE OF CHENGALAMMA i 

is a vil itiated in times of 

Ct ai illage goddess propitiat 

AUERS īs somehow ientifed barā ld ius 
and th ttern made wil y 

represents | Nes he ant-hill is the home of a cobra ror 


by the villagers as a Naga- (Photographed for the author. 


i . 3 : Yet 
ee . as they possibly can. $ 
nform to Hindu usage as far ip UE divinities which 


| ‘Yen these recognized castes worshi 
- "o Brahman would have anything to do with. 


2 a ultitudes of — 
{ _ 120. There are, on the other hand, vast Pi. unclean, < 
N People in both north and south who are regar 


€C-0. Jangamwadi Math Collection. Digitized by eGangotri : 


186 HINDUISM AS A SYSTEM 


who are in consequence excluded from all Brāhmanicai | 
temples, and for whom no Brahman will perform any cere- | 
mony (see section 45). High-caste Hindus usually refuse 

the title Hindu altogether to these races; but they have 
come so largely under Hindu influence that they cannot bz 
excluded -from a study of the religion. "They show this 


45. SHRINE OF BoNTALA GANGAMMA 


A wayside goddess at whose shrine a weary traveller del rr 
arag and a stone, in order that he may lose his fatigue. (Pho: 
graphed for the author.) 


Hindu influence first of all in their caste organization and p, F 
their social usages, which are very, largely an imitatio Ē 
high-caste practice ; secondly, in their belief in Hindo ge P 
logy and superstition, and their desire to bring ther "^, K 


divinities into some.sort of relation to the great 
Hindu pantheon. ; 
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The lowest of these castes are held in such abhorrence 
that they are not allowed to live beside the higher castes. 
They form villages for themselves. $ 

121. Both of these Hinduized groups are inclined to pay 
worship to the lower divinities of Hinduism, "Gaņeša and 
Skanda (also called Kārttikeya and Subrahmanya), the sons 
of Siva, who are believed to be of: great service against 


46. SURINE AND STAKE OF Poru-RĀJU 


This deity is usually spoken of as the brother or husband of the village 
goddess, He is eR when danger threatens. uw ECC 
Tépresents the gods, The pointed pillar is really a stake Coye 
the villagers used to impale the animals offered to him as prop! D. 

hotograph kindly given by the Rev. W. T. Elmore.) 


demons, and above all Kall, the black, bloodthirsty, god- 
dess of the North, who is identified with the wife of Siva. 
Hanuman, the monkey-god, who is connected with agri- 
culture, is very widely reverenced ; and other divine animals, 
Specially Nandi, Siva’s bull, and the divine serpents ajed 

‘gas: sce fig. 5, p. 6o, fig. 10, P- $1, and fig. 44, P- 1 2 

*€€S are worshipped all over India, and certain sacred stones. 
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i22. But the worship to which the ignorant Inda, | 
villager clings with most fervour is just the village divinity, | 
"These are- found all over India, varying everywhere, ya | 
retaining certain broad similarities everywhere. "The points |. 
that are most worthy of notice with regard to these much |. 
honoured gods are as follows :— | 

(a) Each is a local divinity, attached to the village and |. 
reverenced for that reason. ‘The gods of Hinduism, onthe } 
other hand, have usually a much wider vogue. 


47. ŠHRINE OF POTU-RĀJU 
(Photographed for the author.) 
grap 


: ; is 
(4) The priests of these divinities are not Brahmans, 


men of all castes. 

(c) The great majority of these divinities are 
In the South almost every one has the word amma, 
in her name. They are thus known as the Mother ai 
` (d) They are propitiated rather than adored. VS 
of disease, famine, earthquake, &c., are attribut v. a | 
and special sacrifices and festivals are held to int i 3 


gode, | 
t mothet D 
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to remove the scourge. Animals are usually sacrificed to 
them on these occasions, fowls, sheep, goats, pigs, and 
buffaloes. ' arts: : s 
(e) In the South each goddess has usually, one, if not 
|. more, male attendants, but they are subordinate to her. 
(f) In the Tamil country in South India a god named 
| - [yenar is found in most villages. He is the village watch- 


48. SITRINE OF POLERAMMA D 


Poleramma is the protectress of the village boundary. 
(Photograph kindly given by the Rev. W. T. Elmore.) 


man. He i supposed to ride round the village by night, 


driving away demons. Animals are never sacrificed to him. 2 
Images of horses are set up at his shrine as dedicatory 
Offerings, 


= (g) The shrines of. these divinities are of the rudest 
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The illustrations in the text are all from the Telugy | 
country. 

"rag. The people suffer greatly from their fear of evil spirits; J 
insomuch that a very large part of their religion consists in | 
efforts to drive them away or to nullify their influence, | 


49. TIIE UNCLEANNESS OF THE OUTCASTE 


This outcaste woman has come to make a purchase, but she dare no | 
approach the merchant, far less enter the shop. From a distance | 
(e S what she wants, lays down the money and then goes away s 
farther. The merchant brings out the goods, takes the monty = 
retires, The woman then comes and takes away her purchase. | 
author owes this photograph to the kindness of Mr. Henri Schaetli 


GOD THAT MADE THE WORLD 
HATH MADE OF ONE BLOOD 
ALL NATIONS-OF MEN 
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CHAPTER XVI 
FORMATIVE ELEMENTS OF HINDUISM 


124. If we are to understand the spirit of Hinduism, it is 
necessary first of all to learn to sympathize with the im- 
measurable reverence which the Hindu feels for the social 
organization of his people. He believes that the constitu- 
tion of the family and the organization of society go back to 
time immemorial ; and modern research has in a measure 
justified the claim. — Ancestor-worship and the patriarchal 
family date from the days when the Aryan people were still 
undivided ; and, while caste is a more recent growth, the 
spirit and principles of caste lie at the basis of all early 
Society. To the Hindu, therefore, these things are sacred 
in the extreme, priceless in value, so much a part of the life 
of the people that they must on no account be disturbed. 
The old-world reverence for what is customary and settled, 
Which was once universal, has been preserved in Hindu life 
unchanged ‘down to our own days. 

Then, again, to the Hindu, as to the ancient Aryan, and 
fo all early peoples, what we call moral laws are rather 
Sacred customs which have been traditionally observed from 


NoTe.—The text at the lop of tl ac gives TIHE LAW OF CUSTOM: 

p of the page gives 1 F - 
"Let him walk in that path of holy men which his father and his grand- 
Alliers followed; while he walks in that, he ri not mace 
Manava Dharmašāstra, iv. 178. 
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time immemorial than eternal principles of the moral life f 
These customs are inextricably interwoven with the special 4 
forms of family life and social organization which have | 
created the people. To tamper with them is therefore tobe | 
guilty at once of sacrilege and of treason against the life of 1 
the race. : | 
But these customs, though regarded as inviolably sacred 
and absolutely essential for the well-being of the people | 
which practises them, are not regarded as binding on other 
peoples : other customs may be necessary for them, and | 
therefore sacred and inviolable to them. The early peoples | 
did not possess the conception of a lofty moral law by which | 
all customs and all mēn are judged ; nor did they think of + 4. 
their own moral customs as being in any sense binding on f 
the gods. They were above moraliiy. | 
We ought also to notice that there is a very large and | 
very serious historical reason for this permanent attitude o — 
the Hindu to the foundations of Hindu society. Theme f 
has been preserved amid the countless military and political | 
changes of India by its faithful adherence to the traditional i 
family and caste life. Of that there can .be no- question: 
The Chinese people have had a similar experience, and they 
are filled with a similar reverence. Thus, the old attitude 
is very largely justifiable ; but the changed circumstances” i 
India render a new attitude most necessary to-day; 4 : 
thoughtful leaders see. j " 1 
On the other hand, it is this lofty belief in the sei I 
of custom that has shielded all the abuses of family-life 
caste-life in India, When a custom is: believed t0 7. [| 
come down from early times, the obligation to observe 
seems to the ordinary Hindu to be, absolutely beyond ü 
pute. To break away from it in his eyes is tantamos ag JT 
a-revolt against society. Hence child-marriage; comp. p 
widowhood, widow-burning, widow: drudgery, fem? ein 
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cide and the thousand inhuman cruelties of caste were in 
the past regarded as inviolably sacred, even by the thinking 
Hindu. 

* 125. The main idea which the Hindu has with regard to 
- worship is that every god must be worshipped according to 
his own wishes. The command of a god must be honoured, 
no matter what it may be. ‘The Hindu mind possessed no 
settled conception as to the moral or religious character of 
the gods; and consequently no man could tell beforehand 
what might.be demanded by any god or goddess in the way 
of worship. ae ? 

The origin of the great gods of the Aryan peoples vill 
make this idea still clearer. "They were originally powers of 
nature,and therefore had zazuraZattributes. Sun and wind, 
. fire and rain had no necessary connexion with morality. 
But they were powers, and therefore to be honoured and 
pacified by men.’ One could not guess beforehand what 
their wishes might be; but it was man’s interest to gratify 
them, whatever form of worship they desired, whatever kind 
* of action they ordained. : : 

The conception of Brahman which inspires the Upant- 
~ Shads also illustrates the point. In chapter v we found that 
Brahman is thought of as reality, intelligence, and joy, but Š 
| notas righteousness. Yet the Upanishads are, the very 
$- summit of Hindu thought. Thus moral character was Im 
i no sense a part of the.Vedic tonception of God. 

This explains the fact that new forms of worship were 
_ Constantly admitted into Hinduism, once the people began 
to spread over India. So long as the practice of the new 
cult did not come into violent collision with the ancient 
Organization of the family and society and with the old 
customs connected therewith, there was no objection raised. 

Tt was quite probable that one of the innumerable gods had 
"Ppeared and had given instructions for the institution of 
he new cult. i 


m . 
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We arè now in a position to realize how it has been 
possible for the Hindu to admit such things as the follow. 
ing-into his worship :—unlimited idolatry, human sacrifice 
cruel torture, temple prostitution, and obscene sculpture’ } 
The same idea explains how the Hindu did not regard it as 
unbecoming that Kālī should be the patron divinity of 
robbers and murderers. From the same point of view ve 
can realize how the gross and grotesque images of the gods 
were possible. There was no definite“ conception in the 
- Hindu mind as to what a god must be; and consequently 
any form might conceivably represent some divine pom. 
‘All this lack of a limiting moral conception will also enable 
us to understand how the coarse myths of the A/ahabharak 4 
and the Purāņas were attributed to the gods, and how the 
ancient ascetics could believe that the tortures they endured 
were of real value. | 
126. As among all early peoples, so among H 
orthodoxy is conformity to religious custom and not any fom g 
of belief, "The man who does what is demanded of him | 
the gods, to his ancestors, to his family, and to society 5* «| 
good Hindu, no matter what he believes. This is quit p 
comprehensible; it is only when spiritual religion arises PF 
men realize the religious importance of the state of a mans ) 
mind. Character too stands in no definite relation to Hint 
orthodoxy. A, man may be guilty of gross immoralities m4 |4 
yet may be in good standing: in his caste and his fal E 
- while-a man of the noblest character who breaks & caste b i 
however absurd or inhuman it may be, will be out | 
In Mysore, where Christian baptism still deprives 2 id i 
his property, there were two brothers. One was a ND 
high character, but he had become a Christian; the its 1 
was an orthodox Hindu, but was lying in prison unde | 
a sentence for some crime. The Christian was disinh cx | 
and the criminal got his property. This is in strict * 1 


indus 
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= dance with Hindu principle. The law-books contain many 

pieces.of moral advice, but they scarcely touch the organiza- 
tion of the family or society. 1 EE De 
.. 127. Thus far we have dealt with the principles lying at 
„the basis of the ancient faith in its unmixed state as it still 
survives among the ignorant classes all over the country. 
But, as we have seen, the growth of culture and the 
- eonquest of India produced at a very early date a cata- 
~ clysmal revolution in Hindu thought. A ‘great new 
| theology was built up which ‘set forth the one Reality over 
„against the mirage of the world, and put forward trans- 
migration and Karma as the explanation of the sorrows and 
. inequalities of human life. From this upheaval came the 
_ Whole philosophic movement within Hinduism, with its 
|. speculative theories, on the one hand, and its ascetic 
renunciation, on the other. Wherever the Brihman has 
gone, he has carried with him some slight sketch of this 
new theology ; and in consequence it has become diffused 
generally throughout India. Ascetics have proved a power- 
ful object.lesson to the common people. Hence, there are 
„a number of great religious ideas which are held by most 
Hindus and which have had a certain influence over the 
Mind of the people. Perhaps, the most prominent of these 
Principles are:—(1) the vanity of the world, (2) the supremacy 
of the spiritual life, and (3) the nobility of asceticism. Men 
have believed that only the man who is willing to give up 
everything for God is a true saint. Union with God has 
been the spiritual ideal of the people. —. 


religious life of India. “The belief in a personal God, n 
- His love and grace and in the possibility of personal un 
Course with Him has helped multitudes of Hindus to live 
2 life of real religious joy and peace. Bhakti has been & 
Source of deep spiritual feeling, first to-many educated men, 
N2 
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and then to the thousands of the common people who haye | 
followed Rāmānanda, Kabir, Tulsi Das, and the rest. 

128. Yet, strange to say, these spiritual movements, 
pantheistic and theistic, have failed utterly to Spiritualize 
the Hindu faith. Popular Hinduism remains to this day 
gross, materialistic, idolatrous, and often obscene, Hor 
are we to account for the fact that the new thought has | 
touched deeply only the minority and has failed to transfom | 
the life, the thought, and the religion of the masses? There 
are several reasons for this gigantic failure :— 

(a) The very pantheism which satisfies the Vedintit | 
justifies polytheism and idolatry. If you do not know 
Brahman, you must stick to your idols. So Indian theism, | 
even the theism of Rāmānuja and Tulsi Das, has never been 
seriously monotheistic. The god chosen for the place of the - 
Supreme is set above all others, but the rest retain thei 
divine position and form a happy family around him. "The 4 
only Hindu reformer who is a serious monotheist is Kabin | 
and he is half a Muhammadan. Even Nanak, the founder | 
of Sikhism, acknowledges the whole Hindu pantheon. , f 

(4) The doctrine of transmigration has been 2 serious | 
hindrance in two distinct ways. First, it suggests that * 
man's moral and spiritual state is scarcely under his O 
Control, since it is the result of. his past life: so that tai 
quite possible that he is not yet in a fit state for accepts 
a spiritual religion. Secondly, it suggests that, since a mi 
vill have many more lives, there will be plenty of opportuni] 
for repentance in the future. ioe RAC 

(€) The ascetic cut himself adrift from human societ 
the ground that ordinary human life is altogether ee 

and unspiritual. "The religion of the race thus fell info 
halves, the religion of the people and the religion * ered 

monk; and as the religion of the people was con o 

utterly useless to the spiritual man, those who had T! 
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the higher life did not dream of exerting themselves to better 

that which seemed to them hopeless. 

.. (d) Since there was no moral element in the Vedic 
conception of God, the worship of God produced no com- 

pelling conviction in the mind of the worshipper that he was 

in duty bound to serve his fellow men. The ascetic is not 

a servant of humanity. 

129. Hindu morality grew with the culture of the race, 
and many a tributary rill of thought passed from philosophy, 
asceticism, and the higher theology, into thé common mind 
of the people. Above all, Buddhism left a large moral 
legacy to Hinduism. "There is much that is beautiful in 
family life, despite its many blots. The Hindu is charitable, 
peaceful, law-abiding: He honours religion and believes no 
nation can be built without it. Thus Hindu morality, as 
found in the best books and in the life of orthodox families, 
has many high qualities. The modern Hindu who has 
| " drunk of Western thought in Indian or European universities 
also maintains that Hindu morality has a solid spiritual basis 
in Hindu philosophy; that from that starting-point man’s 
moral relation to God and. his complete responsibility to 
God may be clearly worked out. This is strange, if it be 
true; for it is certain no one attempted to find such things 
in Hindu philosophy until Christian thought appeared in 
India, 

Note. —The text at the bottom of the page gives the sum of the 
Vedinta — 

The hard-to-see, the mystery-hidden, 
Heart-dwelling, cave-abiding, old— 


He who by brooding o'er his inner self `- 


Sees Him as God escapes both joy and gricí.—— 
. Kithaka Upanishad, il, 12. 


ti gal esque gefi TEE ATA 
AMAT SF AST A CATIA sea u 
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CHAPTER XVII 


THE FUTURE OF HINDUISM 

1g0. Note the extraordinary strength of Hinduism :— 

(a) Like Chinese ancestor-worship, it has held the people 
firmly together for millenniums, while other civilized races 
the ancient world have gone to pieces. 

(4) It ‘has had to meet hostile attacks of overwhelming 
strength, and yet it has in each case won the victory : noté 
especially Buddhism, Jainism, Muhammadanism. 

Its strength lies mainly in three elements :— ` a 

(a) Lis family system, founded on ancestor-worship. Ths 
links each generation with the past and the future, and bin 
living members closely together. To give this Up seems 
disloyalty to one’s ancestors and gross impiety towards oher, A 
members of the family. i I T 
(0) Tts caste system.” This is strong in several Ways . 
is founded on original race and culture divergencies 55 i 
tinct as those that now sever European and Hindu: * xs 

pure 


NOTE.—The head-piece above is a scroll from Gandharan scul ts 


Foucher, L'Art Gréco-Bouddhique du Gandhára, fig. 103: 
section 53.) 
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thus feels that he has an. aristocratic stronghold in his caste, 
and also a certainty of the purity of his birth and of his 
customs. Caste has preserved the forms of ancient society 
almost unchanged into our day: it has thus the strength of 
immemorial custom. . A Hindu feels that to go out of caste 
is practically to go out of civilization. The outcaste often 
finds life almost impossible. : 

(e) Jis religious system, which must be acknowledged to 
be the highest form which polytheism has ever taken. It 
teaches a lofty conception of the world; it brings every 
detail of life under the.rulc of religion ; and it has certain 
very beautiful ideas in connexion with home life, notwith- 
standing its degradation of women. Its strength lies largely 
in the fact that it justifies every form of traditional Worship, 
and yet offers forms of spiritual faith to those who want such. 
It thus gathers to itself all the strength of custom and habit, 
and disturbs no one with serious demands. It can attract 
almost every type of mind ; for it offers a response to almost 
every form of religious need. i i 

131. If modern thought and Western influence could be 

kept out of India, Hinduism might go on indefinitely, only 
changing slowly as it has changed in the past. But modern 
thought, as introduced by missions, education, and Western 
influence generally, has begun to weaken Hinduism as no 
force active in India in earlier centuries ever did :— 
- (a) The office clerk performs the sraddha for his father, 
but he no longer believes in its efficacy. Thus faith in the 
religious basis of the Hindu family has faded out of the 
minds of educated Hindus. s 

(6) Our modern knowledge of the different races of the 
World and of the way in which they rise and fall in the scale 
OF civilization has made it impossible for any thinking man 
to believe the ancient Hindu doctrine, that the four castes 
are divinely appointed and permanent institutions, and that 
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it is a religious duty to observe the rules of caste. Educated 
Hindus frequently seek to defend caste as healthy in certain 
ways, but they do not pretend to believe the old doctrine, 
They never declare that it is wrong for a man who is nota 
Brāhman to teach religion. ] 

The national movement with its demand for equality and 
its summons to union is everywhere weakening caste. 

( Educated men defend idolatry as being a help to the 
ignorant, but they never say that they actually believe in the 
existence of the deyas represented by the idols. Polytheism 
has become incredible. 

' Compare the conditions which obtained in. the Roman 
Empire, while Christianity was in its death-struggle with the — 
old religions. 3 

132. Thus if the modern spirit is to remain in India, and 
education is to be extended, it is only a question of how 
long time the, process of collapse wil’ take "The religious 
foundations of Hinduism (namely, the rules of caste, the 
authority of the Veda, the authority of Brāhmans, polytheism, 
and idolatry) crumble to pieces in the atmosphere of modem ` 
thought. They arc, one and all, old-world superstitions; 
which fade away in the light of modern truth. 

We may therefore be perfectly certain that, unless some 
unforeseen revolution occurs to seclude India more securely 


than before from modern influences, belief in the essentials 


of Hinduism is bound to decay as surely as belief in witches * 

and other fears have disappeared at home. i T 
But, though honest belief in these basal doctrines 5 

certain to gradually disappear, most men will for a 1on8 


‘time continue to remain within Hinduism: and all sorts 


new defences will be hastily flung up around the old an 
to Save it from being stormed. The first great attona 
this direction is being made now by Mrs. Besant an 
Bharat Dharma Mahāmandal, 


- : 
CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


FUTURE OF HINDUISM 201 


As decay increases, however, the number of honest men 
who feel they cannot remain in a hypocritical position will 
steadily increase; and the interest of the problem lies in 
them: where will-they turn? Which religion will they 
adopt ? : 

183. The position of affairs is most interesting. We have 
seen in chapters iii and iv how the*early Indo-Aryans, as 
* their ancient tribal experience ‘became widened by the con- 
quest of India and their intercourse with many races and 
many religions, were compelled to transform thcir funda- 
mental conceptions, and to produce a new theology, which 
we dealt with in chapter iv under the name of Essential 


4 Hinduism. Similarly in these modern days, the widened 


experience, the new knowledge, and the fresh moral ideas 
begotten from contact with European religion, education, 
and government, and from the impact of the world's com- 
merce on the economic life of India, are making another 
and more radical reconstruction of Indian ideas altogether 
inevitable. "The old pantheistic thought does not thrive 
well in the new ethical atmosphere ; the idea of progress 
makes the old Hindu‘ conception of cyclic change appear 
childish and old-fashioned ; transmigration does not seem 
Such a solid and certain doctrine as it once seemed ; and 
modern thought simply destroys faith in the many gods of 
. Paganism and the value of idols. Thinking Indians must 
inevitably form new conceptions of God, man, morality, 
religion, and the meaning of the world. ) 

134. Hence, we may be perfectly certain that ancient 
|, Hindu thought cannot survive. Something else will take 
its place. A new religion must be found, a religion which 
will— M 
(8) Provide a religious foundation for the wider and truer 
Ideas which now dominate the Hindu mind ; 

(0) Satisfy the religious instincts of the peop 
Stimulate them to purity, progress, and strength. . 
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Christianity is ungucstionably the source of the.ney 
explosive thought which is recreating the Indian character 
and intellect to-day. "There is no other religion that con. 
tains these master ideas. Only in the riches of Christianity 
—Christ and His cross, the Fatherhood of God, the Brother. 
hood-of man, and the Kingdom vf.God—can Hindus find 
the universal principles needed for a new intellectual, moral, 
and social life. 

‘Except Christianity, there is no religion in the whole 
world that is rich enough in theology, worship, emotion, 
literature to take the place of Hinduism. 

135. We necd not attempt to prophesy the day nor the 
hour when these vast changes will work themselves out. 
There may be no sudden outburst for a long time, but ; 
rather a continuous i increase in the momentum of the move- 
ment towards Christianity. The progress of the faith in 
other lands will have an influence on India which it is at 
present impossible to estimate. We "may expect great 
developments within Hinduism, a stubborn and prolonged 
resistance from the central party, but an abundant yictory 
for Christ in the end. : 


NOTE— The tail-piece below is a scroll of bo-tree leaves from 
Gandhāra. Foucher, fig.95. (Sce above, section 53.) 
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The following brief list of books is meant to guide the student in the 3 
early stages of his work. For this reason a good many references are 
given to sections and chapters of books, in order to make effective study 
possible with a few volumes. Many books which are out of print are 
mentioned, as they may be found in libraries or purchased second-hand. 
For information as to original texts, readers are referred to the Biblio- 
graphy at the end of Macdonell’s Sanskrit Literature. Tn the case of 
books published in India, Indian prices are always given. Where 
English prices are given also, they are the prices at which the books . 
may be got from booksellers in Britain.. The following abbreviations 
are used :— : 


Encyclopedia of Religion and Ethics. E.R.E. 

Grundriss der Indo-Arischen Philologie und Allerlums- . 
kunde, or Encyclopedia of Indo-Aryan Research. 
Published in parts, some of which are in English, 


some in German. Strasburg: Triibner. Grundriss 
Sacred Books of the East. SBE. 
Journal of the Royal Asiatic Society. IRAS. 


J. GENERAL WORKS. 
(a) Hinduism. à 
1. Hinduism. By L. D. Barnett, M.A. D.Litt. Constable & Cons 
Every student ought to have this sketch. — ; 
2. The Religions of India, By E. W. Hopkins, Ph.D. Ginn & Co. 
8s. Gd. net. : 
The most recent manual of:Hinduism. Contains much valuable 
material rather loosely arranged. 
3. The Religions of India. By: A. Barth. ‘Translated by the 
Rey. J. Wood. ‘Triibner. 16s. S i of 
Older than Hopkins’s book, but written with all the clearness : 
the best French work. 
4. The Religious Sects of the Hindus. Compiled by ee 
Dr. John Murdoch largely from Prof. H. H. Wilson's famous skeci. 
Christian Literature Society. (As. 6.) 94 — 3 à 
A mine of information. Criticism occasionally harsh. kori 
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(6) Hindu Literature. 
5. The Imperial Gazetteer of India, Vol. ii. Clarendon Press, 
6s. net. - 


A volume containing chapters by different writers on Epigraphy, , 


Archacology, Coinage, Literature, Architecture, and History. Chap. VI 
is an outline of the history of Sanskrit literature, while Chap. XI is 
a very useful sketch of vernacular literature. 
6. A History of Sanskrit Literature. By A. A. Macdonell, M.A., 
Ph.D. Heinemann. 6s. 1 
"The best manual on the literature. 
y. A Literary History of India. By R. W. Frazer, LL.B. Fisher 
Unwin, 125. 64. net. J 
An attractive volume, weaving the chief books, both Sanskrit and 
vernacular, into the history of India. 
8. A History of Ancient Sanskrit Literature. Ry Max Müller. 
. Reprinted, Allahabad, Panini Office, 1912. Rs. 6. 
In spite of its age this great work is still most useful for reference 
on Vedic literature. à 
9. The Heart, of India. By L. D. Barnett, M.A., Litt.D.. John 
Murray. 2s. 
A series of useful extracts from Hindu literature, hoth Sanskrit 
and vernacular, 
i : II. PREHISTORIC TIMES. 
For the Aryan period sce article, Aryan Religion, by Dr. Otto 
T E.R.E., and for the Indo-Iranian period see Chap. III of 
0. I5. 
Im THE VEDAS. (1) Introduction. 
No. 6 contains sufficient introduction to each of the Vedas for the 
beginner. : 
pp, "M Rigveda. By Adolf Kaegi ‘Translated by R. Arrowsmith, 
D, 5 i à 
Boston : ASS a AE 197 page of closely printes a 


n The Atharoaveda, By Maurice Bloomfield. 136 pp. Grundriss. 
12. geo Š i (2) Translations. rā 

N 4 Sāmaveda, White Yajurveda, Atharvaveda. Transit 
i s us Griffith, M.A., CLE, Benares: Lazarus Aigo 
PE e amaveda, Rs. 43 White Yajur, Rs. 3 as. 13; Atharcats 
13, Atharva-Veda-Sembitd. ‘Translated by W. D. Whitney d 


« R. 
215, e nman. a vols, Harvard Oriental Serics. Ginn & C^ 
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(3) Life and Religion. 
14. Aiindisches Leben. By I: Zimmer. Berlin. 10 m. 


I5. The Religion of the Veda. By Maurice Bloomfield, Ph.D., LL.D. 
New York: l'utnam's Sons. Gs. . 


IV. THE BRĀNNAŅAS. (1) Introduction. 
- Sec pp. 202-18 of No. 6, and pp. 342-455 of No. 8. Part IV of 
No. 11 contains a helpful introduction to the Gofatha Brahmana. For 
the religion of these books sce Chap. 1X of No. 2, and for the sacrifices 
sce Chap. V of No. 7. 
(2), Translations. 

16. The Šatapatha Brākmaņa. "Translated by Julius Eggeling. 
Vols. xii, xxvi, xli, xliii, xliv of S.5.Z. Each 12s. Gd. net. Vol. xliv, 
185. G4. net. z 

V. PHILOSOPHIC PERIOD. - 

For gencral conditions read Chaps. I to VI of No. 93 below. For 
a sketch of the schools of the times sce Chap. I of No. 96 below. 
A vivid picture of tlie Brahmans is given in Chap. VIII of No. 7. > 
For Buddhism and Jainism see below, sections xvii and xviii. 


VI. THE ARANYAKAS AND UPANISHADS. 
(1) Introduction. 

17. Brahma Kuowledge. By L. D. Barnett, M.A., Litt.D. John 
Murray. 25. : , 

An exposition of the teaching of the Upanishads, with a number of 
extracts from them. 

18. The Philosophy of the Upanishads, By Paul Deussen. Translated 
by the Rev. A. S. Geden, M.A. T. & T. Clark. 105. Gd. 

The standard work. 
(2) Translations. E 

19. The Iba, Kena, Küfhaka, Prašna, Bluyļaka, and Māņģūkya, 
Upanishads, Text and translation. By S. C. Vasu. Allahabad: 
Panini Office. Rs. 5. : : 

20. Upanishads (the cleven classical treatises). Translated by Max 
Müller S.B. Æ., vols. iand xv. Each 105. 6d. net. Das 
oe Sechsig Ufanishad's des Veda, Non Dr Pau b 

ipzig: Brockhaus. 205. 

d denies translation. Introductions very valuable also. - 

22. Aitareya Āraņyaka (including the Urea d 
text, translation, commentary. By A. B. Keith. eno * 
255. net. . AE 

23. Šāitkāyana Āraņyakā. Translated by A. B. Keith. Royal 

iatic Society. 55. : 
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(3) Concordance. 


24. Concordance to the "Principa? Upanishads and Bhagavadsītā, 
By G. A. Jacob. Bombay: Government Book Dépót. Rs. 8, 


VII. TNE-SŪTRAS. (1) Introduction. 
"25. Kitnal-Literatur, Vedische Offer und Zeibcr, Von A, Hille- 
brandt. Grundriss. 125. : 
Chap. IX of No. 6 supplies a good historical introduction, and Chap, I 
of No. 8 still fuller information. Chap. XI of No. 2 gives a very 
helpful account of the popular religion reflected in these treatises, 


(2) Translations, 
26. Grihya Sūtras (cight treatises). , Translated by Oldenberg and 
Müller. S.E., vols, xxix and xxx. Each 125, G4. net. 
27. The Sacred Laws of the Aryas (the Dharma-sūtras of Apastamba, 
Gautama, Vasishtha, and Baudhāyana). Translated by Georg Biihler. 
S.B.E., vols. ii. and xiv. Each ros. 6. net. 


VIII. Tue Erics. 
(a) The Mahābhārata. (1) Introduction. 
28. Das Afakālhārata. Von A. Woltzmann. 4 vols, Kiel. 42m. 
29. The Great Epic of India. By E. W. Hopkins. Scribner's. $4 net. 
Pages 277-98 of No.'G provide sufficient introduction for the beginner, 
and thereafter 30 or 31 may be read. 


(2) English Translations. 

30. The Mahabharata and the Ramayana, condensed into English 
Verse by R. C. Dutt. Dent, Every Man's Library, 15. : j 

3t» Ze Mahabharata, au English Abridgmcut. By John Murdoch, 
LLD. Cliisian Literature Society. (As.7.) 10d. 

A useful outline of the vast poem. The criticism is crude. a 
32. The Mahabharata translated into English prose, By Pratāp 
andra Kay. Ir volumes. Calcutta, Out of print. 


(3) Vernacular Versions. 


CENTURY LANGUAGE AUTHOR es 
"dd "Felugu Threc writers Mahābhārata 
ae Bengali Kasi Rim Das 
Oriya Sāraļā Das Bharate 
Ssamese Rima Sarasvati ; 
x : Malayāļam - Tuūjattu Ernttachehhan 
Sāk Gujarātī | Rewa-Sankar 
Hindi. Gokulnath 
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(2) The Kāmāyaņa. (1) Introduction. 
33. Das Néutyana. Von Hermann Jacobi. Bonn:' Friedrich 
Cohen. 15m. $ 
. Suflicient introduction for the beginner will be found in pages 302-17 
of No. 6, and-thereafter the student may read No. 30 or No. 34, or may 


take up the whole poem in No. 35. . 

: . (2) English Translations. 

34. Zhe kāmāyaņa, an English Abridgment. By John Murdoch, 
LL.D. Christian Literature Society. (As.7.) 104. t. 


A handy sketch of the Epic. Criticism rather crude, 
35. The Ramayana of Valmiki, translated into, English verse. By 
Ralph T. H. Griffith, M.A., C.I.E. Benares: Lazarus. Rs. 6. 
36. Zhe Ramayana. Translated into English prose by M. N. Dutt. 
7 vols. Calcutta. £t 8s. ; 


(3) Vernacular Versions. 


CENTURY . LANGUAGE AUTHOR TITLE 

.XI "Tamil Kamban Ramayana 
Kanarese . Kumüra Vālmīki Ramayana 

XIV Malayalam — Rama Charita 

XVI Oriya Balarama Kāmāyaņa 

XVI Bengali . Kīrtibas Ojhā Kāmājaņa — 

XVI Western [indi Kešav Dis Rama Chandriké 
Assamese Rama Sarasvatī — Ramiayaua 

XVII Hindi - Tulsi Das Rama Charit Manas 

XIX Marwari Mansi Rim Raghunath Ritpak 


` 37- Ramayana of Tulsi Das, translated from the- Original Hindi. 
y F. S. Growse, M.A. C.LE. 2 vols. Allahabad: Government 
Tress, Rs. 8 as. 8. 
IX. Tire DHARMAŠĀSTRAS. (1) Introduction, —— ,.. l 
38. Recht und Sitte. Non J. Jolly. Grundriss: 95. : 
Sufficient introduction for the beginner will be found in the aA 
to vol. xxv of S.8.Z., No. 39, and in pp. 263-9 and 348-433 of No. 2. 
(2) Translations. 
32. Manu, Vishnu, Narada, Brihaspati. 
and Jolly. S.2.Z., vols. vii, xxv, xxxiii. Vol 
Others 105, Gd. cach net. 
E X. THE PHILOSOPNIES. 
(a) General Introduction. 
„49. The Six Systems of Indian Philosophy. 
gmans, 7s, Gd. net. 


Translated by Bühler 
. xxv-out of print; the 


By Max Müller. 
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Beginners will find sufficient information in Chap, XV of No. 6, and 
in the Introduction to No. 57. y EK 

41. Sarva Darsana Saigraha, By Madhava. Translated by Cowell 
and Gough. ‘Triibner, 105. S4. 


(4) Karma Mīmārnsā. 


42. Te Mīmānsā Siitras of Jaimini. Translar to English by 
Gaūga Nāth Jha, Allahabad : Panini Office. Being published in parts. 


w () Vedūnta. (1) The System. 

43. Outline of the Vedāuta System of Philosphy. By Dr. Paul 
Deussen. Luzac. 45. Od. : 

He Das System des Vedāuta. Von Dr. Paul Deussen. Leipzig: 
Brockhaus. 12m. , 


(2) Translations. 

45. The Vedanta-sütras with Sankara’s Commentary Translated 
by George Thibaut. S.B.E., vols. xxxiv and xxxviii. 125. 64. each. 

46. The Vedānta-sūtras with Ramanuja's Commentary, "Translated 
by George Thibaut. S.B.E., vol. xlviii, 235. 

47. The Vedānta-sūtras with the Saiza Bhāskya of Vīlataņtha. 
Being published. Madras: Meykandan Press, 
- 45. The Vedānta-sūtras with the Commentary of Madhva. Translated 

by S. Subha Rao. Madras: Natesan. Rs. 3 as. S. 

49. The Vedanta-sütras with Baladewa’s Commentary. Translated 
by S. C. Vasu. Allahabad: Panini Office. Rs. 10 as. S. 

50. A Manual of Hindu Pantheism, the Vediniasdre. Translated 
with notes by G. A, Jacob. ‘Iriibner. 6s. 


(4) Süükhya and Yoga, (1) The System. 
51. Sātklya und Yoga. Von R. Garbe. Grundrisse 35. 62. 


(2) Translations. 


52. indu Philosophy, the Séhéhya Kūričā. Translated by Joba 
Davies. Trübner, 6s. 


53. The SahbAya Aphorisms of Kui Translated by J. R 
Ballantyne, Triibner, 165, dci ; 


54 Pataiijali's Josa Sūfras, with Commentaries. ‘Translated by 
ma Prashād. Allahabad : Pánini Office, Rs. 4 as. 8. 


23 (e) „Vaišoshika. 
b He The Vaileshika-sitvas V Kaņāda with Commentaries. Translated 
Y Nanda Lal Sinha, Allahabad s Panini Ofico, Rs. 7e 


F D 
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(f) Nyüya. 


36. The Nydya Sütras of Gotama in English. Allahabad: Pānini 
Office. Rs. I as. 8. . > n 
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XI. THE BHAGAVADGĪTA. (1) Introduction. 
Article ‘Bhagavadgitā’ in Z.R.Z. Also Introduction of No. 57. 


(2) Translations. 
57- The Bhagavadgité. Translated hy L. D. Barnett, M.A., Litt.D. 
Dent & Co. 25. Gil. : S 
58. Zhe Bhagavadgītī. Sanskrit text and English translation. By 
Mrs. Besant. Madras: Natesan. As. 2. 


: XII. THE PURĀŅAS. (1) Introduction. 
Chap. XVI of No. 2, and pages 299-301 of No. 6. See, also 
Introduction to No. 59. so 
(2) ‘Translations. 
59. Viskņu Purāņa. Introduction and translation by Prof. H. H. 
Wilson. Murray. Out of print. 

6o. Markandeya-Puràga. By F. E. Pargiter. Calcutta: - The 
Asiatic Society. 15s. c 

61. Garuda Purāņa Sāroddkāra. Translated by Wood and . 
Subrahmanyam. Allahabad: Panini Office. Rs. 3 as. 8. i 

62. Bhdgavata Purāņa. Teste sanscrit ct traduction francaise par - 
E Bumouf. 4 vols. Paris. " 

63. The Vishnu, Agni, Markandeya, Garuda, and Bhāgavata 
Purāņas. ‘Translated by M. N. Dutt. Calcutta: Elysium Press. 

XIII. Tue SAXIHITĀS, AGAMAS, AND TANTRAS. 

For the Vishnuite Sarhhitās see /.X.4.S., October, 1911; for m 

iva Āgamas sce No. 76 below; and for the Tantras, pp- 489-94 o! 

0. 2. C : 

64. Makānirvāņa Tantra. Translated by M. N. Dutt. Calcutta: 
Elysium Press, 


XIV. THE BHAKTI ‘Sects AND THEIR MODERN REVIVAL. 


(a) General. ith 
Pages 1-100 of No. 4, or Chaps. V and VI -of No. 79; kt m 
le article * Bhakti Mārga' in Z.R.E. and Chap. XI of M due Ne 
. ilice asa general introduction to Vaishņavism. Nos. 1 Sd ds 
* Mormation ‘about the division of Rāmānuja's people : E Sen 
; Order to realize how the philosophy of Rama OE ives a good 
|: "Practice, No. 67 should be read. Chap. XIV of No..7 esie 
- "troduction to the northern sects. For Šaivism see No. 76 a 
T" 639 . O 
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[ No. 77. Nos. 67, 68, 74, 76, are well worth 
~ notice as examples of the better type of literature produced by the 
revival of Hinduism. .For Neo-Krishn. books see No. 119, Appendix. 
65. The Bhakti Sūtra of Sandilya. Translated by Cowell. .Cal- , 


cutta : Asiatic Society. Out of print. 
- (4) The Sect of Rāmānuja. (1) Biographies, 
66. The Holy Lives of the Azhvars. By A. Govindāchārya Svāmī, 
Mysore :,G.T.A. Press. Re. 1 as. 8. . n 
Uncritical, yet informing. ". 
67. Life of Ramanuja. By A. Govindāchārja Svāmī. Madras: 
S. Murthy & Co. Rs. 2 as. 12. 
This is a translation of an ancient Tamil biography of the, 
philgsopher. It is a most revealing book. 
- 68. The Vaishnavite Reformers of India (seven biographies). By 
Rājāgopāla Chāriar. Madras: Natesan, Re. 1. 


introductory pages o 


(2) System. 
See No. 46. 
69. The Teachings of the Vedānta according to Ramanuja. By 
V, A.Sukhtankar. Vienna : Holzhausen. 
70. The Artha-Paiichaka of Pillai Lokacharya. Translated by 
A. Govindāchārya Svāmī. Reprinted from /.A.4.S., July, 19io. 


(C) Rūmānanda and Tulsi Das. 
Pages 26-37 of No. 4; pages 147-8 of No. 79; page cxxiv of No. 73; 
and pages 418-20 of No. 5. l'or Tulsi Dās's great poem sec No. 37: 
* (d) Kabir. : 


4L Kabir and the Kalīrpanth. By the Rey. G. II. Westcott, M.A. 
Bishop of Lucknow. Cawnpore: Mission Press. Re. 1 as. 8. 


_ (e) The Sikhs. à 

See pages 374-9 of No. 7, or pages 161-78 of No. 79, or Carpenter? 
article in the Hibbert Journal for October, 191 1. 

72. The Ādi Granth. ‘Translated by Dr. Ernest Trumpp- w. H. 


Allen & Co. 63s. 
73. The Sikh Religion: a translation of the Granth, with lives cl 


the Gurus, By M. A. Macauliffe, 6 vols, Clarendon Press. 63%: net 


1 (f) Müdhvism. ` 
74. The Life and Teachings of Šrī Madhvāchāryar. 


T LN Char, R.A., B.L. Published by the author at Coimbatore ; 
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Written by a Madhya, 
information. 
For Mādhva's philosophy, see No, 48. 


2II 


yct reasonable on the whole, and full ot 


(g) Tukārām, 
15. The Locus of Yukārām. Translated and re-arranged by J. Nelson 
Fraser, M.A., and K. B. Marathe, B.A, LL.B. Christian 


a Literature 
Society. (Rs. 2 as. 8.) 35. od. 


(7) Vallabhüchürya and Chaitanya. + 
Pages 60-9 and 79-91 of No. 4, along with pages 134-7 of No. 79. 
(4) Šaivism. 
76. Studies in Šaiva-Siddhāņta. By J. M. Nallasvāmi Pillai, B.A., 
B.L. Meykandan Press, Madras. Rs. 3. 
Not absolutely reliable, but full of good material, MS 
Ur The Tiruvāšagam of Māņikka Kafagar. By G. U. Pope. 
Introduction, text, translation.. Clarendon Press. 315, net. 
For the Saiva philosophical system, see-No. 47." 


XV. HINDUISM AS LIVED TO-DAY. 

No. 79 gives the best survey; but the student who wishes to obtain 
from Indian sources a vivid impression of the real character of Hinduism 
even at its best should read No. 67. For Hindu law sce Nos, 38 
and 39, y : 

18. The Hindu at Home. By the Rev. J. E. Padfield, B.D. 
Madras: S.P.C.K. Out of print, 

Destribes vividly the superstitions of Southern India. xU 

19. Brēkmanism and Hindūism. By Sir Monier Monier-AVilliams, 

KCLE, D.C.L, M.A. Murray. Out of print, : 
This book gives in clear and accurate.form the details of Hindu 
Worship and observance. 

8o, Imperial Gazetteer of India, vol. i. Clarendon Press. 6s. net. 
Deals with India and its resources, ethnology, caste, languages, 
religions, and statistics. . 

Šī. The Village Deities of Southern India, By the Bishop of 
Madras. Government Press, Madras. 15. 34.. 


age XVI. THE MODERN SAMAJES, &c. 
The article * Brahma Samij" in £.X.Z. will introduce the gi 
* theistic movement in Bengal. If that work is not siltā z £ S 
“immary of the history down to 1884 may be found in pages Ate F 
9. 79; or No. 82 may be used. The best account ol t 2 2s 
Samaj is also in Z.X.Z. The serious student had better read, No. 89 
Alo, 25 it is by the founder, and contains his autobiography. 


02. 
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82. The Brahma Samay and other Modern Eclectic Systems of Religion 
in India, Christian Literature Society. (As. 3.) 64. 
83. Biographical Essays. By Max Müller. Tongmans. ss. 
Contains brief lives of Rim Mohan Ray, Keshab Chandra Sen, 
Dayānanda Sarasvati, Colebrooke the Sanskrit scholar, and others. 
84. Zhe Life and Letters of Raja Ram AMohan Kay. By Sophia 
Dobson Collet. Published privately in 1900 al 25. Gd. 
85. Zhe Autobiography of Maharshi Devendranāth Tagore. Tians- 
“lated from the original Bengali by Satyendranath Tagore and Indira 
Devi. Calcutta: Lahiri & Co, Rs. 2 as. 8, 
86. Lectures in India. By Keshab Chandra Scen. 2 vols. Cassell. 
Each vol. 55. net. 
87. The Life and Teachings of Keshab Chandra Sen. By. Pratap 
Chandra Mozoomdar, Calcutta: Baptist Mission Press. 
“A fll and fairly accurate acceunt of the life. y 
88. The Oriental Christ. By Pratap Chandra Mozoomdar. Boston: 
Elis 65672 * , 
A striking work from an advanced Brāhma position. " 
89. Dayánanda Sarasvatī's Satyārtha Prakash in English. Trans- 
lated from the originalHindi by Durga Prasid. Lahore: Virjanand* 
Press. Rs. 2 as. 4. 
The basis of the teaching of the Ārya Samāj. 
9o. Kāmakrishņa, His Life and Sayings. By Max Müller. Long- 
mans, 55. 
- 91. Svāmī Vivckanauda, a Collection of his Speeches and Writings. 
Madras: Natesan. Rs, 2, : . 


e 
- XVII. BUDDHISM, 
(1) General Introduction. 


92. Buddhism as a Religion. By H. Hackmann. ' Probsthain. ; 


6s. net. 


Gives a life of the Buddha, a sketch of his doctrine and the historical 


development of Buddhism and a description of the religion as it exists in 
the various Buddhist lands to-day. 


(2) Early Buddhism. 
93. Buddhist india, By T. W. Rhys Davids. Fisher Unwin. 55. 
Gives „a vivid picture of the historical conditions in which 
Buddhism arose, 3 : 
94. Buddha. By Dr. Hermann Oldenberg. Williams & Norgate. 185- 


a ķi critical study of Buddha's life and doctrine and of his monastic 
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95. Manual of Indian Buddhism. By H. Kem, Grundriss, 85. 64. | 
A detailed survey of early Buddhism. 
96. Buddhism: its History aud Literature. By T. W. Rhys Davids. 
Putnam’s Sons. 6s. : 
97. Buddhism in Translations. By H. C. Warren. Harvard | 


Oriental Series, Ginn & Co, 57. net. . i s. 
A very fine selection of translations illustrating the teaching of g 


carly Buddhism. | 
98. Vols. x, xi, xiii, xvii, xx of the S.8.Ž. give translations of selected 
texts from cach of the Pitakas. d | 
99. Buddhism, Primitive aud Present, in Magadha, and in. Ceylon. 
By the Bishop of Calcutta. Longmans. 105. 6. net. 
100. -Zhe Legend of Gaudama. By Bishop Bigandet. Trübner. 213. 
Forms a most interesting introduction to Burmese Buddhism. 


(3) Mahayüna Buddhism, 


101, Vols. xxi, xxxv, xxxvi, and xlix of the S.B.E. contain Mahayana 
texts, and form the best introduction to the Mahayana, — 

102. Ašvaghosha's Awakening of Faith in the Mahayana, Trans- z 
lated by T. Suzuki. Chicago. 5s. net. s : 

103. Zhe Path of Light, a Translation of Sünti-deva's Bodhichary- 
dvald;ad. By 1. D. Barnett, M.A., D.D. Murray. 25.hct. - S 

lo4. Ze Lalita Vistara. Traduit par P, E. Foucaux. Paris: Ernest 
Leroux. 15 fr. 3 ; ex xr 

Ios. A Catalogue of the Chinese Buddhist Tripitaka. By Bunyiu 
Nanjio. Clarendon Press. 305. net. : . 

Gives in convenient form a conspectus 0 


f the Mahāyāna canon. 


(4) Tüntric Buddhism. 


106. Zhe’ Buddhism of Tibet. By Col. L. A. Waddell, W. II. 
Allen. 315. 6d. i AREE. 
107. Phe Lif of the Buddha and the Early History of his Order. 
By W. W. Rockhill. "Triibner. 9s. 


_ From Tibetan sources. 1 
108, Udānavarga. By W. W. Rockhill, Trübner. 95. 


XVIII. JAINISM. 


as. By J. G. Bühler. Luzac, 35. 6d. 


2 Indi ret of the Jain 
Nae M mk By Mrs. Sinclair Stevenson. Oxford: 


110. Noles on Modern Jainism. 
Blackwell. 15. 6d. net. 

111, Jaina Sūlras. Translated 
Xxii and xlv. 165. net and 125. 6d. net. 


by Hermann Jacobi. S.3.E., vols. 
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XIX. HINDUISM AND CHRISTIANITY. 


112. The Challenge of the Non-Christian Religions. A reprint of 
the concluding chapter of Commission 1V of the World Missionary 
Conference. Oliphant: Anderson & Ferrier. Gd. nct. 

113. Dialogues on Indian Philosophy. By the late Rev. K. M. 
Bannerjea. Christian Literature Society. (Re. 1 as. 10.) 25.64. 

114. A Mirror of the Hindu ‘Philosophical Systems. By Nehemiah 
Nifakaptha Šāstrī Goreh, translated from the original Hindi by 
Fitz-Edward Hall, D.C.L. Christian Literature Society. (Re. 1 as. 10.) 
2s 6d. . ə 

Nos. 113 and 114 are classic treatises by Brāhman converts of high 
scholarly attainments, but they are a little too far advanced for the 
beginner, and they lack the historic point of view. FEE 

115. The High Caste I/indu Woman. By. Paņditā Rāmabai. 
` Revell. 25. 64. net. 

A striking volume by a lady who was born a Hindu, and has had 
such experience as scarcely any other woman in India has hid. 

I16. Things As They Are. By Amy Wilson-Carmichael. Morgan & 
Scott. Paper, Is, GZ, net. 

A very vivid yet altogether trustworthy picture of the darker side 
of Hinduism in South India. 

117. The Higher Hinduism in Relation to Christianity. By the 
Rey. T. E. Slater. Elliot Stock. 25, Ód. 

118. Karma and Redemption. By A. G. Hogg, M.A. Christian 
“Literature Society. (As. 6.) 1s. = 

This is a most original piece of thinking on the subject of 
transmigration and karma, 

119. Gīlā and Gospel. By J. N. Farquhar, M.A. Christian 
Literature Society. (As. 6.) 9d. . 
120. India’s Problem : Arislua or Christ. By John P. Jones, D.D. 

Revell gs. net, 

131, The Desire of India, By S. K. Dutta, B.A. M.B., Ch.B.- 
London : Young People’s Missionary Movement. 2s. net. 

Written for Mission Study. Gives a vivid picture of the people of 
India to-day, and a convincing statement of their necd of Christ. à 

122. An Interpretation of India's Religious History. By the Rev. 

R. A, Hume, D.p." Revell 35. 6d, : ģ 


CC-0. Jangamwadi Math Collection. Digitized by eGangotri ý 


IND 
| 


| 


Abhaūgs, 136, 141, 148. 
Abhidhamma Pitaka, 77. 
Aborigines, 21, 24, 30, 32; 32 
Aboriginal worship, 43. sek 
Achàryas, 118. 
Adhvaryu, 25. 
Adi Granth, 137, 139. 
Burr ^ 
Adiyars, 114, 124, I44. 
Adoration Mantras, 145. 
Advaita, 118, 147. _ 
"Āgamas, see Saiva Āgamas. 
Ages of the World, 41, 46, 201. 
Agni, 22, 26, 36. 
Ahithsa, 32, 182. 

* Akbar, 130, 135. 
Alexander the Great, 58. 
Ālvārs, 114, 120, 121, 125,129, 144- 
Amida, 87. 
Amitabha, 86, 145. 
Amitāyus Sūtra, 86, 9o. 
Amma, 188. 
Athša, 120, 


. Anarchism, 120. 


. Ancestor-service, 16. 
Ancestor-worship, 16, 17, 23, 163» 


44: 

Architecture, 60, 61, 62, 63; 8% 
102, 103, 104, 107; 111, 113; 
116, 117, 131, 132, 133 134 
135. 


EX 


~ 

Arhat, $5. , 

Arju 138. 

Artha Paūchaka, 144. 

Arunandi-Devar, 143. 

Aryaman, 18, 23, 26. 

Aryan Languages, 20. 

Aryan religion, I5. 

Aryans, 15, 21, 42. 

Arya Samaj, 155, 156, 160. 

Ascelics, 3I, 40, 118, 119, 121, 
122, 124, 167, 182, 195) 199, 


197: 
Ašoka, 59» 63, 64, 80. 
Ābrama, hermitage, 32; 53; 167. 
Āšrama, stage of life, 78. ' 
Asvamedha, 31, 54, 81. 
Atharvaveda, 33; 34: 373 57- (V. 
_ xxii) 36. 
Atman, 48, 55; 7% 81, 89. 
Aurangzeb, 130. 
Austerity, see Tapas. 
Avalokitešvara, 97. 
Avesta, 18, 19, 24 
Āzhvārs, see Alvars. 


Badarayana, 84. 


179, 183, 191, 198. Bana, 98, 100. šī 
Animals, tonsa i 32, 335; 59; 9^; Baükim Chandra Chatterji, 150. 
$2, 83, 111, 112, 116, 183, 197, | Ta tisms, 150; 155; 150. 
A 189. ` Be ief, 181, 
nna-prāšana, 179. . Bengali, 60. 
Antyeshti 180. tā | Baani Ms 157, 160, 200. 
Appar, II4, 124, 143+ Bhaga, 19. . 
AAE 52, 571 9 i Be re as a in MEER 
i f ant 
74,80, 103, 103 (Aitareya, 5): | QI 5-9) oa; (IV, 8) 79; X, 


17-18) 92. 
Bhagavān, 82, 
Bhāgavatas, $2, 
Bhakta, 117. 


117. 


$3, 89, 118, 136. 
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Bhakta Mala, 136. 
Bhakti, 117, 121, 127, 134 fi, 


195. 
Bhakti-sūtra; 115, 127, 128. 
Bharat Dharma Mahāmandal, 158, 


* 200, 
. Bharhut Stipa, 15, 19, 31, 59, 62, 


63. 
Bhikshu, see Sannyasi. 4 

Bhita, 182. " 

Bible, the, 153. 

Bīja, 150. 

Blavatsky, Madame, 156, 157. 

Boar incarnation, 81. 

Bodhisattva, sce Buddhism. 

Bontala Gangamma, 186. 

Brahma, 83, 99, 100, 108, 149. 

Brahmachārī, 78. 

Brahma Dharma, 159. 

Brahman, 43, 48, 52 n., 90, 168, 
193, 197. 

Brahmanas, 29; 2 34: 33» 375 51, 
52, 57) 74, 76.  Satapatha B. 
(II. ii, 2. 6) 29; (III, ix. 1, 1- 
5) 35; (X, v, 2, 9) 34. 

Brāhmans, 15, 22, 25, 28, 29, 30, 
32, 33, 38, 39, 41, 42, 45, 58, 
59, 68, 78, 80, 181, 182, 183, 
186, 195, 200 ; (= gods) 29, 30, 
(authority) 30; Contes) 28. - 

Brahma Samaj, 154-160. 

Brahma-sampradiya, 149. 

Branding, 112. 

Bronze work, 115. 

Buddhacharita, go. 

"Buddh-Gayā, 102. . 

Buddhism, 58, 64, 80, 85, 98, 101, 
128, 132, 197, 198; (Hinayana) 
85, 87; (Mahayana) 85, 90, 91; 
(Tantric) 114; Bodhisattva, 85 ; 
Buddha, 49, 51, 56, 58 n., 86, 


. 89; Buddhas, 62, 82, 84,85,97; . 


Images, 84, 85, 87, 88, 101: 
M antras, 145 ; Missionarics, 63; 
T'ripifaka, 06, 69, 71, 73, 113 
(Sarnyutta. Nikaya, xxii, 22, 1) 
69; (Dhammapada) +1; Ma- 
hāyāna Canon, 86, 87, 3:91 
95 ;(Saddharma Pundari a, xv) 
93; Worship, 62, 63, 83-88. 


_ INDEX 


Bull, the sacred, 82, 83. 
Burning of the dead, 19, 179.. 


Canon, (Puddhist) 77; (Hindu) 
57; (Saiva) 144; (Vaisbņava) 
144; (Vedānta) 147. 

Carey, 153. 

Caste, 24, 25, 28, 30, 4T, 45; 59, 
Go, 112, 117, 137, 138, 154, 156, 
177, 181, 182, 184, 185, 186, 
190, 191, 192, 193, 198, 199, 
200. 


` Cat school, 122. 


Central Hindu College, Denares, 
157, 

Chaitanya, 136, 148. 

Chaityas, 62, 63, $3, $4, 85. 

Chālukyan style, 104. 

Chālukyas, 99. 

Chaņdālas, 184. 

Chandi Dās, 136, 148. 

Chandragupta, 59, 81. . 

Chandragupta II Vikramiditya, 
98, 132. 

Charaņas, 37. 

Charms, 34, 3G, 182. 

Chauda, 179. 

Chengalamma, 185. 

Chhandas, 67, 76. 

Child-marriage, 22, 
192. 

Christianity, 151-9,.202- 

Coinage, 21, 38, 59. 

Conformity, 177, 181, 194. 

Conquest of India, 29. R 

Cow, 182. 

Creation, 40. 

Custom, 191. 


2, 43; 164, 


Dadi, 137, 145. 
Darbhanga, 158. 
Darius, 56, 58. 
Dayiitands Sarasvati, 
161. . 
Demons, see Evil Spirits. 
Destiuction of the World, 49. 
Deva, 15, 22. 
Devadisis, 112, 194. 
Devāram, 114, 143, 144: 


156, 160 
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Devendra Nath Tagore, 150, 154, 


159. 

Dharma, 58, 87. 

Dharmachakra, 63. 

Dharmašāstras, SS, 90% Mānava, 
75, 98, 91, 95; (III, 81) 183; 
(1V, 178) 191; (V, 148) 166; 
(V, 135) 913 (VL, 4) 167; (VI, 
43) 173: (X, 51) 184." 

Dharma Sūtras, sce Sütras, 

Dharm Das, 146, 147. 

Digambaras, 64. 

Domestic, ceremonies, 178. 

Drāvida Sruti, 143. 

Dravidian style, 104, ITI, I23; 
133; 134, 135 

Duff, 154. 

Dvaita, 138, 147, 149. 

Dvaitadvaita, 149. 

Dvāpara Yuga, 46. 

Dvārapālas, 123. 


Educated Classes, 152. 

Education, (Hindu) 23, 28, 33; 37; 
39, 42, 51, 64, 66, 164; (West- 
ern) I51, 154, 157, 199, 20! ; 
(Missionary) 151, 154- 

Ekadandis, 171.- 

Elephanta, 99, 100, 113. 
mancipation, see Releasc. 

Evil Spirits, 182, 187, 190. 

Excommunication, 45; 178. y 

Exposure of children, see Infanti- 
cide. 

Family, the, (patriarchal) 17; 22, 
163, 191; (Aryan) 16 ff; 
(Hindu) 22, 23, 30, 42, 88, 122; 
139, 163 f., 191, 192, 198, 199. 

Family priest, 17. 

Father, 17, 22, 163. 

Fathers, the, 23, 27, 163, 183 n. 

Festivals, 181. - 

Fire, 26. 

„ Flāmen, 16. 

Food, 177, 178. ` 

Funeral Ceremony, 27; 45 180. * 

Funeral Hymn, 2%. 


Gandhāran art, 80, 82, 85, 37: 
198, 202. 
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Gaņeša, 108, 187. 

Garbhādhāna, 178. 

Güthas, 24. 

Gautama, the Buddha, sce Bud- 
dhism. 

Gautama of the Nyāya System, 


Gayatri, 21 n. 

Ghi, 22. 

Girls, 18, 22, 42. 

Gita, see Bhagavadgītā. 
Gr Govinda, 115, 128, 148. 
Gopuram, 123, 134. 
Govindāchārya Svāmī, 160. 
Govind Sihgh, 138. ` 
Granth, 137, 138, 139. 
Grihastha, 78. 

Grihya Sūtras, see Sütras. 
Guptas, 98, 102. 

Guru, 45; 113, 134; 137 


Hanumān, 187. 

Haoma, 19. 

Harsha, 99. 

Harshacharita, 98, 100. 

Hermit, see Vaaaprastha. 
Hermitage, see Asramas. 2 
Hinayana, see Buddhism. 

Hiouen Tsang, 100. 

Hotri, 28. 


"| Household gods, 181. 


Huns, 28. ; 
Husband's solitary meal, 30, 34; 


164. 
IIymns, 22, 23; 28. 


Idols, 22, 42, 59; 61, 84, 115, 119, 
121, 122, 137, 138, 155; 150, 
161, 183, 186, 189, 194, 196, 
200; zr a 

Immortality, 23. 

Incarnations, 79, 81, 82, 86, 92, 
93, 97» 119, 120, 122, 137- 

Indian Social Reformer, 158. 

Indo-Aryan style, 102, 103, 116. 

Indo-Iranians, 18. E 

Indra, 18, 22; 44: 

Infanticide, 18, 22, 153, 163, 165, 
192. 

Tnitiation, 43. 
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Interdictio aqui, 45. 

Iranians, 24. 

Islāmia College, Aligarh, 157. 
Iyenar, 189. - 


Jagannāth, 116. 
Jāns 96. 
ainism, 50, G4, 128, 198; (Canon) 

103, 107; (Acharanga Sūtra, 
I, i) 106; (Sects) 64; (Worship) 
64, 110. 

Jaūgamas, 116. 

Jāta-karman, 178. 

Jayadeva, 115, 148. 

Jina, 51. 

Jiiina, 76. 

Joint family, 164. 

Jyotisha, 67, 76. 


Kabīr, 130, 134, 137, 138, 145, 
„146, 147, 196. 
Kabīrpanth, 146, 147. 
Kabirpanthis, 137. 
d II, 82. 
ali, 108, 112, 183, 187, 194. 
Kali Yuga, 46. tk) 
„-Kalpa = age, 4f, 46. 
alpa = ceremonial, 64, 76. 
Kaņāda, 96. 
Kanishka, 79, 80, 82. 
Kapila, 95. 
Kapilar, 117. 
Kas 83. 
rma, 39, 40, 41, 76, 105. 
Karma Mimah h a 1 18 
arma Mīmārhsā Sütras, 96, 
‘ Karma Yoga, 9o. 
Karttikeya, 108, 187. 
iem 179. 
kia e Ur Sen, 154,158,159. 
Tisliņa, 64, 81, 82, 89, 90, toi 
114; 115, 136, TA 
Krit Vu s 46 " 138, 140, 141. 
Kshatriya, 28, 42, 68, s 
Kanu, 118, 128. 
urukshetra, 21, 23, 28, 32, 
Kushān Empire, 79, So, 82, 85. 


Lakshmi, 108. Sce Šrī, 


INDEX 


Lalita Vistara, 86, go. 

Liūga, 83, 112, 113, 116, 169. 
Liūgāyats, 116. 

Lock of hair, 45. 


Madhava, 132. 

Madhya, 138, 147, 149. 

Mādhvas, 138, 1.9. 

Magic, 182. 

Mahābhārata, 64, 72, 73, 81, 82, 
89, 95. 182, 191. 

Mahātmas, 157. 

Mahāvīra, the Jina, 49, 51, 56. 

Mahāyāna, sce Buddhism. 

Mahāyuga, 46. 

Mahmūd of Ghazni, 99. 

Maitreya, 62, S4, 87. 

Mana-Vāchakam-Kadandār, 143. 

Manava Dharmašāstra, see Dhar- 
mašāstra. 

Māņikka Vāchakar, 109, 114, 128, 
143, 144 

Mantra, 112, 134, 145. 

Manu, $88. 

Margosa tree, 185. 

Marriage, 17, 42, 177; 178. See 
Family. 

Marshman, 153. 

Maruts, 22. 

Mathura, ror, 136. 

Maya, 118, 

Megasthenes, 81. 

Mey-Kanda-devar, 143. 

Milinda, King, go. S 

Mira Bai, 136, 148. 

Missions 151 ff., 199. 

Mitra, 18, 22, 26. 

Monkey school, 122. 

Morality, 191, 193; 194, 1971 291» 

Mothers, 188. 

Muhammadanism, 198. 

Muhammadans, 130 ff. 

Mutiny, 151, 154. 


Nābhā Das, 136. 

Naga, Go, 81, 185, 187. 
Nalanda, 102, 103. 5 
Nalayira Prabandham, 114, 144 
Nallasvami Pillai, 160. 
Nāma-Karaņa, 178, 179. 
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Nambi-āņdār:nambi, 143. 

Namdev, 136, 148. 

Nammālvār, 124. 

Nanak, 137, 139, 145, 196. 

Nana Sambandhar, 114, 143. 

Nandi, 116, 187. : 

Natarāja, 115. 

National Movement, 152, 155, 
200. 

Nco-Krishņa literature, 160. 

Nilakantha, 122, 144, 147. 

Nimbarka, 114, 128; 148, 149; 

Nirukta, 67, 76. 

Nirvana, 50, $5, $7. 

Nishkramana, 179. 

Nuns, 49. 

Nyāya system, 96. 


Obscenity, 122, 194, 196. 

Occupation, 177, 178. 

Olcott, 156, 157. 

ders of Brahmans, 23, 24) 23) 
28. 

Oriental Christ, 159. 

Oriya, 66. 

Outcastes, Go, 156, 185-99. 


Padmanābhāchār, 160. 
Pāli, 58 n., 66. 
Pallavas, 99. 
Pāncharātra Samhitas, 113, 144 
Pāņini, 65, 80. 
Pantheism, 31, 39; 49 4I; 43: 48; 
182, 196, 201. E 
Parivrājaka, 48, 173, s¢¢ Sannyasi. 
Parjanya, 22. ` 
Parsis, 128. 
_ Pārvatī, 100, 108. 
Pātaliputra, 59. 
Pataījali, 80, 96. 
Patna, 59, 98. 
Patria Potestas; 17. 
ARM family, 17- 
; Philanthropy, 151. 
* Philosophy, 47-51; 83-4, 89, 96; 
118, 119, 120, 122, 13% 
Pilgrimage, 33, 172: 
Pillai Lokāchārya, 129, 144 
Pinda, 180, 183. 
Pitaras, 23. 
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Pitri, 180. 

Plassey, 150. 

Poleramma, 189. 

Polygamy, 163. 3 

Polythcism, 196, 199, 200. 

Pools 33. 

Potu Rāju, 187, 188. 

Prajāpati, 31, 35, 44- 

Prakrita, 65. 

Pralaya, 41. 

Prapatti, 121, 127. 

Prārthanā Samāj, 158. 

Prasāda, 112. 

Prasthanatraya, 147. 

Pratap Chandra Mozoomdar, 159. 

Pratisikhya, 76. 

Prayers, 21 N.; 47 n., 86, 180. 

Precepts of Jesus, 159. 

Preta, 180. z 

Pricsts, 16, 17, 19, 22, 188. See 
Brāhmans. . 

Printing, 153. 

Prostitution, See Devadasis. 

Protestantism, 154, 155, 156- 

Purhsavana, 178. 

Punjābī, 66. 

Purāņas, 102, 104, 105, 107) 114» 
122, 128, 194; (Kūrma, xxi. 
43) 104; (Vishnu, i. 9) 105- 

Purohita, 22. 5 

Purushamedha, 31. 

Pushyamitra, 80. 


Qutb Minar, 131; 132. 


Radha, 114- 

Rājanya, 25; 28. 

Rājasūya, 31- 

Rājputs, 109. 

Ria, 52, 53, 81, 82; 88, 140. E 
Ramacharit-Manas, 135- (I, 24-7) 


140. ves 
āma-Jāmātri-Muni, 129. __ 
Lewes Paramabathsa, 157; 
160. 
Rāmānanda, 129, 134, 13% 145; 


196. 
Rāmānuja, 120, 121, 128, 129, 144 


145, 1471 149, 171, 196- 
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Ramayana, 52, 56, 81, 82, 88, 89, 
95, 182, (III, 1) 53. 
Ram Mohan Rai, 154, 159, 165. 
Ranade, 158, 160, . 

Rebirth. See ST 
Release, 40, 41, 47, 48. 

Relic Casket, 80. 

Relics, 62, 80. 

Reliquaty, So. 

Residence, 177, 178. 

Revelation, 41, 52. 

Revival of Hinduism, 156. 
Ricc-ball, 180. 

Right living, 43. 

Rigveda, 23, 24, 25, 28, 57. (I, 


xxvi) 26; (III, lxii ro) ar; 


(X, xiv) 27; (X, xv. 4) 163 ; 
(X, xe. 12) 25. 
Rishi, 20, 41, 52. 
Rivers, 183. 
Rudra, 22, gr. 
Rudra-sampradāya, 149. 


Sachchidananda, 48, 
Sacred Thread, 42, 45. 
Sacrifice, 16, 19, 22, 23, 30, 32, 35, 
39, 68, 111, 112, 183, 194. 
Saddharma Puņģarīka, 86, go, 93. 
Sādhu, 171. 
Saiva, 83. 
jaiva Agamas, 113, 144. 
Saiva Siddhānta, 138, Yos 
Saktas, 112 f, 
kti, 112, 
ālagrāma, 172, 183. 
Samāvartana, 179. 
Sūmaveda, 24, 28, 57. 
Sambandhar. Seg Nāna Sam- 
bandhar, 
Samhitis. See Pāūicharātra Sam- 
: La 
ampradaya; 149, 
Saihskāras, 178) 
udragupta, 98. 
i sey 149. 
anakādi-sampradāja, 149, 
Sancht Stūpa, 32, Go, Gite 
Sandilya, 115, 127. 
gha, 58. 


* INDEX 


Sankara, IIS,II9,I 26,128,147,171, 

Saükhya, 49, 50, 96. 

Sannyāsī, 48, 51, 78, 170, IJL 

Sanskrit, 64, 65, So. 

Sapiņda, 180, 

Sārameyan dogs, 27. 

Sarasvati, 108. 

Sati, 22, 122, 123, 152, 153, 154, 
164, 165, 192. 

Sathakopa, 121, 124, 129. 

Satyārtha Prakāša, 160. 

Savitri, 22, 

Sāyaņa, 132. 

Scholasticism, 60; 65. 

ON 235 33:37: 39) 42, 51, 64; 


Sculpture, (Buddhist) 1 5,19, 31, 32, 
9,60, 61, 62, 63, So, 84, 85,86, 
7, IOI, 198, 202; (Hindu) 59, 
SI, 99, 100, 119,.135 5 (Jain) 
110. 
Sea Voyages, 178. 
Sect-marks, 112, 127, 168. 
Sekkilar, 143. E 
Self, the. See Atman. 
Seramporc Missionaries, 153. 
Seven Panoias, 104. 
sā Šāstras, 143; I44* 
Sikhs, 137, 139, 145. 
Siksha, 67, s d 
Simantonnayana, 178. 
iva, 31, 83, 98, 99, rco, I04, 
108, 109, III, 112, 113, I14, 
E 125, 149, 161, 171, 172, 
1 


Skanda, 133, 187: - 

loka Saūgraha, 159. ee 
Smārta, 76, 120. 
Smriti, 52, 76. . 
Snakes, 33, Go, 81, 185. 
Social Reform Movement, 158. 
Society sacred, 191. s 
Soma, 18, 19, 22, 24, 36. 
RITE 183n. 

srāddha, 180, 183, 199. 
Srauta Sūtras. See Stitras. 
Šrī, 59, 108, 149. 
Srī-bhāshya, 120. 

ri-Müdhvas, 138. 

ti-sampradaya, 134, 148. 
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Sruti, 25, 52, 76. 
Sthūla Saiira, 180. 
Stones, 172, 183, 187, 189. 
Stipa, 61, 62, So, 83, 84, S6. 
Subralimanya, 133, 187. 
ūdras, 24, 25, 28, 68, 137. 
Sundarar, 114, 143. 
Sundararāman, 160, 
Šuūgas, So-1, So. 
Superstitions, 182. 
Surat Gopāl, 146, 147. 
Sür Das, 136, 148. 
Sūr Sāgar, 136, 148. 
eur, 22. 
ūtras, 65, 69, 73, 75, 76, 84; 
(Dharma) 5; 73» 75; 70; (Gau- 
tama Dharma, xx. 1-6) 45; 
(Grihya) 27, 65, 73. 75, 76, 
(Sraula) 65, 68, 73, 75, 76, 96, 
113, 144; (Kātyāyana Srauta) 
68; (Philosophical) 84, 96, 127; 
Vedānta-sūtras, 84, 96, as 
120, 122, 138, I44; 147; (I,i. 
1-6) 94; (I, i. 2) 126; Bhakti- 
sūtras, 115, 127. 
Sutta Pitaka, 77. 
Suttas, 66, 69. 
Svāmī Vivckānanda, 158, 160, 
162. 
Svapachas, 184. 
velāmbaras, 64. S 
pinos 83, 112, 185, 187, 188, 
189. : 


Tālikot, 130. 
* Tanjore, 111, 123, 133. 
Tantras, 113. 
Tapas, 23, 32, 47, 167; 171; 194: 
arpana, 183. 
Taxila, 56, 65. M 
Temples, 22, (Buddhist) 86; 
(Hindu) Go, GI, 102, 103, 101; 
III, 122, jā (Jain) 103; 
(Village) 185 ff. 
7 Ten-galai, 121, 129, 168. 
Thagt, 153. 3 
area 151; 155, 156, 157: 
* 160. 


Tīrtha, (water) 112; (place of 


pilgrimage) 172. 


22i 


Tīrthakara, 51, 82, 97. 
Tirumaūgai, 129, 

Tirumilar, 143. 

Tirumuzai, 143. 

Tiruvāchakam, 114, 143 ; (VI, 50) 


109. S 
Tradition. See Smriti. 
Transmigration, 23, 33,39, 41) 43; 

182,195, 196, 201. 

Trees, 33, 183, 187. 

Tretā Yuga, 46. 

Triad, 99, 101, 119. 
Tridandis, 168, 171. 
Trident, 82, 83. 

Trimūrti, 99. 

Tripitaka. Sze Buddhism. 
Tulsī Das, 135, 140, 145, 196. 
Tulsi plant, 183. 
"Tukārām, 137, 141, 148. 
Twice-bom, 42. 


Udgātri, 28. 

Umi, 108. 

Umāpati Šivāchāryar, 143- 

Unclean castes, Go, 185-90. 

Universities, 154. 

Upanayana, 179. 

Upanishads, 38; 47; 48, 51, 56, 57, 
66, 70, 73; 741 76, 89; 118, 126, 
147,159. Brihadaranyaka (I, i) 
54; (I, ili. 28) 47; (IV, iv. 5) 
38. Chhāndogya (VI, 13) 55. 
Kāthaka, (II, 12) 197; (V; 9- 
15) 70. Taittiriya (II, i. 1) 52. 
Verse, 57, 66, 70, 73- 

Ushas, 22. 

Uttara Mimamsa, 96. 


Vada-galai, 121, 129. 
Vairochana, 88. à 
VaiSeshika philosophy, 96. 
Vaišeshika Sütras, 96. 

Vaishnava, 83, 120, 129. 

Vaisya, 25, 28, 42, 68. 
Vallabhāchārya, 136, 145, 148, 


I 9. 

Vālmīki, 52. 

Vanaprastha, 31; 32, 37; 531 5+ 
60, 78, 167. 

Varuna, 18, 22, 26, 27; 36. 


: CC-0. Jangamwadi Math Collection. Digitized by eGangotri 


` 222 


Vata, 22. F 

Veda, Vedas, 21, 23, 24, 25, 28, 
41, 45» 52; 59, 76, 156, 181, 200, 

Vedāigas, 64, 67, 76. 

Vedanta, 48, 49, 51, 84, 96, 118, 


197. 
Vedanta Desika, 129. 
Vedānta-sūtras. See Sūtras. 
Vemana, 11%. 

Vernacular newspapers, 153. 
Vernaculars, 64. 

Vidyāpati, 136, 148. 
Vijayanagar, 130, 132. 
Vikramaditya, 98. 
Vikramašīla, 114. 

. Village divinities, 185 ff. 

Vinaya Pitaka, g 
Vīra Šaivas, 116. . 

Vishņu, 22, 31, 81,83, 97; 99, 100, 
104, 105; 112, 124, 171, 183. 
Vishnuism, 82, 114, 173. Ste 

Vishnu. 

Vishnusvami, 149. 

Vest (xxv. 14) 123; (Ixxi. 
2) 177. 

Višishtādvaita, 120, 147, 

Vivāha, 179. 

Vrindavana, 101, 

Vjākaraņa, 65, 67, 76. 


149. 


' hec tis. gf 
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„Western influence, 150 ff, 


~ 


INDEX. 


Ward, 153.. 

Wells, 183. 

Western education, 151. 

199, 
201. 

Western scholars, 152, 

Widow-asceticism, 123, 165. 

Widow-burning. See Sati. 

Widow-celibacy, 22, 42, 88, 9r, 
164, 192. 

Widow-remarriage, 165. 

Women, 18, 22, 30, 34 n., 75, 89, 
103, I54, 163-6. 

Writing, 21, 30, 37, 87. 


Yajurveda, 24, 28, (Black) 24, 57; 
(White) 24, 57. 

Yama, 18, 22, 23, 27. 

Yellow robes, 33. 

Yoga, 96. 

Yoga philosophy, So, 96. 

Yoga Siitras, 96. 

Yoni, 112, 


Zenāna, 22, 139, 165. 
Zend, 19. S stu 
Zoroaster, 18, 56. 
Zoroastrians, 18, 24, 80. 
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